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INTRODUCTION

1. Charity in truth, to which Jesus Christ borenwgs by his earthly life and especially by his
death and resurrection, is the principal drivingébehind the authentic development of
every person and of all humanity. Love eafritas— is an extraordinary force which leads
people to opt for courageous and generous engagemike field of justice and peace. Itis a
force that has its origin in God, Eternal Love @ibolute Truth. Each person finds his good
by adherence to God's plan for him, in order tdizeat fully: in this plan, he finds his truth,
and through adherence to this truth he becomegdfedn 8:32). To defend the truth, to
articulate it with humility and conviction, and b@ar witness to it in life are therefore
exacting and indispensable forms of charity. Clganit fact, “rejoices in the truth” (1 Cor
13:6). All people feel the interior impulse to loaethentically: love and truth never abandon
them completely, because these are the vocationgaldy God in the heart and mind of
every human person. The search for love and tsuplutiified and liberated by Jesus Christ
from the impoverishment that our humanity bringg,tand he reveals to us in all its fullness
the initiative of love and the plan for true liteet God has prepared for us. In Chrestarity

in truth becomes the Face of his Person, a vocation ftw lase our brothers and sisters in
the truth of his plan. Indeed, he himself is thetfir(cf. Jn 14:6).

2. Charity is at the heart of the Church's soamaitdne. Every responsibility and every
commitment spelt out by that doctrine is derivaemhircharity which, according to the

teaching of Jesus, is the synthesis of the entixe (cf. Mt 22:36- 40). It gives real substance
to the personal relationship with God and with heiur; it is the principle not only of
micro-relationships (with friends, with family mes or within small groups) but also of
macro-relationships (social, economic and politaras). For the Church, instructed by the
Gospel, charity is everything because, as Saint gediches (cf. 1 Jn 4:8, 16) and as | recalled
in my firstEncyclical Lettey“God is love” Deus Caritas E$t everything has its origin in
God's love, everything is shaped by it, everytisrdjrected towards itLove is God's

greatest gift to humanity, it is his promise and loope.

| am aware of the ways in which charity has beaehamtinues to be misconstrued and
emptied of meaning, with the consequent risk ohgpenisinterpreted, detached from ethical
living and, in any event, undervalued. In the sqiaidical, cultural, political and economic
fields — the contexts, in other words, that are neaposed to this danger — it is easily
dismissed as irrelevant for interpreting and giuvilirgction to moral responsibility. Hence the
need to link charity with truth not only in the seace, pointed out by Saint Paulyefitas



in caritate (Eph 4:15), but also in the inverse and compleargrgequence afaritas in
veritate Truth needs to be sought, found and expressduiviiie “economy” of charity, but
charity in its turn needs to be understood, cordatrand practised in the light of truth. In this
way, not only do we do a service to charity enkegigd by truth, but we also help give
credibility to truth, demonstrating its persuasarel authenticating power in the practical
setting of social living. This is a matter of noahaccount today, in a social and cultural
context which relativizes truth, often paying &ttheed to it and showing increasing
reluctance to acknowledge its existence.

3. Through this close link with truth, charity che recognized as an authentic expression of
humanity and as an element of fundamental impogtambuman relations, including those
of a public natureOnly in truth does charity shine fortbnly in truth can charity be
authentically lived. Truth is the light that giveeeaning and value to charity. That light is
both the light of reason and the light of faithroiigh which the intellect attains to the natural
and supernatural truth of charity: it grasps itanmeg as gift, acceptance, and communion.
Without truth, charity degenerates into sentimetytalove becomes an empty shell, to be
filled in an arbitrary way. In a culture withoutith, this is the fatal risk facing love. It falls
prey to contingent subjective emotions and opinitims word “love” is abused and distorted,
to the point where it comes to mean the oppositgthTirees charity from the constraints of
an emotionalism that deprives it of relational aodial content, and of a fideism that
deprives it of human and universal breathing-spkrcthe truth, charity reflects the personal
yet public dimension of faith in the God of the RBibwho is bothPAgdpeandLogos Charity
and Truth, Love and Word.

4. Because it is filled with truth, charity can dmederstood in the abundance of its values, it
can be shared and communicafBdith, in fact, islogoswhich createslia-logos and hence
communication and communion. Truth, by enabling et women to let go of their
subjective opinions and impressions, allows themmaéee beyond cultural and historical
limitations and to come together in the assesswietie value and substance of things. Truth
opens and unites our minds in tbhgosof love: this is the Christian proclamation and
testimony of charity. In the present social anduwal context, where there is a widespread
tendency to relativize truth, practising charitytiath helps people to understand that
adhering to the values of Christianity is not mgredeful but essential for building a good
society and for true integral human developmenEhiistianity of charity without truth
would be more or less interchangeable with a pbgbod sentiments, helpful for social
cohesion, but of little relevance. In other worti®re would no longer be any real place for
God in the world. Without truth, charity is confthéo a narrow field devoid of relations. It is
excluded from the plans and processes of promaiimgan development of universal range,
in dialogue between knowledge and praxis.

5. Charity is love received and given. It is “graeharis). Its source is the wellspring of the
Father's love for the Son, in the Holy Spirit. Lasames down to us from the Son. It is
creative love, through which we have our beings redemptive love, through which we are
recreated. Love is revealed and made present bgt@tit Jn 13:1) and “poured into our
hearts through the Holy Spirit” (Rom 5:5). As thgexts of God's love, men and women
become subjects of charity, they are called to nta&mselves instruments of grace, so as to
pour forth God's charity and to weave networksharity.

This dynamic of charity received and given is wiiaes rise to the Church's social teaching,
which iscaritas in veritate in re socialthe proclamation of the truth of Christ's love in



society. This doctrine is a service to charity, ibeitocus is truth. Truth preserves and
expresses charity's power to liberate in the eliarging events of history. It is at the same
time the truth of faith and of reason, both in digtinction and also in the convergence of
those two cognitive fields. Development, sociallvibeling, the search for a satisfactory
solution to the grave socio-economic problems biegethumanity, all need this truth. What
they need even more is that this truth should bed@nd demonstrated. Without truth,
without trust and love for what is true, there éssocial conscience and responsibility, and
social action ends up serving private intereststhadogic of power, resulting in social
fragmentation, especially in a globalized socidtglifficult times like the present.

6. “Caritas in veritaté is the principle around which the Church's sodiattrine turns, a
principle that takes on practical form in the ardehat govern moral action. | would like to
consider two of these in particular, of speciatvahnce to the commitment to development in
an increasingly globalized sociejystice and the common gaod

First of all, justiceUbi societas, ibi iusevery society draws up its own system of justice.
Charity goes beyond justicbecause to love is to give, to offer what is “afito the other;

but it never lacks justice, which prompts us tcegie other what is “his”, what is due to him
by reason of his being or his acting. | cannot &jiwhat is mine to the other, without first
giving him what pertains to him in justice. If wa/e others with charity, then first of all we
are just towards them. Not only is justice not @xéous to charity, not only is it not an
alternative or parallel path to charity: justicenseparable from charity], and intrinsic to it.
Justice is the primary way of charity or, in Palis\Wvords, “the minimum measure” of4t,

an integral part of the love “in deed and in trutgh’Jn 3:18), to which Saint John exhorts us.
On the one hand, charity demands justice: recagnénd respect for the legitimate rights of
individuals and peoples. It strives to build #ethly cityaccording to law and justice. On
the other hand, charity transcends justice and tatewit in the logic of giving and
forgiving[3]. Theearthly cityis promoted not merely by relationships of righutsl duties, but
to an even greater and more fundamental exterglbtionships of gratuitousness, mercy and
communion. Charity always manifests God's loveuméan relationships as well, it gives
theological and salvific value to all commitment fastice in the world.

7. Another important consideration is the commoodyd o love someone is to desire that
person's good and to take effective steps to sécuBesides the good of the individual, there
is a good that is linked to living in society: tb@mmon good. It is the good of “all of us”,
made up of individuals, families and intermediateugps who together constitute socjély

It is a good that is sought not for its own sake,fbr the people who belong to the social
community and who can only really and effectivelygue their good within it. To desire the
common goo@nd strive towards is a requirement of justice and chariflo take a stand for
the common good is on the one hand to be solicfianisind on the other hand to avail
oneself of, that complex of institutions that gsteucture to the life of society, juridically,
civilly, politically and culturally, making it th@dlis, or “city”. The more we strive to secure a
common good corresponding to the real needs oheighbours, the more effectively we
love them. Every Christian is called to practiss tharity, in a manner corresponding to his
vocation and according to the degree of influeregvields in theodlis. This is the

institutional path — we might also call it the gaal path — of charity, no less excellent and
effective than the kind of charity which encountirs neighbour directly, outside the
institutional mediation of thpdlis. When animated by charity, commitment to the commo
good has greater worth than a merely secular aliticpbstand would have. Like all
commitment to justice, it has a place within th&titeony of divine charity that paves the



way for eternity through temporal action. Man'stielgractivity, when inspired and sustained
by charity, contributes to the building of the usisalcity of God which is the goal of the
history of the human family. In an increasinglylghtized society, the common good and the
effort to obtain it cannot fail to assume the disiens of the whole human family, that is to
say, the community of peoples and natjéhsin such a way as to shape #aathly cityin

unity and peace, rendering it to some degree acigation and a prefiguration of the
undividedcity of God

8. In 1967, when he issued the Encyclieabulorum Progressiany venerable predecessor
Pope Paul VI illuminated the great theme of theettlgwment of peoples with the splendour
of truth and the gentle light of Christ's charitle taught that life in Christ is the first and
principal factor of developmei® and he entrusted us with the task of travellirggghth of
development with all our heart and all our intedingé7], that is to say with the ardour of
charity and the wisdom of truth. It is the primaidiruth of God's love, grace bestowed upon
us, that opens our lives to gift and makes it gade<p hope for a “development of the whole
man and of all merj8], to hope for progress “from less human conditimnhose which are
more human9], obtained by overcoming the difficulties that arevitably encountered
along the way.

At a distance of over forty years from the Encyalli€ publication, | intend to pay tribute and
to honour the memory of the great Pope Paul Visrévg his teachings omtegral human
developmenand taking my place within the path that they mdr&et, so as to apply them to
the present moment. This continual applicationailatemporary circumstances began with
the EncyclicalSollicitudo Rei Socialiswith which the Servant of God Pope John Paul 1l
chose to mark the twentieth anniversary of the ipabbn of Populorum ProgressidJntil

that time, onlyRerum Novarunhad been commemorated in this way. Now that aduarth
twenty years have passed, | express my convidtiatPopulorum Progressideserves to be
considered “th&erum Novarunof the present age”, shedding light upon humanjotrney
towards unity.

9. Love in truth —caritas in veritate— is a great challenge for the Church in a workt ik
becoming progressively and pervasively globaliZé risk for our time is that thae facto
interdependence of people and nations is not matohethical interaction of consciences
and minds that would give rise to truly human depaient. Only ircharity, illumined by the
light of reason and faiths it possible to pursue development goals tbhasess a more
humane and humanizing value. The sharing of gondsesources, from which authentic
development proceeds, is not guaranteed by mexelhnical progress and relationships of
utility, but by the potential of love that overcosnevil with good (cf. Rom 12:21), opening
up the path towards reciprocity of consciencesliaities.

The Church does not have technical solutions tfdfi] and does not claim “to interfere in
any way in the politics of Statefl’l] She does, however, have a mission of truth to
accomplish, in every time and circumstance, fov@ety that is attuned to man, to his
dignity, to his vocation. Without truth, it is eayfall into an empiricist and sceptical view
of life, incapable of rising to the level of praxiscause of a lack of interest in grasping the
values — sometimes even the meanings — with whighdge and direct it. Fidelity to man
requiresfidelity to the truthwhich alone is thguarantee of freedofef. Jn 8:32) and ahe
possibility of integral human developmehor this reason the Church searches for truth,
proclaims it tirelessly and recognizes it wheraves manifested. This mission of truth is
something that the Church can never renounce. ¢tgglsdoctrine is a particular dimension



of this proclamation: it is a service to the truthich sets us free. Open to the truth, from
whichever branch of knowledge it comes, the Charsbtial doctrine receives it, assembles
into a unity the fragments in which it is often falj and mediates it within the constantly
changing life-patterns of the society of peopled aation§l2].

CHAPTER ONE

THE MESSAGE
OF POPULORUM PROGRESSIO

10. A fresh reading dPopulorum Progressianore than forty years after its publication,
invites us to remain faithful to its message ofritqand truth, viewed within the overall
context of Paul VI's specific magisterium and, mgeaerally, within the tradition of the
Church's social doctrine. Moreover, an evaluatondeded of the different terms in which
the problem of development is presented todaypagared with forty years ago. The
correct viewpoint, then, is that of theadition of the apostolic faifi3], a patrimony both
ancient and new, outside of whiBlopulorum Progressiwould be a document without roots
— and issues concerning development would be retiacmerely sociological data.

11. The publication oPopulorum Progressioccurred immediately after the conclusion of
the Second Vatican Ecumenical Council, and inpsning paragraphs it clearly indicates its
close connection with the Cour{di]. Twenty years later, iBollicitudo Rei SocialisJohn

Paul Il, in his turn, emphasized the earlier Enicat’s fruitful relationship with the Council,
and especially with the Pastoral Constituti@audium et Spék5]. | too wish to recall here

the importance of the Second Vatican Council farlRd's Encyclical and for the whole of
the subsequent social Magisterium of the Popes Cidumcil probed more deeply what had
always belonged to the truth of the faith, nambbt the Church, being at God's service, is at
the service of the world in terms of love and triRaul VI set out from this vision in order to
convey two important truths. The first is thiaé whole Church, in all her being and acting —
when she proclaims, when she celebrates, whenesfams works of charity — is engaged
in promoting integral human developme8he has a public role over and above her
charitable and educational activities: all the ggeshe brings to the advancement of
humanity and of universal fraternity is manifestdten she is able to operate in a climate of
freedom. In not a few cases, that freedom is imgdxyeprohibitions and persecutions, or it is
limited when the Church's public presence is reducénher charitable activities alone. The
second truth is thatuthentic human development concerns the whdleegferson in every
single dimensigd.6]. Without the perspective of eternal life, humaogess in this world is
denied breathing-space. Enclosed within histomyns the risk of being reduced to the mere
accumulation of wealth; humanity thus loses the@ge to be at the service of higher goods,
at the service of the great and disinterestecainrgs called forth by universal charity. Man
does not develop through his own powers, nor caeldpment simply be handed to him. In
the course of history, it was often maintained thatcreation of institutions was sufficient to
guarantee the fulfilment of humanity's right to diepment. Unfortunately, too much
confidence was placed in those institutions, #sey were able to deliver the desired
objective automatically. In reality, institutiong themselves are not enough, because integral
human development is primarily a vocation, anddfae it involves a free assumption of
responsibility in solidarity on the part of evergoiMoreover, such development requires a
transcendent vision of the person, it needs Gotltomt him, development is either denied, or
entrusted exclusively to man, who falls into thegtof thinking he can bring about his own
salvation, and ends up promoting a dehumanized &dmievelopment. Only through an




encounter with God are we able to see in the @berething more than just another
creatur¢l?], to recognize the divine image in the other, tinuy coming to discover him or
her and to mature in a love that “becomes concedrcare for the othef18]

12. The link betweeRopulorum Progressiand the Second Vatican Council does not mean
that Paul VI's social magisterium marked a breahk wiat of previous Popes, because the
Council constitutes a deeper exploration of thigistarium within the continuity of the
Church's lif¢19]. In this sense, clarity is not served by certéistiaact subdivisions of the
Church's social doctrine, which apply categorieBdpal social teaching that are extraneous
to it. It is not a case of two typologies of sodaktrine, one pre-conciliar and one post-
conciliar, differing from one another: on the camyt, there i\ single teaching, consistent
and at the same time ever rjg@j. It is one thing to draw attention to the partaul
characteristics of one Encyclical or another, eftéaching of one Pope or another, but quite
another to lose sight of the coherence of the dvaoatrinal corpug21]. Coherence does not
mean a closed system: on the contrary, it meanandynfaithfulness to a light received. The
Church's social doctrine illuminates with an unaiag light the new problems that are
constantly emergirjg2]. This safeguards the permanent and historicabcher of the
doctrinal “patrimony[23] which, with its specific characteristics, is panid parcel of the
Church's ever-living Traditid@4]. Social doctrine is built on the foundation handady

the Apostles to the Fathers of the Church, and teesived and further explored by the great
Christian doctors. This doctrine points definitivéb the New Man, to the “last Adam [who]
became a life-giving spirit” (1 Cor 15:45), thenmiple of the charity that “never ends” (1
Cor 13:8). It is attested by the saints and bydhelso gave their lives for Christ our Saviour
in the field of justice and peace. It is an expassf the prophetic task of the Supreme
Pontiffs to give apostolic guidance to the ChurElbrist and to discern the new demands of
evangelization. For these reasdaspulorum Progressicsituated within the great current of
Tradition, can still speak to us today.

13. In addition to its important link with the enaty of the Church's social doctrine,
Populorum Progressits closely connected to the overall magisterium oflRdpespecially
his social magisterium. His was certainly a sot@akthing of great importance: he underlined
the indispensable importance of the Gospel fordugj a society according to freedom and
justice, in the ideal and historical perspectiva aivilization animated by love. Paul VI
clearly understood that the social question hadimecworldwidg25] and he grasped the
interconnection between the impetus towards thication of humanity and the Christian
ideal of a single family of peoples in solidaritydafraternity.In the notion of development,
understood in human and Christian terms, he idextithe heart of the Christian social
messageand he proposed Christian charity as the prihégpae at the service of
development. Motivated by the wish to make Chrlstg fully visible to contemporary men
and women, Paul VI addressed important ethicaltqpressrobustly, without yielding to the
cultural weaknesses of his time.

14. In his Apostolic LetteDctogesima Advenierd 1971, Paul VI reflected on the meaning
of politics, and thelanger constituted by utopian and ideologicalamsithat place its ethical
and human dimensions in jeopardy. These are mattessly connected with development.
Unfortunately the negative ideologies continueldarish. Paul VI had already warned
against the technocratic ideology so prevalentytiédd, fully aware of the great danger of
entrusting the entire process of development tortelogy alone, because in that way it
would lack direction. Technology, viewed in itsef, ambivalent. If on the one hand, some
today would be inclined to entrust the entire psscef development to technology, on the




other hand we are witnessing an upsurge of ideeatiat denyn totothe very value of
development, viewing it as radically anti-human ametely a source of degradation. This
leads to a rejection, not only of the distorted anplist way in which progress is sometimes
directed, but also of scientific discoveries thelvs® which, if well used, could serve as an
opportunity of growth for all. The idea of a workkdthout development indicates a lack of
trust in man and in God. It is therefore a serimistake to undervalue human capacity to
exercise control over the deviations of developnoend overlook the fact that man is
constitutionally oriented towards “being more”. &ieing technical progress, or
contemplating the utopia of a return to humaniyiginal natural state, are two contrasting
ways of detaching progress from its moral evaluagind hence from our responsibility.

15. Two further documents by Paul VI without angedt link to social doctrine — the
EncyclicalHumanae Vita€25 July 1968) and the Apostolic Exhortatiemangelii Nuntiandi
(8 December 1975) — are highly important for deditmeg thefully human meaning of the
development that the Church propadéss therefore helpful to consider these tegts in
relation toPopulorum Progressio

The EncyclicaHumanae Vita@mphasizes both the unitive and the procreativenimg of
sexuality, thereby locating at the foundation afisty the married couple, man and woman,
who accept one another mutually, in distinction endomplementarity: a couple, therefore,
that is open to lif27]. This is not a question of purely individual masalHumanae Vitae
indicates thestrong links between life ethics and social ethishering in a new area of
magisterial teaching that has gradually been daiied in a series of documents, most
recently John Paul II's Encyclicelangelium Vitag28]. The Church forcefully maintains

this link between life ethics and social ethicdlyfaware that “a society lacks solid
foundations when, on the one hand, it asserts saueh as the dignity of the person, justice
and peace, but then, on the other hand, radicel$yta the contrary by allowing or tolerating
a variety of ways in which human life is devalued aiolated, especially where it is weak or
marginalized.[29]

The Apostolic Exhortatioivangelii Nuntiandifor its part, is very closely linked with
development, given that, in Paul VI's words, “evaimtion would not be complete if it did
not take account of the unceasing interplay ofGbepel and of man's concrete life, both
personal and social30] “Between evangelization and human advancement veloement
and liberation — there are in fact profound links’]: on the basis of this insight, Paul VI
clearly presented the relationship between thel@nation of Christ and the advancement of
the individual in societyTestimony to Christ's charity, through works otiges, peace and
development, is part and parcel of evangelizatiwcause Jesus Christ, who loves us, is
concerned with the whole person. These importaahiegs form the basis for the
missionary aspefd?] of the Church's social doctrine, which is an eBakelement of
evangelizatiof83]. The Church's social doctrine proclaims and be#rgess to faith. It is an
instrument and an indispensable setting for foromeitn faith.

16. InPopulorum ProgressidPaul VI taught that progress, in its origin asdence, is first
and foremost &ocation “in the design of God, every man is called upmaé¢velop and

fulfil himself, for every life is a vocation[34] This is what gives legitimacy to the Church's
involvement in the whole question of developmehtielvelopment were concerned with
merely technical aspects of human life, and nabwWie meaning of man's pilgrimage
through history in company with his fellow humanrgs, nor with identifying the goal of
that journey, then the Church would not be entittedpeak on it. Paul VI, like Leo Xl




before him inRerum Novaruf35], knew that he was carrying out a duty proper sodffice
by shedding the light of the Gospel on the soai@sgions of his tini&6].

To regarddevelopment as a vocati@®to recognize, on the one hand, that it derik@s a
transcendent call, and on the other hand thainicegpable, on its own, of supplying its
ultimate meaning. Not without reason the word “wam# is also found in another passage of
the Encyclical, where we read: “There is no trumbnism but that which is open to the
Absolute, and is conscious of a vocation which gilreman life its true meanin37] This
vision of development is at the heartRafpulorum Progressicand it lies behind all Paul VI's
reflections on freedom, on truth and on charitg@évelopment. It is also the principal reason
why that Encyclical is still timely in our day.

17. A vocation is a call that requires a free agponsible answelntegral human
development presupposes the responsible freeddime individual and of peoples: no
structure can guarantee this development over bodeshuman responsibility. The “types of
messianism which give promises but create illusigd® always build their case on a denial
of the transcendent dimension of development, enctimviction that it lies entirely at their
disposal. This false security becomes a weaknessulse it involves reducing man to
subservience, to a mere means for developmente wiel humility of those who accept a
vocation is transformed into true autonomy, becausets them free. Paul VI was in no
doubt that obstacles and forms of conditioning hgidievelopment, but he was also certain
that “each one remains, whatever be these infligeaffecting him, the principal agent of his
own success or failurd39] This freedom concerns the type of developmentree a
considering, but it also affects situations of udéeelopment which are not due to chance or
historical necessity, but are attributable to humesmponsibility. This is why “the peoples in
hunger are making a dramatic appeal to the petydssed with abundandé]. This too is

a vocation, a call addressed by free subjectshterdtee subjects in favour of an assumption
of shared responsibility. Paul VI had a keen safiske importance of economic structures
and institutions, but he had an equally clear seh#geir nature as instruments of human
freedom. Only when it is free can development begrally human; only in a climate of
responsible freedom can it grow in a satisfactoaynner.

18. Besides requiring freedoimfegral human development as a vocation also deisan
respect for its truthThe vocation to progress drives us to “do monewk more and have
more in order to be morgl'l]. But herein lies the problem: what does it meanb& more”?
Paul VI answers the question by indicating the mssequality of “authentic” development:

it must be “integral, that is, it has to promote good of every man and of the whole
man’T42]. Amid the various competing anthropological visgut forward in today's

society, even more so than in Paul VI's time, thesfian vision has the particular
characteristic of asserting and justifying the urditbonal value of the human person and the
meaning of his growth. The Christian vocation tgelepment helps to promote the
advancement of all men and of the whole man. As Yhawrote: “What we hold important is
man, each man and each group of men, and we esleidéthe whole of humaniti£3]. In
promoting development, the Christian faith doesrabt on privilege or positions of power,
nor even on the merits of Christians (even thobgisé existed and continue to exist
alongside their natural limitatiorjg)], but only on Christ, to whom every authentic vamat

to integral human development must be directéd Gospel is fundamental for development
because in the Gospel, Christ, “in the very revatadf the mystery of the Father and of his
love, fully reveals humanity to itse[##5]. Taught by her Lord, the Church examines the
signs of the times and interprets them, offerirgg\torld “what she possesses as her



characteristic attribute: a global vision of maul @fthe human racé?6]. Precisely because
God gives a resounding “yes” to njdn], man cannot fail to open himself to the divine
vocation to pursue his own development. The triite@elopment consists in its
completeness: if it does not involve the whole raad every man, it is not true development.
This is the central messageRdpulorum Progressiovalid for today and for all time.
Integral human development on the natural plane,rasponse to a vocation from God the
Creato[48], demands self-fulfilment in a “transcendent hureanwhich gives [to man] his
greatest possible perfection: this is the higheat gf personal developme9]. The
Christian vocation to this development thereforpli@g to both the natural plane and the
supernatural plane; which is why, “when God ispsgd, our ability to recognize the natural
order, purpose and the ‘good' begins to wg@’

19. Finally, the vision of development as a voaatioings with it thecentral place of charity
within that developmenPaul VI, in his Encyclical Lettd?opulorum Progressigointed out
that the causes of underdevelopment are not ptyrarthe material order. He invited us to
search for them in other dimensions of the humasqpe first of all, in the will, which often
neglects the duties of solidarity; secondly in kimig, which does not always give proper
direction to the will. Hence, in the pursuit of @spment, there is a need for “the deep
thought and reflection of wise men in search oéa humanism which will enable modern
man to find himself aneVj81]. But that is not all. Underdevelopment has an ewere
important cause than lack of deep thought: ithe ‘tack of brotherhood among individuals
and peopleg52]. Will it ever be possible to obtain this brothesddy human effort alone?
As society becomes ever more globalized, it makaseighbours but does not make us
brothers. Reason, by itself, is capable of grasfhegequality between men and of giving
stability to their civic coexistence, but it canmstablish fraternity. This originates in a
transcendent vocation from God the Father, whodasefirst, teaching us through the Son
what fraternal charity is. Paul VI, presenting agious levels in the process of human
development, placed at the summit, after mentiofaith, “unity in the charity of Christ who
calls us all to share as sons in the life of thim¢j God, the Father of a[B3].

20. These perspectives, whiebpulorum Progressiopens up, remain fundamental for
giving breathing-space and direction to our comraittrfor the development of peoples.
Moreover,Populorum Progressicepeatedly underlines thuegent need for reforf@4], and

in the face of great problems of injustice in tleeelopment of peoples, it calls for
courageous action to be taken without delay. Tihgency is also a consequence of charity in
truth. It is Christ's charity that drives us oratitas Christi urget nds(2 Cor 5:14). The
urgency is inscribed not only in things, it is Wefrived solely from the rapid succession of
events and problems, but also from the very mé#ttdris at stake: the establishment of
authentic fraternity.

The importance of this goal is such as to demamapenness to understand it in depth and
to mobilize ourselves at the level of the “heasti,as to ensure that current economic and
social processes evolve towards fully human outsome

CHAPTER TWO

HUMAN DEVELOPMENT
INOURTIME



21. Paul VI had aarticulated vision of developmerie understood the term to indicate the
goal of rescuing peoples, first and foremost, flmmger, deprivation, endemic diseases and
illiteracy. From the economic point of view, thisant their active participation, on equal
terms, in the international economic process; ftbensocial point of view, it meant their
evolution into educated societies marked by saligiarom the political point of view, it
meant the consolidation of democratic regimes dapafieensuring freedom and peace. After
SO many years, as we observe with concern the @@welnts and perspectives of the
succession of crises that afflict the world todag,ask to what extent Paul VI's expectations
have been fulfilledby the model of development adopted in recent desadVe recognize,
therefore, that the Church had good reason to beecned about the capacity of a purely
technological society to set realistic goals anchéke good use of the instruments at its
disposal. Profit is useful if it serves as a mdamgards an end that provides a sense both of
how to produce it and how to make good use ofriicéprofit becomes the exclusive goal, if
it is produced by improper means and without thermon good as its ultimate end, it risks
destroying wealth and creating poverty. The ecooatavelopment that Paul VI hoped to see
was meant to produce real growth, of benefit taygwee and genuinely sustainable. It is true
that growth has taken place, and it continues ta pesitive factor that has lifted billions of
people out of misery — recently it has given maayrdries the possibility of becoming
effective players in international politics. Yeniust be acknowledged that this same
economic growth has been and continues to be wetigben bymalfunctions and dramatic
problems highlighted even further by the current crisikisIpresents us with choices that
cannot be postponed concerning nothing less tleddktiny of man, who, moreover, cannot
prescind from his nature. The technical forceslayphe global interrelations, the damaging
effects on the real economy of badly managed aigellaspeculative financial dealing,
large-scale migration of peoples, often provokeddaye particular circumstance and then
given insufficient attention, the unregulated explion of the earth's resources: all this leads
us today to reflect on the measures that woulddoessary to provide a solution to problems
that are not only new in comparison to those adeedy Pope Paul VI, but also, and above
all, of decisive impact upon the present and fugged of humanity. The different aspects of
the crisis, its solutions, and any new developntiesit the future may bring, are increasingly
interconnected, they imply one another, they regnew efforts of holistic understanding and
anew humanistic synthesiBhe complexity and gravity of the present ecorwsituation

rightly cause us concern, but we must adopt asteahttitude as we take up with confidence
and hope the new responsibilities to which we ailed by the prospect of a world in need of
profound cultural renewal, a world that needs thseover fundamental values on which to
build a better future. The current crisis obligedare-plan our journey, to set ourselves new
rules and to discover new forms of commitment,ubdoon positive experiences and to reject
negative ones. The crisis thus become®pportunity for discernment, in which to shape
new vision for the futurdn this spirit, with confidence rather than resgon, it is

appropriate to address the difficulties of the pneégime.

22. Today the picture of development In@any overlapping layer§ he actors and the causes
in both underdevelopment and development are mdnitee faults and the merits are
differentiated. This fact should prompt us to ldderourselves from ideologies, which often
oversimplify reality in artificial ways, and it sbital lead us to examine objectively the full
human dimension of the problems. As John Pauldldieeady observed, the demarcation
line between rich and poor countries is no longetlear as it was at the timeRdpulorum
Progressi¢55]. The world's wealth is growing in absolute terms, inequalities are on the
increase In rich countries, new sectors of society arecaotbing to poverty and new forms
of poverty are emerging. In poorer areas some greujpy a sort of “superdevelopment” of




a wasteful and consumerist kind which forms an aceptable contrast with the ongoing
situations of dehumanizing deprivation. “The scamdglaring inequalities’56] continues.
Corruption and illegality are unfortunately evidémthe conduct of the economic and
political class in rich countries, both old and nesw well as in poor ones. Among those who
sometimes fail to respect the human rights of warleee large multinational companies as
well as local producers. International aid hasrofieen diverted from its proper ends,
through irresponsible actions both within the chafidonors and within that of the
beneficiaries. Similarly, in the context of immadaéior cultural causes of development and
underdevelopment, we find these same patternspbnsibility reproduced. On the part of
rich countries there is excessive zeal for pratgckinowledge through an unduly rigid
assertion of the right to intellectual propertypedally in the field of health care. At the
same time, in some poor countries, cultural modetssocial norms of behaviour persist
which hinder the process of development.

23. Many areas of the globe today have evolvediderably, albeit in problematical and
disparate ways, thereby taking their place amoagytkat powers destined to play important
roles in the future. Yet it should be stressed plhagiress of a merely economic and
technological kind is insufficienDevelopment needs above all to be true and iateghe
mere fact of emerging from economic backwardnéssjgh positive in itself, does not
resolve the complex issues of human advancemattienéor the countries that are
spearheading such progress, nor for those thati@a&dy economically developed, nor even
for those that are still poor, which can suffer just through old forms of exploitation, but
also from the negative consequences of a growthdtmarked by irregularities and
imbalances.

After the collapse of the economic and politicadteyns of the Communist countries of
Eastern Europe and the end of the so-callgabsing blogsa complete re-examination of
development was needed. Pope John Paul Il caltat fehen in 1987 he pointed to the
existence of these blocs as one of the principadesof underdevelopméni], inasmuch as
politics withdrew resources from the economy awdnfthe culture, and ideology inhibited
freedom. Moreover, in 1991, after the events of91 9@ asked that, in view of the ending of
the blocs, there should be a comprehensive newfptatevelopment, not only in those
countries, but also in the West and in those pdrtise world that were in the process of
evolving58]. This has been achieved only in part, and itilisasteal duty that needs to be
discharged, perhaps by means of the choices thatesessary to overcome current economic
problems.

24. The world that Paul VI had before him — eveouh society had already evolved to
such an extent that he could speak of social issugiebal terms — was still far less
integrated than today's world. Economic activitg éime political process were both largely
conducted within the same geographical area, auld ¢tberefore feed off one another.
Production took place predominantly within natiobalindaries, and financial investments
had somewhat limited circulation outside the cogrdo that the politics of many States

could still determine the priorities of the econoamd to some degree govern its performance
using the instruments at their disposal. HelRopulorum Progressiassigned a central,

albeit not exclusive, role to “public authoriti¢s9].

In our own day, the State finds itself having to@s$s the limitations to its sovereignty
imposed by the new context of international trane #nance, which is characterized by



increasing mobility both of financial capital anegams of production, material and
immaterial. This new context has altered the malltpower of States.

Today, as we take to heart the lessons of themuenomic crisis, which sees the State's
public authoritiedirectly involved in correcting errors and malftioos, it seems more
realistic tore-evaluate their rol@nd their powers, which need to be prudently regtkand
remodelled so as to enable them, perhaps througharms of engagement, to address the
challenges of today's world. Once the role of pualithorities has been more clearly
defined, one could foresee an increase in the pewd of political participation, nationally
and internationally, that have come about throinghatctivity of organizations operating in
civil society; in this way it is to be hoped thheétcitizens' interest and participation in the
publicawill become more deeply rooted.

25. From the social point of view, systems of pcote and welfare, already present in many
countries in Paul VI's day, are finding it hard aadld find it even harder in the future to
pursue their goals of true social justice in toslgyofoundly changed environment. The
global market has stimulated first and foremostthenpart of rich countries, a search for
areas in which to outsource production at low @08t a view to reducing the prices of many
goods, increasing purchasing power and thus aetelgrthe rate of development in terms of
greater availability of consumer goods for the dsticanarket. Consequently, the market has
prompted new forms of competition between Statdbe@gsseek to attract foreign businesses
to set up production centres, by means of a vaakeiystruments, including favourable fiscal
regimes and deregulation of the labour market. &lpescesses have led td@wvnsizing of
social security systenas the price to be paid for seeking greater conmpetidvantage in

the global market, with consequent grave dangethi®rights of workers, for fundamental
human rights and for the solidarity associated withtraditional forms of the social State.
Systems of social security can lose the capacitatoy out their task, both in emerging
countries and in those that were among the eatbe$tvelop, as well as in poor countries.
Here budgetary policies, with cuts in social spagdiften made under pressure from
international financial institutions, can leavazshs powerless in the face of old and new
risks; such powerlessness is increased by theofagKective protection on the part of
workers' associations. Through the combinatioroofad and economic changeade union
organizationexperience greater difficulty in carrying out thisk of representing the
interests of workers, partly because Governmeatsehsons of economic utility, often limit
the freedom or the negotiating capacity of labauons. Hence traditional networks of
solidarity have more and more obstacles to overcdine repeated calls issued within the
Church's social doctrine, beginning wiglerum Novaruiig0], for the promotion of workers'
associations that can defend their rights musetbex be honoured today even more than in
the past, as a prompt and far-sighted responsetorjent need for new forms of
cooperation at the international level, as wellnaslocal level.

The mobility of labour associated with a climate of deregulation, isn@mortant
phenomenon with certain positive aspects, becawsaistimulate wealth production and
cultural exchange. Nevertheless, uncertainty owking conditions caused by mobility and
deregulation, when it becomes endemic, tends etergew forms of psychological
instability, giving rise to difficulty in forging @herent life-plans, including that of marriage.
This leads to situations of human decline, to sathing of the waste of social resources. In
comparison with the casualties of industrial sgcietthe past, unemployment today
provokes new forms of economic marginalization, tiredcurrent crisis can only make this
situation worse. Being out of work or dependenpahlic or private assistance for a



prolonged period undermines the freedom and cigati¥’the person and his family and
social relationships, causing great psychologiodl spiritual suffering. | would like to
remind everyone, especially governments engagbdasting the world's economic and
social assets, that tipeimary capital to be safeguarded and valued isinthe human person
in his or her integrity “Man is the source, the focus and the aim oéatinomic and social

life” [61].

26. On the cultural plane, compared with Paul ¥#g, the difference is even more marked.
At that time cultures were relatively well definadd had greater opportunity to defend
themselves against attempts to merge them intoTmuay the possibilities ahteraction
between cultureBave increased significantly, giving rise to ngvewnings for intercultural
dialogue: a dialogue that, if it is to be effectihas to set out from a deep-seated knowledge
of the specific identity of the various dialoguetpars. Let it not be forgotten that the
increased commercialization of cultural exchangaydeads to a twofold danger. First, one
may observe aultural eclecticisnthat is often assumed uncritically: cultures angpy

placed alongside one another and viewed as sulaghartuivalent and interchangeable.
This easily yields to a relativism that does naoveedrue intercultural dialogue; on the social
plane, cultural relativism has the effect thatwat groups coexist side by side, but remain
separate, with no authentic dialogue and therefatleno true integration. Secondly, the
opposite danger exists, thatafltural levellingand indiscriminate acceptance of types of
conduct and life-styles. In this way one loses tsajlthe profound significance of the culture
of different nations, of the traditions of the \ars peoples, by which the individual defines
himself in relation to life's fundamental questid@is. What eclecticism and cultural
levelling have in common is the separation of aeltutom human nature. Thus, cultures can
no longer define themselves within a nature tratigcends thej@3], and man ends up being
reduced to a mere cultural statistic. When thigplkap, humanity runs new risks of
enslavement and manipulation.

27. Life in many poor countries is still extrematgecure as a consequence of food
shortages, and the situation could become wonsegerstill reaps enormous numbers of
victims among those who, like Lazarus, are not [igechto take their place at the rich man's
table, contrary to the hopes expressed by Pd6KkVYIFeed the hungricf. Mt 25: 35, 37, 42)
is an ethical imperative for the universal Chuieh she responds to the teachings of her
Founder, the Lord Jesus, concerning solidaritytaerdsharing of goods. Moreover, the
elimination of world hunger has also, in the globa, become a requirement for
safeguarding the peace and stability of the pldthehger is not so much dependent on lack
of material things as on shortage of social resesjrthe most important of which are
institutional. What is missing, in other wordsaisetwork of economic institutions capable
of guaranteeing regular access to sufficient fawdl\aater for nutritional needs, and also
capable of addressing the primary needs and néesssnsuing from genuine food crises,
whether due to natural causes or political irresgwlity, nationally and internationally. The
problem of food insecurity needs to be addresséuima long-term perspective, eliminating
the structural causes that give rise to it and ptorg the agricultural development of poorer
countries. This can be done by investing in rurllistructures, irrigation systems, transport,
organization of markets, and in the developmentdissemination of agricultural technology
that can make the best use of the human, natudad@so-economic resources that are more
readily available at the local level, while guaesihg their sustainability over the long term
as well. All this needs to be accomplished withithelvement of local communities in
choices and decisions that affect the use of agmi@l land. In this perspective, it could be
useful to consider the new possibilities that grerong up through proper use of traditional



as well as innovative farming techniques, alwaygsasng that these have been judged, after
sufficient testing, to be appropriate, respectfithe environment and attentive to the needs
of the most deprived peoples. At the same timegtlestion of equitable agrarian reform in
developing countries should not be ignored. Thietrig food, like the right to water, has an
important place within the pursuit of other righteginning with the fundamental right to

life. It is therefore necessary to cultivate a pubbnscience that considdmsod and access to
water as universal rights of all human beings, withdistinction or discriminatigi®5]. It is
important, moreover, to emphasize that solidarity \woor countries in the process of
development can point towards a solution of theerurglobal crisis, as politicians and
directors of international institutions have begorsense in recent times. Through support for
economically poor countries by means of financlahp inspired by solidarity — so that
these countries can take steps to satisfy their@tiaens' demand for consumer goods and
for development — not only can true economic grobglgenerated, but a contribution can
be made towards sustaining the productive capaafieich countries that risk being
compromised by the crisis.

28. One of the most striking aspects of developrretite present day is the important
guestion ofrespect for lifewhich cannot in any way be detached from questtamcerning
the development of peoples. It is an aspect whashadtquired increasing prominence in
recent times, obliging us to broaden our concepookrty66] and underdevelopment to
include questions connected with the acceptantieepéspecially in cases where it is
impeded in a variety of ways.

Not only does the situation of poverty still proeokigh rates of infant mortality in many
regions, but some parts of the world still experepractices of demographic control, on the
part of governments that often promote contracepiad even go so far as to impose
abortion. In economically developed countries,d&gion contrary to life is very widespread,
and it has already shaped moral attitudes andgreantributing to the spread of an anti-
birth mentality; frequent attempts are made to exihis mentality to other States as if it
were a form of cultural progress.

Some non-governmental Organizations work activelydread abortion, at times promoting
the practice of sterilization in poor countriessome cases not even informing the women
concerned. Moreover, there is reason to suspectiéivelopment aid is sometimes linked to
specific health-care policies whicke factanvolve the imposition of strong birth control
measures. Further grounds for concern are lawsittiergreuthanasia as well as pressure
from lobby groups, nationally and internationaltyfavour of its juridical recognition.

Openness to life is at the centre of true developm®hen a society moves towards the
denial or suppression of life, it ends up no lorfgeting the necessary motivation and energy
to strive for man's true good. If personal and alogensitivity towards the acceptance of a
new life is lost, then other forms of acceptana dre valuable for society also wither
away67]. The acceptance of life strengthens moral fibik raakes people capable of mutual
help. By cultivating openness to life, wealthy plegpcan better understand the needs of poor
ones, they can avoid employing huge economic aetientual resources to satisfy the

selfish desires of their own citizens, and instelaely can promote virtuous action within the
perspective of production that is morally sound aradked by solidarity, respecting the
fundamental right to life of every people and eviedividual.



29. There is another aspect of modern life thaery closely connected to development: the
denial of theight to religious freedoml am not referring simply to the struggles and
conflicts that continue to be fought in the wortd feligious motives, even if at times the
religious motive is merely a cover for other reas@uch as the desire for domination and
wealth. Today, in fact, people frequently kill metholy name of God, as both my
predecessor John Paul Il and | myself have oftdéigdy acknowledged and lamen{ég].
Violence puts the brakes on authentic developmeairapedes the evolution of peoples
towards greater socio-economic and spiritual wellf. This applies especially to terrorism
motivated by fundamentaliggf], which generates grief, destruction and deathyotis
dialogue between nations and diverts extensiveurese from their peaceful and civil uses.

Yet it should be added that, as well as religi@amaficism that in some contexts impedes the
exercise of the right to religious freedom, sotto® deliberate promotion of religious
indifference or practical atheism on the part ohgneountries obstructs the requirements for
the development of peoples, depriving them of g@tiand human resourcé&sod isthe
guarantor of man's true developmeimasmuch as, having created him in his imagea|l$e
establishes the transcendent dignity of men andemoamd feeds their innate yearning to “be
more”. Man is not a lost atom in a random univef8g he is God's creature, whom God
chose to endow with an immortal soul and whom redhaays loved. If man were merely
the fruit of either chance or necessity, or if lagl o lower his aspirations to the limited
horizon of the world in which he lives, if all réglwere merely history and culture, and man
did not possess a nature destined to transceriiintsesupernatural life, then one could
speak of growth, or evolution, but not developm#vihen the State promotes, teaches, or
actually imposes forms of practical atheism, itridegs its citizens of the moral and spiritual
strength that is indispensable for attaining irkkuman development and it impedes them
from moving forward with renewed dynamism as thielys to offer a more generous human
response to divine loy€l]. In the context of cultural, commercial or politicelations, it

also sometimes happens that economically developetherging countries export this
reductive vision of the person and his destinydorgountries. This is the damage that
“superdevelopmenf?2] causes to authentic development when it is accoragdy “moral
underdevelopmeni73].

30. In this context, the theme of integral humavetigoment takes on an even broader range
of meanings: the correlation between its multipéareents requires a commitmentfaster

the interaction of the different levels of humaonwledgen order to promote the authentic
development of peoples. Often it is thought thatettgpment, or the socio-economic
measures that go with it, merely require to be enm@nted through joint action. This joint
action, however, needs to be given direction, beedall social action involves a
doctrine’[74]. In view of the complexity of the issues, it isvalus that the various
disciplines have to work together through an osdiererdisciplinary exchange. Charity does
not exclude knowledge, but rather requires, pros)@red animates it from within.
Knowledge is never purely the work of the intelldctan certainly be reduced to calculation
and experiment, but if it aspires to be wisdom b#paf directing man in the light of his first
beginnings and his final ends, it must be “seasow#tl the “salt” of charity. Deeds without
knowledge are blind, and knowledge without lovstéesile. Indeed, “the individual who is
animated by true charity labours skilfully to digeothe causes of misery, to find the means
to combat it, to overcome it resolutelys]. Faced with the phenomena that lie before us,
charity in truth requires first of all that we kn@md understand, acknowledging and
respecting the specific competence of every le/khowledge. Charity is not an added
extra, like an appendix to work already concludedach of the various disciplines: it



engages them in dialogue from the very beginniig demands of love do not contradict
those of reason. Human knowledge is insufficiemt i@ conclusions of science cannot
indicate by themselves the path towards integraldrudevelopment. There is always a need
to push further ahead: this is what is requiredHwrity in truth76]. Going beyond, however,
never means prescinding from the conclusions afaeanor contradicting its results.
Intelligence and love are not in separate compartsa@ve is rich in intelligence and
intelligence is full of love

31. This means that moral evaluation and scien&search must go hand in hand, and that
charity must animate them in a harmonious interplis@ry whole, marked by unity and
distinction. The Church's social doctrine, whicls Ban important interdisciplinary
dimensiof[77], can exercise, in this perspective, a functioaxafaordinary effectiveness. It
allows faith, theology, metaphysics and scienceotoe together in a collaborative effort in
the service of humanity. It is here above all thaetChurch's social doctrine displays its
dimension of wisdom. Paul VI had seen clearly #Hmabng the causes of underdevelopment
there is a lack of wisdom and reflection, a lackhofiking capable of formulating a guiding
synthesig’8], for which “a clear vision of all economic, socialltural and spiritual
aspectg79] is required. The excessive segmentation of knoyd&d], the rejection of
metaphysics by the human scierjgés$, the difficulties encountered by dialogue between
science and theology are damaging not only to éveldpment of knowledge, but also to the
development of peoples, because these things mhkeder to see the integral good of man
in its various dimensions. The “broadening [of] cancept of reason and its applicati@]

is indispensable if we are to succeed in adequateighing all the elements involved in the
guestion of development and in the solution of s@donomic problems.

32. The significant new elements in the picturéhef development of peoples today in many
cases demanaew solutionsThese need to be found together, respectingthe proper to
each element and in the light of an integral vissdman, reflecting the different aspects of
the human person, contemplated through a lensigaifsfy charity. Remarkable
convergences and possible solutions will then cturight, without any fundamental
component of human life being obscured.

The dignity of the individual and the demands atige require, particularly today, that
economic choices do not cause disparities in wealihcrease in an excessive and morally
unacceptable manri88], and that we continue frioritize the goal of access to steady
employmentor everyone. All things considered, this is alequired by “economic logic”.
Through the systemic increase of social inequabitgh within a single country and between
the populations of different countries (i.e. thessige increase in relative poverty), not only
does social cohesion suffer, thereby placing deawycat risk, but so too does the economy,
through the progressive erosion of “social capitdle network of relationships of trust,
dependability, and respect for rules, all of whach indispensable for any form of civil
coexistence.

Economic science tells us that structural inseggeénerates anti-productive attitudes
wasteful of human resources, inasmuch as workadstteadapt passively to automatic
mechanisms, rather than to release creativity.n@npoint too, there is a convergence
between economic science and moral evaluakioman costs always include economic
costs and economic dysfunctions always involve humasisco



It should be remembered that the reduction of cesttio the technological dimension, even if
it favours short-term profits, in the long term ieges reciprocal enrichment and the
dynamics of cooperation. It is important to distirgl between short- and long-term
economic or sociological considerations. Lowerimg level of protection accorded to the
rights of workers, or abandoning mechanisms of thaaldistribution in order to increase the
country's international competitiveness, hinderatleievement of lasting development.
Moreover, the human consequences of current terefetowards a short-term economy —
sometimes very short-term — need to be carefulghuated. This requiresirther and

deeper reflection on the meaning of the economyitargbal$84], as well as a profound and
far-sighted revision of the current model of deypeh@nt, so as to correct its dysfunctions and
deviations. This is demanded, in any case, by dnih's state of ecological health; above all it
is required by the cultural and moral crisis of migwe symptoms of which have been evident
for some time all over the world.

33. More than forty years aft@opulorum Progressiats basic theme, namely progress,
remains an open questiomade all the more acute and urgent by the cuaestomic and
financial crisis. If some areas of the globe, vathistory of poverty, have experienced
remarkable changes in terms of their economic dgramtd their share in world production,
other zones are still living in a situation of dgption comparable to that which existed at the
time of Paul VI, and in some cases one can eveskspiea deterioration. It is significant that
some of the causes of this situation were ideuntifie®opulorum Progressicsuch as the high
tariffs imposed by economically developed countnesich still make it difficult for the
products of poor countries to gain a foothold i tharkets of rich countries. Other causes,
however, mentioned only in passing in the Encytlicave since emerged with greater
clarity. A case in point would be the evaluatiorttod process of decolonization, then at its
height. Paul VI hoped to see the journey towardsraamy unfold freely and in peace. More
than forty years later, we must acknowledge hovadift this journey has been, both because
of new forms of colonialism and continued depenéemtold and new foreign powers, and
because of grave irresponsibility within the veoyetries that have achieved independence.

The principal new feature has been ¢éxplosion of worldwide interdependencemmonly
known as globalization. Paul VI had partially faren it, but the ferocious pace at which it
has evolved could not have been anticipated. CGaigig within economically developed
countries, this process by its nature has spreaxthode all economies. It has been the
principal driving force behind the emergence framlerdevelopment of whole regions, and
in itself it represents a great opportunity. Neleless, without the guidance of charity in
truth, this global force could cause unprecededtsdage and create new divisions within
the human family. Hence charity and truth confrastvith an altogether new and creative
challenge, one that is certainly vast and comptag.aboutbroadening the scope of reason
and making it capable of knowing and directing thpswerful new forcesnimating them
within the perspective of that “civilization of leVwhose seed God has planted in every
people, in every culture.

CHAPTER THREE

FRATERNITY, ECONOMIC
DEVELOPMENT AND CIVIL SOCIETY



34. Charity in truthplaces man before the astonishing experiencetofGyatuitousness is
present in our lives in many different forms, whaften go unrecognized because of a purely
consumerist and utilitarian view of life. The hunaing is made for gift, which expresses
and makes present his transcendent dimension. Boesetnodern man is wrongly convinced
that he is the sole author of himself, his life andiety. This is a presumption that follows
from being selfishly closed in upon himself, angia consequence — to express it in faith
terms — oforiginal sin. The Church's wisdom has always pointed to thegmee of original
sin in social conditions and in the structure dafisty: “Ignorance of the fact that man has a
wounded nature inclined to evil gives rise to sgsierrors in the areas of education, politics,
social action and moral85]. In the list of areas where the pernicious effetsin are

evident, the economy has been included for some tiowv. We have a clear proof of this at
the present time. The conviction that man is séffidient and can successfully eliminate the
evil present in history by his own action alone leashim to confuse happiness and salvation
with immanent forms of material prosperity and abaction. Then, the conviction that the
economy must be autonomous, that it must be shidtden “influences” of a moral

character, has led man to abuse the economic grotashoroughly destructive way. In the
long term, these convictions have led to econosdcial and political systems that trample
upon personal and social freedom, and are theraftable to deliver the justice that they
promise. As | said in my Encyclical Lett8pe Salyihistory is thereby deprived Ghristian
hopd86], deprived of a powerful social resource at theiserof integral human
development, sought in freedom and in justice. Hapsburages reason and gives it the
strength to direct the wiB7]. It is already present in faith, indeed it is edlforth by faith.
Charity in truth feeds on hope and, at the same,tmanifests it. As the absolutely gratuitous
gift of God, hope bursts into our lives as someghint due to us, something that transcends
every law of justice. Gift by its nature goes beyanerit, its rule is that of superabundance. It
takes first place in our souls as a sign of Goisgnce in us, a sign of what he expects from
us. Truth — which is itself gift, in the same wag/charity — is greater than we are, as Saint
Augustine teach¢38]. Likewise the truth of ourselves, of our persar@iscience, is first of
all givento us. In every cognitive process, truth is not stinmg that we produce, it is always
found, or better, received. Truth, like love, “iither planned nor willed, but somehow
imposes itself upon human beinf§d].

Because it is a gift received by everyone, chanittyuth is a force that builds community, it
brings all people together without imposing bagier limits. The human community that we
build by ourselves can never, purely by its owersgth, be a fully fraternal community, nor
can it overcome every division and become a tralyersal community. The unity of the
human race, a fraternal communion transcendingyebaarier, is called into being by the
word of God-who-is-Love. In addressing this key sfign, we must make it clear, on the one
hand, that the logic of gift does not exclude gestinor does it merely sit alongside it as a
second element added from without; on the othed haronomic, social and political
development, if it is to be authentically humareagto make room for th@inciple of
gratuitousnesas an expression of fraternity.

35. In a climate of mutual trust, thearketis the economic institution that permits encounter
between persons, inasmuch as they are economiecssilyho make use of contracts to
regulate their relations as they exchange goodsarvices of equivalent value between
them, in order to satisfy their needs and desirkse.market is subject to the principles of so-
calledcommutative justicavhich regulates the relations of giving and reicgy between
parties to a transaction. But the social doctringne Church has unceasingly highlighted the
importance oflistributive justiceandsocial justicfor the market economy, not only because



it belongs within a broader social and politicaht=xt, but also because of the wider network
of relations within which it operates. In factttie market is governed solely by the principle
of the equivalence in value of exchanged goodsgnhot produce the social cohesion that it
requires in order to function wellvVithout internal forms of solidarity and mutual $tuthe
market cannot completely fulfil its proper econofaicction And today it is this trust which
has ceased to exist, and the loss of trust is\edoas. It was timely when Paul VI in
Populorum Progressimsisted that the economic system itself woulddbiéfrom the wide-
ranging practice of justice, inasmuch as the fogjain from the development of poor
countries would be rich on@®]. According to the Pope, it was not just a matterasrecting
dysfunctions through assistance. The poor areoio¢ iconsidered a “burdd@’1], but a
resource, even from the purely economic point efwilt is nevertheless erroneous to hold
that the market economy has an inbuilt need far@agof poverty and underdevelopment in
order to function at its best. It is in the intésesf the market to promote emancipation, but in
order to do so effectively, it cannot rely onlyitself, because it is not able to produce by
itself something that lies outside its competeticeust draw its moral energies from other
subjects that are capable of generating them.

36. Economic activity cannot solve all social peohk through the simple application of
commercial logic This needs to beirected towards the pursuit of the common gdod
which the political community in particular mussaltake responsibility. Therefore, it must
be borne in mind that grave imbalances are prodwt®sh economic action, conceived
merely as an engine for wealth creation, is de@étmn political action, conceived as a
means for pursuing justice through redistribution.

The Church has always held that economic actioitigo be regarded as something opposed
to society. In and of itself, the market is notg anust not become, the place where the strong
subdue the weak. Society does not have to prassit from the market, as if the
development of the latter wengso factoto entail the death of authentically human relzio
Admittedly, the market can be a negative force,bemtause it is so by nature, but because a
certain ideology can make it so. It must be remegtbthat the market does not exist in the
pure state. It is shaped by the cultural configaret which define it and give it direction.
Economy and finance, as instruments, can be usd#lgl Wwhen those at the helm are

motivated by purely selfish ends. Instruments #natgood in themselves can thereby be
transformed into harmful ones. But it is man's éadd reason that produces these
conseqguences, not the instrumpet se Therefore it is not the instrument that must aked

to account, but individuals, their moral conscieand their personal and social

responsibility.

The Church's social doctrine holds that authengidalman social relationships of friendship,
solidarity and reciprocity can also be conductethiieconomic activity, and not only
outside it or “after” it. The economic sphere istiner ethically neutral, nor inherently
inhuman and opposed to society. It is part andgbafchuman activity and precisely because
it is human, it must be structured and governeahiethical manner.

The great challenge before us, accentuated byrtegms of development in this global era
and made even more urgent by the economic anddilasrisis, is to demonstrate, in
thinking and behaviour, not only that traditionahgiples of social ethics like transparency,
honesty and responsibility cannot be ignored @mnaited, but also that aommercial
relationshipsthe principle of gratuitousnessnd the logic of gift as an expression of
fraternity can and musind their place within normal economic activitihis is a human



demand at the present time, but it is also demahgeatonomic logic. It is a demand both of
charity and of truth.

37. The Church's social doctrine has always maiaththajustice must be applied to every
phase of economic activjtpecause this is always concerned with man anddads.

Locating resources, financing, production, consuompand all the other phases in the
economic cycle inevitably have moral implicatiomBus every economic decision has a
moral consequencé he social sciences and the direction taken éytimtemporary

economy point to the same conclusion. Perhapseatiom it was conceivable that first the
creation of wealth could be entrusted to the econ@mnd then the task of distributing it

could be assigned to politics. Today that wouldarmee difficult, given that economic

activity is no longer circumscribed within territalrlimits, while the authority of

governments continues to be principally local. Hetie canons of justice must be respected
from the outset, as the economic process unfofdspat just afterwards or incidentally.
Space also needs to be created within the markettmomic activity carried out by subjects
who freely choose to act according to principldseothan those of pure profit, without
sacrificing the production of economic value in grecess. The many economic entities that
draw their origin from religious and lay initiatiselemonstrate that this is concretely
possible.

In the global era, the economy is influenced by petitive models tied to cultures that differ
greatly among themselves. The different forms ohecnic enterprise to which they give rise
find their main point of encounter in commutatiustjce.Economic lifeundoubtedly
requirescontracts in order to regulate relations of exchange betwgmds of equivalent
value. But it also needast lawsandforms of redistributiorgoverned by politics, and what is
more, it needs works redolent of tharit of gift The economy in the global era seems to
privilege the former logic, that of contractual baage, but directly or indirectly it also
demonstrates its need for the other two: politicgic, and the logic of the unconditional gift.

38. My predecessor John Paul Il drew attentiomi®duestion irCentesimus Annuwhen

he spoke of the need for a system with three stshjeemarket theStateandcivil

society92]. He saw civil society as the most natural settonganeconomy of gratuitousness
and fraternity, but did not mean to deny it a plecthe other two settings. Today we can say
that economic life must be understood as a mufgdad phenomenon: in every one of these
layers, to varying degrees and in ways specificallijed to each, the aspect of fraternal
reciprocity must be present. In the global eranecaaic activity cannot prescind from
gratuitousness, which fosters and disseminatedasalf and responsibility for justice and the
common good among the different economic players.dlearly a specific and profound
form of economic democracy. Solidarity is first dodemost a sense of responsibility on the
part of everyone with regard to every{#f, and it cannot therefore be merely delegated to
the State. While in the past it was possible ta@rdpat justice had to come first and
gratuitousness could follow afterwards, as a compl#, today it is clear that without
gratuitousness, there can be no justice in thedlese. What is needed, therefore, is a market
that permits the free operation, in conditionsapia opportunity, of enterprises in pursuit of
different institutional ends. Alongside profit-onied private enterprise and the various types
of public enterprise, there must be room for conaiaéentities based on mutualist principles
and pursuing social ends to take root and exphesadelves. It is from their reciprocal
encounter in the marketplace that one may expdwidforms of commercial behaviour to
emerge, and hence an attentiveness to wagwitifing the economyCharity in truth, in this
case, requires that shape and structure be givliose types of economic initiative which,




without rejecting profit, aim at a higher goal titie mere logic of the exchange of
equivalents, of profit as an end in itself.

39. Paul VI inPopulorum Progressicalled for the creation & model of market economy
capable of including within its range all peoplesdanot just the better offle called for
efforts to build a more human world for all, a webih which “all will be able to give and
receive, without one group making progress at ¥peese of the otheig4]. In this way he
was applying on a global scale the insights and@&smns contained ilRerum Novarum
written when, as a result of the Industrial Reviolutthe idea was first proposed —
somewhat ahead of its time — that the civil ordier jts self-regulation, also needed
intervention from the State for purposes of redistion. Not only is this vision threatened
today by the way in which markets and societiesopening up, but it is evidently
insufficient to satisfy the demands of a fully huraaconomy. What the Church's social
doctrine has always sustained, on the basis wfsiisn of man and society, is corroborated
today by the dynamics of globalization.

When both the logic of the market and the logithef State come to an agreement that each
will continue to exercise a monopoly over its regppe area of influence, in the long term
much is lost: solidarity in relations between @tis, participation and adherence, actions of
gratuitousness, all of which stand in contrast withng in order to acquirgthe logic of
exchange) andiving through dutythe logic of public obligation, imposed by Sti®). In
order to defeat underdevelopment, action is requiad only on improving exchange-based
transactions and implanting public welfare struesyibut above all on gradualhcreasing
openness, in a world context, to forms of econ@uiiwity marked by quotas of
gratuitousness and communidrhe exclusively binary model of market-plus-State
corrosive of society, while economic forms basedalidarity, which find their natural home
in civil society without being restricted to it, ildiup society. The market of gratuitousness
does not exist, and attitudes of gratuitousnessatdre established by law. Yet both the
market and politics need individuals who are operetiprocal gift.

40. Today's international economic scene, markegrlye deviations and failures, requires a
profoundly new way of understanding business erig&@ld models are disappearing, but
promising new ones are taking shape on the horlbiiout doubt, one of the greatest risks
for businesses is that they are almost exclusiaeswerable to their investors, thereby
limiting their social value. Owing to their growtih scale and the need for more and more
capital, it is becoming increasingly rare for besis enterprises to be in the hands of a stable
director who feels responsible in the long termt,jast the short term, for the life and the
results of his company, and it is becoming increglyirare for businesses to depend on a
single territory. Moreover, the so-called outsongeof production can weaken the company's
sense of responsibility towards the stakeholdensamely the workers, the suppliers, the
consumers, the natural environment and broadeetyoet in favour of the shareholders,

who are not tied to a specific geographical arehveimo therefore enjoy extraordinary
mobility. Today's international capital market offgreat freedom of action. Yet there is also
increasing awareness of the need for gresieral responsibilityon the part of business.

Even if the ethical considerations that curremipim debate on the social responsibility of
the corporate world are not all acceptable frompiiespective of the Church's social
doctrine, there is nevertheless a growing conwictimtbusiness management cannot
concern itself only with the interests of the pietors, but must also assume responsibility
for all the other stakeholders who contribute te tifie of the businesghe workers, the

clients, the suppliers of various elements of pobidn, the community of reference. In recent



years a new cosmopolitan classyainagerdias emerged, who are often answerable only to
the shareholders generally consisting of anonynfmds whichde factodetermine their
remuneration. By contrast, though, many far-sigmathagers today are becoming
increasingly aware of the profound links betweegirtbnterprise and the territory or
territories in which it operates. Paul VI invitedgple to give serious attention to the damage
that can be caused to one's home country by thsfenaabroad of capital purely for personal
advantag@®5]. John Paul 1l taught thatvestment always has moral, as well as economic
significancg96]. All this — it should be stressed — is still vatmtay, despite the fact that
the capital market has been significantly libeedizand modern technological thinking can
suggest that investment is merely a technicalretta human and ethical one. There is no
reason to deny that a certain amount of capitaldoagood, if invested abroad rather than at
home. Yet the requirements of justice must be sefielpd, with due consideration for the
way in which the capital was generated and the hanmdividuals that will result if it is not
used where it was produdéd]. What should be avoided is a speculatige of financial
resourceghat yields to the temptation of seeking only sherm profit, without regard for

the long-term sustainability of the enterprise pgmefit to the real economy and attention to
the advancement, in suitable and appropriate wdyarther economic initiatives in
countries in need of development. It is true thatéxport of investments and skills can
benefit the populations of the receiving countrgbbur and technical knowledge are a
universal good. Yet it is not right to export thélsimgs merely for the sake of obtaining
advantageous conditions, or worse, for purposespibitation, without making a real
contribution to local society by helping to brinigoait a robust productive and social system,
an essential factor for stable development.

41. In the context of this discussion, it is helgéuobserve thabusiness enterprisavolves
awide range of valugbecoming wider all the time. The continuing hegeasnof the binary
model of market-plus-State has accustomed usn& tmly in terms of the private business
leader of a capitalistic bent on the one hand,thadtate director on the other. In reality,
business has to be understood in an articulated Wwegre are a number of reasons, of a
meta-economic kind, for saying this. Business #gtivas a human significance, prior to its
professional ori@8]. It is present in all work, understood as a peabantion, an actus
persona&[99], which is why every worker should have the chaoamake his contribution
knowing that in some way “he is working ‘for him&8glL00]. With good reason, Paul VI
taught that “everyone who works is a cregtb@’l]. It is in response to the needs and the
dignity of the worker, as well as the needs of stygithat there exist various types of
business enterprise, over and above the simpladisin between “private” and “public”.
Each of them requires and expresses a specifiodgsicapacity. In order to construct an
economy that will soon be in a position to senerthtional and global common good, it is
appropriate to take account of this broader sigaifce of business activity. It favours cross-
fertilization between different types of businest\aty, with shifting of competences from
the “non-profit” world to the “profit” world and e versa, from the public world to that of
civil society, from advanced economies to develgmauntries.

Political authorityalso involves avide range of valugsvhich must not be overlooked in the
process of constructing a new order of economidypetivity, socially responsible and
human in scale. As well as cultivating differergforms of business activity on the global
plane, we must also promote a dispersed politietlaity, effective on different levels. The
integrated economy of the present day does not mekeole of States redundant, but rather
it commits governments to greater collaboratiorhwibe another. Both wisdom and
prudence suggest not being too precipitous in dagéhe demise of the State. In terms of



the resolution of the current crisis, the Statels seems destined to grow, as it regains many
of its competences. In some nations, moreovergahstruction or reconstruction of the State
remains a key factor in their development. The $oolinternational aid within a solidarity-
based plan to resolve today's economic problenasii@dmather be on consolidating
constitutional, juridical and administrative systeim countries that do not yet fully enjoy
these goods. Alongside economic aid, there neelle &d directed towards reinforcing the
guarantees proper to tlstate of lawa system of public order and effective imprisonime

that respects human rights, truly democratic instinhs. The State does not need to have
identical characteristics everywhere: the suppianed at strengthening weak constitutional
systems can easily be accompanied by the develdmhether political players, of a

cultural, social, territorial or religious natuadpngside the State. The articulation of political
authority at the local, national and internatidea&kls is one of the best ways of giving
direction to the process of economic globalizatiors also the way to ensure that it does not
actually undermine the foundations of democracy.

42. Sometimeglobalizationis viewed in fatalistic terms, as if the dynamivgolved were

the product of anonymous impersonal forces or siras independent of the human
will[102]. In this regard it is useful to remember that wlglobalization should certainly be
understood as a socio-economic process, this igshomly dimension. Underneath the more
visible process, humanity itself is becoming insiegly interconnected; it is made up of
individuals and peoples to whom this process shofit benefits and developmghd3], as
they assume their respective responsibilities,lgiagd collectively. The breaking-down of
borders is not simply a material fact: it is alscuétural event both in its causes and its
effects. If globalization is viewed from a determtic standpoint, the criteria with which to
evaluate and direct it are lost. As a human reatiig the product of diverse cultural
tendencies, which need to be subjected to a pradeiscernment. The truth of globalization
as a process and its fundamental ethical critearergiven by the unity of the human family
and its development towards what is good. Heneeseamed commitment is needed so as to
promote a person-based and community-oriented rllprocess of world-wide integration
that is open to transcendence

Despite some of its structural elements, which khoaither be denied nor exaggerated,
“globalization,a priori, is neither good nor bad. It will be what peoplake of it'7104]. We
should not be its victims, but rather its protagts)iacting in the light of reason, guided by
charity and truth. Blind opposition would be a ralstn and prejudiced attitude, incapable of
recognizing the positive aspects of the proceds, the consequent risk of missing the
chance to take advantage of its many opporturfitiedevelopment. The processes of
globalization, suitably understood and directedropp the unprecedented possibility of
large-scale redistribution of wealth on a world-evgtale; if badly directed, however, they
can lead to an increase in poverty and inequalitg, could even trigger a global crisis. It is
necessary toorrect the malfunctionsome of them serious, that cause new divisions
between peoples and within peoples, and also tarerisat the redistribution of wealth does
not come about through the redistribution or inseeaf poverty: a real danger if the present
situation were to be badly managed. For a long timas thought that poor peoples should
remain at a fixed stage of development, and shioglldontent to receive assistance from the
philanthropy of developed peoples. Paul VI strorapposed this mentality ifopulorum
Progressio Today the material resources available for reggthese peoples from poverty
are potentially greater than before, but they henaed up largely in the hands of people
from developed countries, who have benefited mama the liberalization that has occurred
in the mobility of capital and labour. The worldeei diffusion of forms of prosperity should



not therefore be held up by projects that aresatitred, protectionist or at the service of
private interests. Indeed the involvement of enmegygir developing countries allows us to
manage the crisis better today. The transitionririten the process of globalization presents
great difficulties and dangers that can only bercyme if we are able to appropriate the
underlying anthropological and ethical spirit tdatves globalization towards the humanizing
goal of solidarity. Unfortunately this spirit isteh overwhelmed or suppressed by ethical and
cultural considerations of an individualistic artditarian nature. Globalization is a
multifaceted and complex phenomenon which mustraspgd in the diversity and unity of

all its different dimensions, including the thealsd dimension. In this way it will be

possible to experience anddieer the globalization of humanity in relationairns, in terms

of communion and the sharing of goods

CHAPTER FOUR

THE DEVELOPMENT OF PEOPLE
RIGHTSAND DUTIES
THE ENVIRONMENT

43. “The reality of human solidarity, which is anedit for us, also imposes a duty05].

Many people today would claim that they owe nothimgnyone, except to themselves. They
are concerned only with their rights, and theymfiave great difficulty in taking
responsibility for their own and other people'®agral development. Hence it is important to
call for a renewed reflection on hawghts presuppose duties, if they are not to becoraee
licencd106]. Nowadays we are witnessing a grave inconsistédoythe one hand, appeals
are made to alleged rights, arbitrary and non-d&dém nature, accompanied by the demand
that they be recognized and promoted by publiciiras, while, on the other hand,
elementary and basic rights remain unacknowledgéddaee violated in much of the
world[107]. A link has often been noted between claims toght to excess”, and even to
transgression and vice, within affluent societaag] the lack of food, drinkable water, basic
instruction and elementary health care in areaseotinderdeveloped world and on the
outskirts of large metropolitan centres. The lioksists in this: individual rights, when
detached from a framework of duties which granésitttheir full meaning, can run wild,
leading to an escalation of demands which is &ffelst unlimited and indiscriminate. An
overemphasis on rights leads to a disregard foeslubDuties set a limit on rights because
they point to the anthropological and ethical framaek of which rights are a part, in this way
ensuring that they do not become licence. Dutiegethy reinforce rights and call for their
defence and promotion as a task to be undertakire iservice of the common good.
Otherwise, if the only basis of human rights i®&found in the deliberations of an assembly
of citizens, those rights can be changed at ang,tand so the duty to respect and pursue
them fades from the common consciousness. Govemsraad international bodies can then
lose sight of the objectivity and “inviolability”faights. When this happens, the authentic
development of peoples is endanggtéd]. Such a way of thinking and acting compromises
the authority of international bodies, especiatiyhie eyes of those countries most in need of
development. Indeed, the latter demand that tleenational community take up the duty of
helping them to be “artisans of their own dest[ti@9], that is, to take up duties of their own.
The sharing of reciprocal duties is a more powernfigentive to action than the mere
assertion of rights

44. The notion of rights and duties in developnranst also take account of the problems
associated witpopulation growth This is a very important aspect of authentic tmwaent,



since it concerns the inalienable values of lifd #re family110]. To consider population
increase as the primary cause of underdevelopraenistaken, even from an economic point
of view. Suffice it to consider, on the one har significant reduction in infant mortality
and the rise in average life expectancy found onemically developed countries, and on the
other hand, the signs of crisis observable in $esi¢hat are registering an alarming decline
in their birth rate. Due attention must obviouséydiven to responsible procreation, which
among other things has a positive contribution &kento integral human development. The
Church, in her concern for man's authentic devebgmurges him to have full respect for
human values in the exercise of his sexualityattrot be reduced merely to pleasure or
entertainment, nor can sex education be reducttimical instruction aimed solely at
protecting the interested parties from possiblealis or the “risk” of procreation. This would
be to impoverish and disregard the deeper meariiggxuality, a meaning which needs to be
acknowledged and responsibly appropriated not bylyndividuals but also by the
community. It is irresponsible to view sexuality mely as a source of pleasure, and likewise
to regulate it through strategies of mandatoryhbedntrol. In either case materialistic ideas
and policies are at work, and individuals are udtiely subjected to various forms of
violence. Against such policies, there is a needetfiend the primary competence of the
family in the area of sexualiti/L1], as opposed to the State and its restrictive ijgsli@and to
ensure that parents are suitably prepared to walaetheir responsibilities.

Morally responsible openness to life representil social and economic resource
Populous nations have been able to emerge fronrfyabanks not least to the size of their
population and the talents of their people. Onatier hand, formerly prosperous nations are
presently passing through a phase of uncertairdyranome cases decline, precisely because
of their falling birth rates; this has become ac@uproblem for highly affluent societies. The
decline in births, falling at times beneath thecatied “replacement level”, also puts a strain
on social welfare systems, increases their cot,iet savings and hence the financial
resources needed for investment, reduces the bigylaf qualified labourers, and narrows
the “brain pool” upon which nations can draw fogitmeeds. Furthermore, smaller and at
times miniscule families run the risk of impoverigisocial relations, and failing to ensure
effective forms of solidarity. These situations ayenptomatic of scant confidence in the
future and moral weariness. It is thus becomingcas and even economic necessity once
more to hold up to future generations the beautyaifriage and the family, and the fact that
these institutions correspond to the deepest reasdiglignity of the person. In view of this,
States are called &nact policies promoting the centrality and thiegrity of the family
founded on marriage between a man and a womapyithary vital cell of society.12], and

to assume responsibility for its economic and fisegds, while respecting its essentially
relational character.

45. Striving to meet the deepest moral needs opénson also has important and beneficial
repercussions at the level of economidse economy needs ethics in order to function
correctly— not any ethics whatsoever, but an ethics wlsqgteople-centred. Today we hear
much talk of ethics in the world of economy, finarand business. Research centres and
seminars in business ethics are on the rise; gtersyof ethical certification is spreading
throughout the developed world as part of the mardrof ideas associated with the
responsibilities of business towards society. Baarksproposing “ethical” accounts and
investment funds. “Ethical financing” is being deped, especially through micro-credit
and, more generally, micro-finance. These processepraiseworthy and deserve much
support. Their positive effects are also beingifethe less developed areas of the world. It
would be advisable, however, to develop a sourtdran of discernment, since the adjective



“ethical” can be abused. When the word is used ik, it can lend itself to any number
of interpretations, even to the point where ituntds decisions and choices contrary to justice
and authentic human welfare.

Much in fact depends on the underlying system ofatity. On this subject the Church's
social doctrine can make a specific contributiange it is based on man's creation “in the
image of God” (Gen 1:27), a datum which gives testhe inviolable dignity of the human
person and the transcendent value of natural morahs. When business ethics prescinds
from these two pillars, it inevitably risks losirtg distinctive nature and it falls prey to forms
of exploitation; more specifically, it risks becamgisubservient to existing economic and
financial systems rather than correcting their dgsfional aspects. Among other things, it
risks being used to justify the financing of pragethat are in reality unethical. The word
“ethical”, then, should not be used to make idewlalgdistinctions, as if to suggest that
initiatives not formally so designated would notdibical. Efforts are needed — and it is
essential to say this — not only to create “ethiisattors or segments of the economy or the
world of finance, but to ensure that the whole eron — the whole of finance — is ethical,
not merely by virtue of an external label, but tsyrespect for requirements intrinsic to its
very nature. The Church's social teaching is quiéar on the subject, recalling that the
economy, in all its branches, constitutes a sexftbuman activitjL13].

46. When we consider the issues involved inrdtationship between business and ethéss
well as the evolution currently taking place in hets of production, it would appear that the
traditionally valid distinction between profit-baseompanies and non-profit organizations
can no longer do full justice to reality, or offamactical direction for the future. In recent
decades a broad intermediate area has emergedeettvestwo types of enterprise. It is
made up of traditional companies which nonethedebscribe to social aid agreements in
support of underdeveloped countries, charitabledations associated with individual
companies, groups of companies oriented towardalseelfare, and the diversified world of
the so-called “civil economy” and the “economy ohtmunion”. This is not merely a matter
of a “third sector”, but of a broad new composéality embracing the private and public
spheres, one which does not exclude profit, bueatsconsiders it a means for achieving
human and social ends. Whether such companiegbdistdividends or not, whether their
juridical structure corresponds to one or othdahefestablished forms, becomes secondary in
relation to their willingness to view profit as a&ans of achieving the goal of a more humane
market and society. It is to be hoped that thesekieds of enterprise will succeed in finding
a suitable juridical and fiscal structure in eveountry. Without prejudice to the importance
and the economic and social benefits of the madittonal forms of business, they steer the
system towards a clearer and more complete assumgitduties on the part of economic
subjects. And not only thathe very plurality of institutional forms of busssegives rise to a
market which is not only more civilized but alsorencompetitive

47. The strengthening of different types of bussess especially those capable of viewing
profit as a means for achieving the goal of a nmn@ane market and society, must also be
pursued in those countries that are excluded ogimaized from the influential circles of the
global economy. In these countries it is very int@or to move ahead with projects based on
subsidiarity, suitably planned and managed, ainiedfiaming rights yet also providing for
the assumption of corresponding responsibilitiesldvelopment programmese principle

of thecentrality of the human perspas the subject primarily responsible for develepm
must be preserved. The principal concern must lapoove the actual living conditions of
the people in a given region, thus enabling thewatoy out those duties which their poverty



does not presently allow them to fulfil. Social cem must never be an abstract attitude.
Development programmes, if they are to be adapt@atividual situations, need to be
flexible; and the people who benefit from them dughbe directly involved in their planning
and implementation. The criteria to be applied $thaspire towards incremental
development in a context of solidarity — with callghonitoring of results — inasmuch as
there are no universally valid solutions. Much dejseon the way programmes are managed
in practice. “The peoples themselves have the presponsibility to work for their own
development. But they will not bring this abouisolation'114]. These words of Paul VI

are all the more timely nowadays, as our world beepprogressively more integrated. The
dynamics of inclusion are hardly automatic. Solsioeed to be carefully designed to
correspond to people's concrete lives, based oadeptial evaluation of each situation.
Alongside macro-projects, there is a place for oymrojects, and above all there is need for
the active mobilization of all the subjects of tsociety, both juridical and physical persons.

International cooperatiomequires people who can be part of the processafanic and
human development through the solidarity of the@spnce, supervision, training and
respect. From this standpoint, international orgatnons might question the actual
effectiveness of their bureaucratic and administeahachinery, which is often excessively
costly. At times it happens that those who recaidebecome subordinate to the aid-givers,
and the poor serve to perpetuate expensive bumsaeasiwhich consume an excessively high
percentage of funds intended for development. Hénse¢o be hoped that all international
agencies and non-governmental organizations wilirod themselves to complete
transparency, informing donors and the public efgkrcentage of their income allocated to
programmes of cooperation, the actual contentagdtlprogrammes and, finally, the detailed
expenditure of the institution itself.

48. Today the subject of development is also clossated to the duties arising frooor
relationship to the natural environmefithe environment is God's gift to everyone, and in
our use of it we have a responsibility towardspghber, towards future generations and
towards humanity as a whole. When nature, inclutiieghuman being, is viewed as the
result of mere chance or evolutionary determinigun,sense of responsibility wanes. In
nature, the believer recognizes the wonderful tefuGod's creative activity, which we may
use responsibly to satisfy our legitimate needdena or otherwise, while respecting the
intrinsic balance of creation. If this vision istpwe end up either considering nature an
untouchable taboo or, on the contrary, abusingatther attitude is consonant with the
Christian vision of nature as the fruit of God'sation.

Nature expresses a design of love and trlitis prior to us, and it has been given to us by
God as the setting for our life. Nature speaksstofithe Creator (cRom 1:20) and his love
for humanity. It is destined to be “recapitulated’Thrist at the end of time (dEph1:9-10;

Col 1:19-20). Thus it too is a “vocatidd’L5]. Nature is at our disposal not as “a heap of
scattered refus@l16], but as a gift of the Creator who has given itrdmuilt order, enabling
man to draw from it the principles needed in ortietill it and keep it” (Gen 2:15). But it
should also be stressed that it is contrary toeaiit development to view nature as
something more important than the human persors. gdsition leads to attitudes of neo-
paganism or a new pantheism — human salvation ¢aomee from nature alone, understood
in a purely naturalistic sense. This having beé, $iais also necessary to reject the opposite
position, which aims at total technical dominiorepnature, because the natural environment
is more than raw material to be manipulated atpbesisure; it is a wondrous work of the
Creator containing a “grammar” which sets forth®madd criteria for its wise use, not its



reckless exploitation. Today much harm is donesteetbpment precisely as a result of these
distorted notions. Reducing nature merely to aectibn of contingent data ends up doing
violence to the environment and even encouragitigigcthat fails to respect human nature
itself. Our nature, constituted not only by matiat also by spirit, and as such, endowed with
transcendent meaning and aspirations, is also riwerfar culture. Human beings interpret
and shape the natural environment through cultingh in turn is given direction by the
responsible use of freedom, in accordance witlditiates of the moral law. Consequently,
projects for integral human development cannotrigrm@ming generations, but need to be
marked bysolidarity and inter-generational justicevhile taking into account a variety of
contexts: ecological, juridical, economic, politiead culturgll17].

49. Questions linked to the care and preservatidheoenvironment today need to give due
consideration téhe energy problenThe fact that some States, power groups and auega
hoard non-renewable energy resources represenés@ gpstacle to development in poor
countries. Those countries lack the economic me#her to gain access to existing sources
of non-renewable energy or to finance researchnpet® alternatives. The stockpiling of
natural resources, which in many cases are foutiteipoor countries themselves, gives rise
to exploitation and frequent conflicts between aiithin nations. These conflicts are often
fought on the soil of those same countries, witleavy toll of death, destruction and further
decay. The international community has an urgetyt thufind institutional means of
regulating the exploitation of non-renewable resesy involving poor countries in the
process, in order to plan together for the future.

On this front too, there is@ressing moral need for renewed solidgreggpecially in
relationships between developing countries andetiiuat are highly industrializ€dl8]. The
technologically advanced societies can and mustiakeir domestic energy consumption,
either through an evolution in manufacturing methodthrough greater ecological
sensitivity among their citizens. It should be atitieat at present it is possible to achieve
improved energy efficiency while at the same timeaairaging research into alternative
forms of energy. What is also needed, thoughwsrdwide redistribution of energy
resources, so that countries lacking those ressware have access to them. The fate of those
countries cannot be left in the hands of whoevérssto claim the spoils, or whoever is able
to prevail over the rest. Here we are dealing withjor issues; if they are to be faced
adequately, then everyone must responsibly recegh&impact they will have on future
generations, particularly on the many young peoptee poorer nations, who “ask to assume
their active part in the construction of a betteri’[119].

50. This responsibility is a global one, for itisncerned not just with energy but with the
whole of creation, which must not be bequeathddtioe generations depleted of its
resources. Human beings legitimately exercisesponsible stewardship over natume

order to protect it, to enjoy its fruits and totowdte it in new ways, with the assistance of
advanced technologies, so that it can worthily acoodate and feed the world's population.
On this earth there is room for everyone: hereetitee human family must find the
resources to live with dignity, through the helmature itself — God's gift to his children —
and through hard work and creativity. At the saimetwe must recognize our grave duty to
hand the earth on to future generations in suanditon that they too can worthily inhabit
it and continue to cultivate it. This means beingmitted to making joint decisions “after
pondering responsibly the road to be taken, detssammed at strengthening tltatvenant
between human beings and the environmehich should mirror the creative love of God,
from whom we come and towards whom we are jourg{ir20]. Let us hope that the



international community and individual governmemntt succeed in countering harmful
ways of treating the environment. It is likewiseumbent upon the competent authorities to
make every effort to ensure that the economic acdkcosts of using up shared
environmental resources are recognized with traesps and fully borne by those who incur
them, not by other peoples or future generatidresptrotection of the environment, of
resources and of the climate obliges all intermatideaders to act jointly and to show a
readiness to work in good faith, respecting the daa promoting solidarity with the weakest
regions of the plangt21]. One of the greatest challenges facing the econsitoyachieve

the most efficient use — not abuse — of naturabueses, based on a realization that the
notion of “efficiency” is not value-free.

51.The way humanity treats the environment influetivesvay it treats itself, and vice

versa This invites contemporary society to a seriowsese of its life-style, which, in many
parts of the world, is prone to hedonism and coresism, regardless of their harmful
consequencgk22]. What is needed is an effective shift in mentaltyich can lead to the
adoption ofnew life-stylesin which the quest for truth, beauty, goodness emamunion

with others for the sake of common growth are #etdrs which determine consumer
choices, savings and investmefiig3]. Every violation of solidarity and civic friendghi
harms the environment, just as environmental d@tgron in turn upsets relations in society.
Nature, especially in our time, is so integrated the dynamics of society and culture that
by now it hardly constitutes an independent vadablesertification and the decline in
productivity in some agricultural areas are alsorésult of impoverishment and
underdevelopment among their inhabitants. Wheminges are offered for their economic
and cultural development, nature itself is protechoreover, how many natural resources
are squandered by wars! Peace in and among peepigg also provide greater protection
for nature. The hoarding of resources, especiadliery can generate serious conflicts among
the peoples involved. Peaceful agreement aboutgb®f resources can protect nature and, at
the same time, the well-being of the societies eamed.

The Church has a responsibility towards creataomd she must assert this responsibility in
the public sphere. In so doing, she must defendnlytearth, water and air as gifts of
creation that belong to everyone. She must abdyeaibct mankind from self-destruction.
There is need for what might be called a humanoggglicorrectly understood. The
deterioration of nature is in fact closely connddtethe culture that shapes human
coexistencewhen “human ecology124] is respected within society, environmental ecology
also benefitsJust as human virtues are interrelated, suchthkateakening of one places
others at risk, so the ecological system is base@gpect for a plan that affects both the
health of society and its good relationship withune.

In order to protect nature, it is not enough termméne with economic incentives or
deterrents; not even an apposite education iscgfti. These are important steps, thet
decisive issue is the overall moral tenor of sgciltthere is a lack of respect for the right to
life and to a natural death, if human concepti@stgtion and birth are made atrtificial, if
human embryos are sacrificed to research, the monscof society ends up losing the
concept of human ecology and, along with it, tHagrovironmental ecology. It is
contradictory to insist that future generationgezs the natural environment when our
educational systems and laws do not help themsjzert themselves. The book of nature is
one and indivisible: it takes in not only the epviment but also life, sexuality, marriage, the
family, social relations: in a word, integral hum@gvelopment. Our duties towards the
environment are linked to our duties towards thed person, considered in himself and in



relation to others. It would be wrong to uphold @ee of duties while trampling on the other.
Herein lies a grave contradiction in our mentadityl practice today: one which demeans the
person, disrupts the environment and damages gociet

52. Truth, and the love which it reveals, cannoptmluced: they can only be received as a
gift. Their ultimate source is not, and cannotrbankind, but only God, who is himself Truth
and Love. This principle is extremely important émciety and for development, since
neither can be a purely human product; the vocatiaevelopment on the part of individuals
and peoples is not based simply on human choidas laum intrinsic part of a plan that is prior
to us and constitutes for all of us a duty to leely accepted. That which is prior to us and
constitutes us — subsistent Love and Truth — shaswshat goodness is, and in what our
true happiness consistsshows us the road to true development

CHAPTER FIVE

THE COOPERATION
OF THE HUMAN FAMILY

53. One of the deepest forms of poverty a persaregperience is isolation. If we look
closely at other kinds of poverty, including maaéforms, we see that they are born from
isolation, from not being loved or from difficulien being able to love. Poverty is often
produced by a rejection of God's love, by man'sckeasd tragic tendency to close in on
himself, thinking himself to be self-sufficient orerely an insignificant and ephemeral fact, a
“stranger” in a random universe. Man is alienatéemhe is alone, when he is detached from
reality, when he stops thinking and believing ifoandatio125]. All of humanity is

alienated when too much trust is placed in meralydin projects, ideologies and false
utopias$l26]. Today humanity appears much more interactive tindime past: this shared
sense of being close to one another must be transtbinto true communiofhe
development of peoples depends, above all, onagnéion that the human race is a single
family working together in true communion, not simply aug of subjects who happen to
live side by sidgL27].

Pope Paul VI noted that “the world is in trouble&ese of the lack of thinkingl'28]. He

was making an observation, but also expressingsh:\ai new trajectory of thinking is needed
in order to arrive at a better understanding ofitlyg@ications of our being one family;
interaction among the peoples of the world callsousmbark upon this new trajectory, so
that integration can signify solidariiy29] rather than marginalization. Thinking of this kind
requires aleeper critical evaluation of the category of t&a. This is a task that cannot be
undertaken by the social sciences alone, insoftreasontribution of disciplines such as
metaphysics and theology is needed if man's trawlecd dignity is to be properly
understood.

As a spiritual being, the human creature is defiedugh interpersonal relations. The more
authentically he or she lives these relationsptbee his or her own personal identity
matures. It is not by isolation that man estabkdhis worth, but by placing himself in
relation with others and with God. Hence thesetiaia take on fundamental importance.
The same holds true for peoples as well. A metapalysnderstanding of the relations
between persons is therefore of great benefitfeir development. In this regard, reason
finds inspiration and direction in Christian reueda, according to which the human
community does not absorb the individual, annim@his autonomy, as happens in the



various forms of totalitarianism, but rather valls all the more because the relation
between individual and community is a relation kesw one totality and anotfh&80]. Just
as a family does not submerge the identities ahds/idual members, just as the Church
rejoices in each “new creation” (Gal 6:15; 2 CdrA:incorporated by Baptism into her
living Body, so too the unity of the human familges not submerge the identities of
individuals, peoples and cultures, but makes themertransparent to each other and links
them more closely in their legitimate diversity.

54. The theme of development can be identified Wiehinclusion-in-relation of all
individuals and peoples within the one communityhaf human family, built in solidarity on
the basis of the fundamental values of justiceate. This perspective is illuminated in a
striking way by the relationship between the Pessafrthe Trinity within the one divine
Substance. The Trinity is absolute unity insofathesthree divine Persons are pure
relationality. The reciprocal transparency amorgydivine Persons is total and the bond
between each of them complete, since they corsttwinique and absolute unity. God
desires to incorporate us into this reality of cammion as well: “that they may be one even
as we are one” (Jn 17:22). The Church is a signrastdument of this unifi31].
Relationships between human beings throughoutrgisemnnot but be enriched by reference
to this divine model. In particulan the light of the revealed mystery of the Triyte
understand that true openness does not mean lasdiwtiual identity but profound
interpenetration. This also emerges from the commaonan experiences of love and truth.
Just as the sacramental love of spouses unitesspeitually in “one flesh” (Gen 2:24; Mt
19:5; Eph 5:31) and makes out of the two a realratadional unity, so in an analogous way
truth unites spirits and causes them to think iisam attracting them as a unity to itself.

55. The Christian revelation of the unity of thertan race presupposesiataphysical
interpretation of the “humanum” in which relationgf is an essential elemer@®ther

cultures and religions teach brotherhood and paadere therefore of enormous importance
to integral human development. Some religious atidii@l attitudes, however, do not fully
embrace the principle of love and truth and theeeénd up retarding or even obstructing
authentic human development. There are certaigioel cultures in the world today that do
not oblige men and women to live in communion ladiheér cut them off from one other in a
search for individual well-being, limited to theagjfication of psychological desires.
Furthermore, a certain proliferation of differealigious “paths”, attracting small groups or
even single individuals, together with religiousssetism, can give rise to separation and
disengagement. One possible negative effect ghtbeess of globalization is the tendency to
favour this kind of syncretisfh32] by encouraging forms of “religion” that, insteaid o
bringing people together, alienate them from or@laar and distance them from reality. At
the same time, some religious and cultural tradiitipersist which ossify society in rigid
social groupings, in magical beliefs that fail éspect the dignity of the person, and in
attitudes of subjugation to occult powers. In thesetexts, love and truth have difficulty
asserting themselves, and authentic developmémnpisded.

For this reason, while it may be true that develeptmeeds the religions and cultures of
different peoples, it is equally true that adequiseernment is needed. Religious freedom
does not mean religious indifferentism, nor doesfily that all religions are equaB3].
Discernment is needed regarding the contributiocutitires and religions, especially on the
part of those who wield political power, if the sdccommunity is to be built up in a spirit of
respect for the common good. Such discernmentdlas based on the criterion of charity
and truth. Since the development of persons anglpgas at stake, this discernment will



have to take account of the need for emancipationireclusivity, in the context of a truly
universal human community. “The whole man and ahfris also the criterion for
evaluating cultures and religions. Christianitye teligion of the “God who has a human
face’T134], contains this very criterion within itself.

56. The Christian religion and other religions cdiier their contribution to developmeaonly

if God has a place in the public realspecifically in regard to its cultural, sociatomomic,
and particularly its political dimensions. The Cthis social doctrine came into being in
order to claim “citizenship status” for the Chrastireligiorj135]. Denying the right to

profess one's religion in public and the right tmdp the truths of faith to bear upon public

life has negative consequences for true developri@etexclusion of religion from the

public square — and, at the other extreme, relgfondamentalism — hinders an encounter
between persons and their collaboration for thgmass of humanity. Public life is sapped of
its motivation and politics takes on a domineeiang aggressive character. Human rights
risk being ignored either because they are roblbduea transcendent foundation or because
personal freedom is not acknowledged. Secularighfamdamentalism exclude the
possibility of fruitful dialogue and effective coefation between reason and religious faith.
Reason always stands in need of being purifiecibly. this also holds true for political
reason, which must not consider itself omnipotEnt.its partreligion always needs to be
purified by reasorn order to show its authentically human face. Angach in this dialogue
comes only at an enormous price to human developmen

57. Fruitful dialogue between faith and reason cabuat render the work of charity more
effective within society, and it constitutes thesnappropriate framework for promoting
fraternal collaboration between believers and naidwersin their shared commitment to
working for justice and the peace of the human lanm the Pastoral ConstituticdBaudium

et Spesthe Council fathers asserted that “believers arzklievers agree almost
unanimously that all things on earth should be @mdéowards man as to their centre and
summit]136]. For believers, the world derives neither froomtichance nor from strict
necessity, but from God's plan. This is what gies to the duty of believers to unite their
efforts with those of all men and women of good,wiith the followers of other religions
and with non-believers, so that this world of omay effectively correspond to the divine
plan: living as a family under the Creator's waiitleye. A particular manifestation of charity
and a guiding criterion for fraternal cooperati@ivieen believers and non-believers is
undoubtedly therinciple of subsidiaritj137], an expression of inalienable human freedom.
Subsidiarity is first and foremost a form of asamste to the human person via the autonomy
of intermediate bodies. Such assistance is offetezh individuals or groups are unable to
accomplish something on their own, and it is alw@gsigned to achieve their emancipation,
because it fosters freedom and participation thmaggsumption of responsibility.
Subsidiarity respects personal dignity by recogigzn the person a subject who is always
capable of giving something to others. By consitgreciprocity as the heart of what it is to
be a human being, subsidiarity is the most effectintidote against any form of all-
encompassing welfare state. It is able to takewatdooth of the manifold articulation of
plans — and therefore of the plurality of subjeetsas well as the coordination of those
plans. Hence the principle of subsidiarity is pautarly well-suited to managing globalization
and directing it towards authentic human develogmarorder not to produce a dangerous
universal power of a tyrannical natutke governance of globalization must be marked by
subsidiarity articulated into several layers and involvindeliént levels that can work
together. Globalization certainly requires authpiinsofar as it poses the problem of a global
common good that needs to be pursued. This auwthbdtvever, must be organized in a



subsidiary and stratified wih38], if it is not to infringe upon freedom and if & io yield
effective results in practice.

58. The principle of subsidiarity must remain closétiked to the principle of solidarity and
vice versasince the former without the latter gives wagadaial privatism, while the latter
without the former gives way to paternalist soesdistance that is demeaning to those in
need. This general rule must also be taken braattyconsideration when addressing issues
concerningnternational development ai&uch aid, whatever the donors' intentions, can
sometimes lock people into a state of dependentewaen foster situations of localized
oppression and exploitation in the receiving coprficonomic aid, in order to be true to its
purpose, must not pursue secondary objectivesudt fre distributed with the involvement
not only of the governments of receiving countrtag, also local economic agents and the
bearers of culture within civil society, includifgcal Churches. Aid programmes must
increasingly acquire the characteristics of pgtition and completion from the grass roots.
Indeed, the most valuable resources in countr@sivieg development aid are human
resources: herein lies the real capital that nedscumulate in order to guarantee a truly
autonomous future for the poorest countries. lukthalso be remembered that, in the
economic sphere, the principal form of assistaremlad by developing countries is that of
allowing and encouraging the gradual penetratiotheif products into international markets,
thus making it possible for these countries toipigete fully in international economic life.
Too often in the past, aid has served to creatgfanlge markets for the products of these
donor countries. This was often due to a lack ofugge demand for the products in question:
it is therefore necessary to help such countriggane their products and adapt them more
effectively to existing demand. Furthermore, themethose who fear the effects of
competition through the importation of products -efrmally agricultural products — from
economically poor countries. Nevertheless, it stidnd remembered that for such countries,
the possibility of marketing their products is verfyfen what guarantees their survival in both
the short and long term. Just and equitable intenmal trade in agricultural goods can be
beneficial to everyone, both to suppliers and wt@mers. For this reason, not only is
commercial orientation needed for production of tind, but also the establishment of
international trade regulations to support it amdreger financing for development in order to
increase the productivity of these economies.

59. Cooperation for developmentust not be concerned exclusively with the ecocomi
dimension: it offers a wonderfalpportunity for encounter between cultures andope If

the parties to cooperation on the side of econdiyiidaveloped countries — as occasionally
happens — fail to take account of their own or igheultural identity, or the human values
that shape it, they cannot enter into meaningfallodiue with the citizens of poor countries. If
the latter, in their turn, are uncritically and isctiminately open to every cultural proposal,
they will not be in a position to assume respotigydor their own authentic
developmerii39]. Technologically advanced societies must not cemtheir own
technological development with a presumed cultsugleriority, but must rather rediscover
within themselves the oft-forgotten virtues whichae it possible for them to flourish
throughout their history. Evolving societies muanain faithful to all that is truly human in
their traditions, avoiding the temptation to ovgriaem automatically with the mechanisms
of a globalized technological civilization. In allltures there are examples of ethical
convergence, some isolated, some interrelated) ag@ession of the one human nature,
willed by the Creator; the tradition of ethical atsn knows this as the natural [aw0]. This
universal moral law provides a sound basis focailiural, religious and political dialogue,
and it ensures that the multi-faceted pluralisrawdfural diversity does not detach itself from



the common quest for truth, goodness and God. &tlhsrence to the law etched on human
hearts is the precondition for all constructiveigbcooperation. Every culture has burdens
from which it must be freed and shadows from whiichust emerge. The Christian faith, by
becoming incarnate in cultures and at the samettiamscending them, can help them grow
in universal brotherhood and solidarity, for theaacement of global and community
development.

60. In the search for solutions to the current eauin crisis,development aid for poor
countries must be considered a valid means of ergatealth for all What aid programme

is there that can hold out such significant gropithspects — even from the point of view of
the world economy — as the support of populatitvas are still in the initial or early phases
of economic development? From this perspectiveereoonomically developed nations
should do all they can to allocate larger portiohtheir gross domestic product to
development aid, thus respecting the obligatioasttie international community has
undertaken in this regard. One way of doing soyiselviewing their internal social assistance
and welfare policies, applying the principle of sigarity and creating better integrated
welfare systems, with the active participation o¥gte individuals and civil society. In this
way, it is actually possible to improve social seeg and welfare programmes, and at the
same time to save resources — by eliminating wastierejecting fraudulent claims — which
could then be allocated to international solidatynore devolved and organic system of
social solidarity, less bureaucratic but no lessrdmated, would make it possible to harness
much dormant energy, for the benefit of solidabiégween peoples.

One possible approach to development aid woula la@ply effectively what is known as
fiscal subsidiarity, allowing citizens to decidesto allocate a portion of the taxes they pay
to the State. Provided it does not degenerateli@romotion of special interests, this can
help to stimulate forms of welfare solidarity frdyalow, with obvious benefits in the area of
solidarity for development as well.

61. Greater solidarity at the international leeteen especially in the ongoing promotion —
even in the midst of economic crisis —gyeater access to educatiomhich is at the same
time an essential precondition for effective intgional cooperation. The term “education”
refers not only to classroom teaching and vocatitvaming — both of which are important
factors in development — but to the complete foramaof the person. In this regard, there is
a problem that should be highlighted: in orderdacate, it is necessary to know the nature of
the human person, to know who he or she is. Theasing prominence of a relativistic
understanding of that nature presents serious gmubfor education, especially moral
education, jeopardizing its universal extensioreldfing to this kind of relativism makes
everyone poorer and has a negative impact on teetiweness of aid to the most needy
populations, who lack not only economic and techiniceans, but also educational methods
and resources to assist people in realizing thdiniman potential.

An illustration of the significance of this problamoffered by the phenomenon of
international tourisrfiL41], which can be a major factor in economic develannaed

cultural growth, but can also become an occasioexploitation and moral degradation. The
current situation offers unique opportunities toe economic aspects of development — that
is to say the flow of money and the emergencesifificant amount of local enterprise —
to be combined with the cultural aspects, chief mgnohich is education. In many cases this
is what happens, but in other cases internatianaigm has a negative educational impact
both for the tourist and the local populace. Theetaare often exposed to immoral or even



perverted forms of conduct, as in the case of #eacaex tourism, to which many human
beings are sacrificed even at a tender age. #idg®note that this activity often takes place
with the support of local governments, with silefreen those in the tourists' countries of
origin, and with the complicity of many of the toaperators. Even in less extreme cases,
international tourism often follows a consumeristi dedonistic pattern, as a form of
escapism planned in a manner typical of the coemtf origin, and therefore not conducive
to authentic encounter between persons and cultfesieed, therefore, to develop a
different type of tourism that has the ability tmmote genuine mutual understanding,
without taking away from the element of rest andltig recreation. Tourism of this type
needs to increase, partly through closer coordinatiith the experience gained from
international cooperation and enterprise for dgualent.

62. Another aspect of integral human developmeattithworthy of attention is the
phenomenon amigration.This is a striking phenomenon because of the shaabers of
people involved, the social, economic, politicalltgral and religious problems it raises, and
the dramatic challenges it poses to nations andhtbmational community. We can say that
we are facing a social phenomenon of epoch-makiogggtions that requires bold, forward-
looking policies of international cooperation ifstto be handled effectively. Such policies
should set out from close collaboration betweemtigrants' countries of origin and their
countries of destination; it should be accompabieddequate international norms able to
coordinate different legislative systems with awie safeguarding the needs and rights of
individual migrants and their families, and at Hane time, those of the host countries. No
country can be expected to address today's prolmé&émggration by itself. We are all
witnesses of the burden of suffering, the dislaratind the aspirations that accompany the
flow of migrants. The phenomenon, as everyone knaadifficult to manage; but there is no
doubt that foreign workers, despite any difficidt@oncerning integration, make a significant
contribution to the economic development of thet lsosintry through their labour, besides
that which they make to their country of origindbhgh the money they send home.
Obviously, these labourers cannot be consideredcasnmodity or a mere workforce. They
must not, therefore, be treated like any otherofagct production. Every migrant is a human
person who, as such, possesses fundamental, maligerights that must be respected by
everyone and in every circumstaficg].

63. No consideration of the problems associatel gatvelopment could fail to highlight the
direct link betweermpoverty and unemploymemh many cases, poverty results from a
violation of the dignity of human war&ither because work opportunities are limitedo(tigh
unemployment or underemployment), or “because avwe is put on work and the rights
that flow from it, especially the right to a jusage and to the personal security of the worker
and his or her family143]. For this reason, on 1 May 2000 on the occasidhefubilee of
Workers, my venerable predecessor Pope John PiaglB#d an appeal for “a global coalition
in favour of ‘decent work[144], supporting the strategy of the International Labo
Organization. In this way, he gave a strong margdetus to this objective, seeing it as an
aspiration of families in every country of the wbr\What is meant by the word “decent” in
regard to work? It means work that expresses thengisl dignity of every man and woman
in the context of their particular society: worlaths freely chosen, effectively associating
workers, both men and women, with the developmeétitear community; work that enables
the worker to be respected and free from any fdraiszrimination; work that makes it
possible for families to meet their needs and gledchooling for their children, without the
children themselves being forced into labour; wibikt permits the workers to organize
themselves freely, and to make their voices heaodk that leaves enough room for



rediscovering one's roots at a personal, famihal spiritual level; work that guarantees those
who have retired a decent standard of living.

64. While reflecting on the theme of work, it ipappriate to recall how important it is that
labour unions— which have always been encouraged and suppoytdte Church —

should be open to the new perspectives that aregamgan the world of work. Looking to
wider concerns than the specific category of lalfouwhich they were formed, union
organizations are called to address some of thequestions arising in our society: | am
thinking, for example, of the complex of issued s@rial scientists describe in terms of a
conflict between worker and consumer. Without nsaely endorsing the thesis that the
central focus on the worker has given way to araéfdcus on the consumer, this would still
appear to constitute new ground for unions to exeptoeatively. The global context in which
work takes place also demands that national laboians, which tend to limit themselves to
defending the interests of their registered memistrsuld turn their attention to those
outside their membership, and in particular to veoskn developing countries where social
rights are often violated. The protection of thesekers, partly achieved through appropriate
initiatives aimed at their countries of origin, Wehable trade unions to demonstrate the
authentic ethical and cultural motivations that mmdgossible for them, in a different social
and labour context, to play a decisive role in dgwament. The Church's traditional teaching
makes a valid distinction between the respectil@srand functions of trade unions and
politics. This distinction allows unions to identifivil society as the proper setting for their
necessary activity of defending and promoting labespecially on behalf of exploited and
unrepresented workers, whose woeful conditiontsnoignored by the distracted eye of
society.

65. Finance therefore — through the renewed structures ardadipng methods that have to
be designed after its misuse, which wreaked sugbhdan the real economy — now needs to
go back to being amstrument directed towards improved wealth creaiind development
Insofar as they are instruments, the entire ecoremmdyfinance, not just certain sectors, must
be used in an ethical way so as to create suitaiiditions for human development and for
the development of peoples. It is certainly usednt] in some circumstances imperative, to
launch financial initiatives in which the humanitar dimension predominates. However, this
must not obscure the fact that the entire finargyatem has to be aimed at sustaining true
development. Above all, the intention to do goodstmot be considered incompatible with
the effective capacity to produce goods. Finanaiaust rediscover the genuinely ethical
foundation of their activity, so as not to abuse sbphisticated instruments which can serve
to betray the interests of savers. Right intenticansparency, and the search for positive
results are mutually compatible and must neverdtaathed from one another. If love is wise,
it can find ways of working in accordance with pidnt and just expediency, as is illustrated
in a significant way by much of the experience r@fdit unions.

Both the regulation of the financial sector, sacasafeguard weaker parties and discourage
scandalous speculation, and experimentation withfoems of finance, designed to support
development projects, are positive experiencesstinauld be further explored and
encouraged, highlightinthe responsibility of the investdfurthermore, thexperience of
micro-financewhich has its roots in the thinking and activitytloé civil humanists — | am
thinking especially of the birth of pawnbroking -kagild be strengthened and fine-tuned.
This is all the more necessary in these days winandial difficulties can become severe for
many of the more vulnerable sectors of the popatativho should be protected from the risk
of usury and from despair. The weakest members@ésy should be helped to defend



themselves against usury, just as poor peopleddbethelped to derive real benefit from
micro-credit, in order to discourage the explod@atthat is possible in these two areas. Since
rich countries are also experiencing new formsasepty, micro-finance can give practical
assistance by launching new initiatives and opeamgew sectors for the benefit of the
weaker elements in society, even at a time of ggeeonomic downturn.

66. Global interconnectedness has led to the emeegef a new political power, that of
consumers and their associatiof$is is a phenomenon that needs to be furthdoeegh as

it contains positive elements to be encouragededisas excesses to be avoided. It is good for
people to realize that purchasing is always a mefand not simply economic — act. Hence
the consumer has a specific social responsibiityich goes hand-in- hand with the social
responsibility of the enterprise. Consumers shbeldontinually educatét¥5] regarding

their daily role, which can be exercised with refger moral principles without diminishing
the intrinsic economic rationality of the act ofrpliasing. In the retail industry, particularly
at times like the present when purchasing powedimamished and people must live more
frugally, it is necessary to explore other patbs:example, forms of cooperative purchasing
like the consumer cooperatives that have beenenabipn since the nineteenth century,
partly through the initiative of Catholics. In atidn, it can be helpful to promote new ways
of marketing products from deprived areas of theldyso as to guarantee their producers a
decent return. However, certain conditions nedaktmet: the market should be genuinely
transparent; the producers, as well as increabgig profit margins, should also receive
improved formation in professional skills and teslogy; and finally, trade of this kind must
not become hostage to partisan ideologies. A nmaisive role for consumers, as long as
they themselves are not manipulated by associati@isio not truly represent them, is a
desirable element for building economic democracy.

67. In the face of the unrelenting growth of gloibéérdependence, there is a strongly felt
need, even in the midst of a global recessiona fi@aform of thdJnited Nations

Organization and likewise oeconomic institutions and international finanse that the
concept of the family of nations can acquire reath. One also senses the urgent need to
find innovative ways of implementing the princigietheresponsibility to prote¢t46] and

of giving poorer nations an effective voice in sfthdecision-making. This seems necessary
in order to arrive at a political, juridical and @nomic order which can increase and give
direction to international cooperation for the désgment of all peoples in solidarity. To
manage the global economy; to revive economidsytite crisis; to avoid any deterioration
of the present crisis and the greater imbalances wWould result; to bring about integral and
timely disarmament, food security and peace; torguoie the protection of the environment
and to regulate migration: for all this, there isgent need of a true world political authority,
as my predecessor Blessed John XXIIl indicated sggaes ago. Such an authority would
need to be regulated by law, to observe consigtémal principles of subsidiarity and
solidarity, to seek to establish the common ¢déd|, andto make a commitment to securing
authentic integral human development inspired lyMélues of charity in trutfFurthermore,
such an authority would need to be universally gacxed and to be vested with the effective
power to ensure security for all, regard for justiand respect for rightisi8]. Obviously it
would have to have the authority to ensure compéanith its decisions from all parties, and
also with the coordinated measures adopted in wsiiiternational forums. Without this,
despite the great progress accomplished in vageators, international law would risk being
conditioned by the balance of power among the ggshnations. The integral development
of peoples and international cooperation requieeettablishment of a greater degree of
international ordering, marked by subsidiarity, thee management of globalizat[@d9].



They also require the construction of a social othat at last conforms to the moral order, to
the interconnection between moral and social sgharal to the link between politics and the
economic and civil spheres, as envisaged by thet€haf the United Nations.

CHAPTER SIX

THE DEVELOPMENT OF PEOPLES
AND TECHNOLOGY

68. The development of peoples is intimately linkethe development of individuals. The
human person by nature is actively involved indvisy development. The development in
guestion is not simply the result of natural measras, since as everybody knows, we are all
capable of making free and responsible choices.idNibmerely at the mercy of our caprice,
since we all know that we are a gift, not somettsealf-generated. Our freedom is profoundly
shaped by our being, and by its limits. No one skdps own conscience arbitrarily, but we
all build our own “I” on the basis of a “self” wHids given to us. Not only are other persons
outside our control, but each one of us is outkider her own controlA person's
development is compromised, if he claims to bdysmsponsible for producing what he
becomesBy analogy, the development of peoples goes #&@imymanity thinks it can re-
create itself through the “wonders” of technologngt as economic development is exposed
as a destructive sham if it relies on the “wondefdfinance in order to sustain unnatural and
consumerist growth. In the face of such Prometipeasumption, we must fortify our love

for a freedom that is not merely arbitrary, buteadered truly human by acknowledgment of
the good that underlies it. To this end, man neéedisok inside himself in order to recognize
the fundamental norms of the natural moral law Wittod has written on our hearts.

69. The challenge of development today is clogakeld totechnological progresswith its
astounding applications in the field of biology.cheology — it is worth emphasizing — is a
profoundly human reality, linked to the autonomyl &reedom of man. In technology we
express and confirm the hegemony of the spirit ovatter. “The human spirit, ‘increasingly
free of its bondage to creatures, can be moreyedsitvn to the worship and contemplation
of the Creator[’1.50]. Technology enables us to exercise dominion o\atem to reduce
risks, to save labour, to improve our conditiongfef It touches the heart of the vocation of
human labour: in technology, seen as the produkisafenius, man recognizes himself and
forges his own humanity. Technology is the objex8ide of human acti¢tb1] whose

origin andraison d'etres found in the subjective element: the workerdeth For this
reason, technology is never merely technologyeJeals man and his aspirations towards
development, it expresses the inner tension thpelisrhim gradually to overcome material
limitations. Technology, in this sense, is a response to Gaarsnand to till and to keep the
land (cf. Gen 2:15) that he has entrusted to humaaitg,it must serve to reinforce the
covenant between human beings and the environmeolyenant that should mirror God's
creative love.

70. Technological development can give rise tadlea that technology is self-sufficient
when too much attention is given to tHeW’ questions, and not enough to the mamwny’
guestions underlying human activity. For this reasehnology can appear ambivalent.
Produced through human creativity as a tool ofgeakfreedom, technology can be
understood as a manifestation of absolute freetloerfreedom that seeks to prescind from
the limits inherent in things. The process of gladadion could replace ideologies with
technology152], allowing the latter to become an ideological pothat threatens to confine



us within ana priori that holds us back from encountering being andhtNitere that to
happen, we would all know, evaluate and make datssabout our life situations from

within a technocratic cultural perspective to whied would belong structurally, without

ever being able to discover a meaning that is houbpown making. The “technical”
worldview that follows from this vision is now somhinant that truth has come to be seen as
coinciding with the possible. But when the solgecion of truth is efficiency and utility,
development is automatically denied. True develagrdees not consist primarily in

“doing”. The key to development is a mind capalilehinking in technological terms and
grasping the fully human meaning of human actigjtigithin the context of the holistic
meaning of the individual's being. Even when wekatbrough satellites or through remote
electronic impulses, our actions always remain lyraa expression of our responsible
freedom. Technology is highly attractive becauskaivs us out of our physical limitations
and broadens our horizoBut human freedom is authentic only when it respdadhe
fascination of technology with decisions that dre truit of moral responsibilityfHence the
pressing need for formation in an ethically resffdliesuse of technology. Moving beyond the
fascination that technology exerts, we must regmuate the true meaning of freedom, which
IS not an intoxication with total autonomy, butegponse to the call of being, beginning with
our own personal being.

71. This deviation from solid humanistic principteéat a technical mindset can produce is
seen today in certain technological applicationthenfields of development and peace. Often
the development of peoples is considered a matfaramcial engineering, the freeing up of
markets, the removal of tariffs, investment in preiibn, and institutional reforms — in other
words, a purely technical matter. All these factmes of great importance, but we have to ask
why technical choices made thus far have yielddteranixed results. We need to think hard
about the cause. Development will never be fullgrgateed through automatic or
impersonal forces, whether they derive from theketaor from international politics.
Development is impossible without upright men andchen, without financiers and

politicians whose consciences are finely attunethéorequirements of the common good
Both professional competence and moral consistareynecessary. When technology is
allowed to take over, the result is confusion betwends and means, such that the sole
criterion for action in business is thought to be maximization of profit, in politics the
consolidation of power, and in science the findinfjgesearch. Often, underneath the
intricacies of economic, financial and politicalerconnections, there remain
misunderstandings, hardships and injustice. The éibtechnological know-how increases,
but it is those in possession of it who benefitilevthe situation on the ground for the
peoples who live in its shadow remains unchangadhiem there is little chance of
emancipation.

72. Even peace can run the risk of being considetedhnical product, merely the outcome
of agreements between governments or of initiataneged at ensuring effective economic
aid. It is true thapeace-buildingequires the constant interplay of diplomatic ecitg,
economic, technological and cultural exchangesegents on common projects, as well as
joint strategies to curb the threat of military @iah and to root out the underlying causes of
terrorism. Nevertheless, if such efforts are toehlasting effects, they must be based on
values rooted in the truth of human life. Thath® voice of the peoples affected must be
heard and their situation must be taken into camaitbn, if their expectations are to be
correctly interpreted. One must align oneself,sspeak, with the unsung efforts of so many
individuals deeply committed to bringing peoplegdiher and to facilitating development on
the basis of love and mutual understanding. Ambegitare members of the Christian



faithful, involved in the great task of upholdirgetfully human dimension of development
and peace.

73. Linked to technological development is the éasingly pervasive presence of theans

of social communicationdt is almost impossible today to imagine the bfedhe human
family without them. For better or for worse, therg so integral a part of life today that it
seems quite absurd to maintain that they are rlegtr@and hence unaffected by any moral
considerations concerning people. Often such viewsssing the strictly technical nature of
the media, effectively support their subordinatio®conomic interests intent on dominating
the market and, not least, to attempts to impokaralimodels that serve ideological and
political agendas. Given the media's fundamentpbitance in engineering changes in
attitude towards reality and the human person, wstmeflect carefully on their influence,
especially in regard to the ethical-cultural dimenf globalization and the development of
peoples in solidarity. Mirroring what is requiremt fan ethical approach to globalization and
development, so too threeaning and purpose of the media must be sougihvan
anthropological perspective his means that they can haveiwdlizing effectnot only when,
thanks to technological development, they increélasgossibilities of communicating
information, but above all when they are gearedarol a vision of the person and the
common good that reflects truly universal valuest because social communications
increase the possibilities of interconnection dreldissemination of ideas, it does not follow
that they promote freedom or internationalize depelent and democracy for all. To achieve
goals of this kind, they need to focus on promothrgydignity of persons and peoples, they
need to be clearly inspired by charity and pladeti@service of truth, of the good, and of
natural and supernatural fraternity. In fact, hurfraedom is intrinsically linked with these
higher values. The media can make an importantibotion towards the growth in
communion of the human family and tb#hosof society when they are used to promote
universal participation in the common search foath just.

74. A particularly crucial battleground in todagidtural struggle between the supremacy of
technology and human moral responsibility is tleddfiof bioethics where the very

possibility of integral human development is ratlicaalled into question. In this most
delicate and critical area, the fundamental quasigserts itself force-fully: is man the
product of his own labours or does he depend or?Gmientific discoveries in this field and
the possibilities of technological intervention iseso advanced as to force a choice between
two types of reasoning: reason open to transcerdanieason closed within immanence.
We are presented with a clesther/ or. Yet the rationality of a self-centred use of
technology proves to be irrational because it iggh decisive rejection of meaning and
value. It is no coincidence that closing the daotrdanscendence brings one up short against a
difficulty: how could being emerge from nothingvingould intelligence be born from
chancefd53] Faced with these dramatic questions, reason dtfdckn come to each other's
assistance. Only together will they save ntamranced by an exclusive reliance on
technology, reason without faith is doomed to filemin an illusion of its own omnipotence.
Faith without reason risks being cut off from eway lifg154].

75. Paul VI had already recognized and drawn attend the global dimension of the social
guestiofl55]. Following his lead, we need to affirm today ttieg social question has
become a radically anthropological questjam the sense that it concerns not just how $fe i
conceived but also how it is manipulated, as batvt@logy places it increasingly under
man's controlln vitro fertilization, embryo research, the possibilitynafnufacturing clones
and human hybrids: all this is now emerging anai¢p@romoted in today's highly



disillusioned culture, which believes it has mastleevery mystery, because the origin of life
is now within our grasp. Here we see the cleargstession of technology's supremacy. In
this type of culture, the conscience is simplytedito take note of technological
possibilities. Yet we must not underestimate tlstulbing scenarios that threaten our future,
or the powerful new instruments that the “cultufel@ath” has at its disposal. To the tragic
and widespread scourge of abortion we may well baald in the future — indeed it is
already surreptiously present — the systematic mageogramming of births. At the other
end of the spectrum, a pro-euthanasia mindset kingénroads as an equally damaging
assertion of control over life that under certansumstances is deemed no longer worth
living. Underlying these scenarios are culturalnpeints that deny human dignity. These
practices in turn foster a materialistic and megtanunderstanding of human life. Who
could measure the negative effects of this kinthehtality for development? How can we be
surprised by the indifference shown towards situnetiof human degradation, when such
indifference extends even to our attitude towartiatvis and is not human? What is
astonishing is the arbitrary and selective deteationm of what to put forward today as
worthy of respect. Insignificant matters are coased shocking, yet unprecedented injustices
seem to be widely tolerated. While the poor oftleld continue knocking on the doors of
the rich, the world of affluence runs the risk oflonger hearing those knocks, on account of
a conscience that can no longer distinguish whiatilsan. God reveals man to himself;
reason and faith work hand in hand to demonsteates tvhat is good, provided we want to
see it; the natural law, in which creative Readunes forth, reveals our greatness, but also
our wretchedness insofar as we fail to recognieectill to moral truth.

76. One aspect of the contemporary technologicatisat is the tendency to consider the
problems and emotions of the interior life fromuagly psychological point of view, even to
the point of neurological reductionism. In this wagn's interiority is emptied of its meaning
and gradually our awareness of the human souldagital depths, as probed by the saints,
is lost. The question of development is closely bound tipaur understanding of the human
soul insofar as we often reduce the self to the pswciteconfuse the soul's health with
emotional well-being. These over-simplificationsratfrom a profound failure to understand
the spiritual life, and they obscure the fact thatdevelopment of individuals and peoples
depends partly on the resolution of problems giiatsal nature Development must include
not just material growth but also spiritual growttince the human person is a “unity of body
and soull156], born of God's creative love and destined fometieife. The human being
develops when he grows in the spirit, when his soaies to know itself and the truths that
God has implanted deep within, when he entersdiaiogue with himself and his Creator.
When he is far away from God, man is unsettledithiatl ease. Social and psychological
alienation and the many neuroses that afflict afftuisocieties are attributable in part to
spiritual factors. A prosperous society, highly eleyed in material terms but weighing
heavily on the soul, is not of itself conduciveatthentic development. The new forms of
slavery to drugs and the lack of hope into whiclmsmy people fall can be explained not
only in sociological and psychological terms bsioaih essentially spiritual terms. The
emptiness in which the soul feels abandoned, de#patavailability of countless therapies
for body and psyche, leads to sufferimgere cannot be holistic development and universal
common good unless people's spiritual and moralarels taken into accountonsidered in
their totality as body and soul.

77. The supremacy of technology tends to preveoplpdrom recognizing anything that
cannot be explained in terms of matter alone. Yetymne experiences the many immaterial
and spiritual dimensions of life. Knowing is natnglly a material act, since the object that is



known always conceals something beyond the empadatam. All our knowledge, even the
most simple, is always a minor miracle, since it naver be fully explained by the material
instruments that we apply to it. In every truthrthes something more than we would have
expected, in the love that we receive there is ydvean element that surprises us. We should
never cease to marvel at these things. In all kedgg and in every act of love the human
soul experiences something “over and above”, whedms very much like a gift that we
receive, or a height to which we are raised. Theeldgpment of individuals and peoples is
likewise located on a height, if we considee spiritual dimensiothat must be present if
such development is to be authentic. It requires eéyes and a new heart, capableisihg
above a materialistic vision of human evertgpable of glimpsing in development the
“beyond” that technology cannot give. By followitlgs path, it is possible to pursue the
integral human development that takes its diredtiom the driving force of charity in truth.

CONCLUSION

78. Without God man neither knows which way tomar, even understands who he is. In the
face of the enormous problems surrounding the dpwe¢nt of peoples, which almost make
us yield to discouragement, we find solace in tnergys of our Lord Jesus Christ, who
teaches us: “Apart from me you can do nothing”X3r5) and then encourages us: “I am with
you always, to the close of the age” (Mt 28:20).wescontemplate the vast amount of work
to be done, we are sustained by our faith that i&pdesent alongside those who come
together in his name to work for justice. Paul &talled inPopulorum Progressithat man
cannot bring about his own progress unaided, bedaysimself he cannot establish an
authentic humanism. Only if we are aware of oulirgg| as individuals and as a community,
to be part of God's family as his sons and daughtal we be able to generate a new vision
and muster new energy in the service of a trulggrdl humanism. The greatest service to
development, then, is a Christian humarjisii] that enkindles charity and takes its lead
from truth, accepting both as a lasting gift fromdsOpenness to God makes us open
towards our brothers and sisters and towards aerstaohding of life as a joyful task to be
accomplished in a spirit of solidarity. On the athand, ideological rejection of God and an
atheism of indifference, oblivious to the Creatod at risk of becoming equally oblivious to
human values, constitute some of the chief obstaoléevelopment today\ humanism

which excludes God is an inhuman human®mly a humanism open to the Absolute can
guide us in the promotion and building of formsotial and civic life — structures,
institutions, culture andthos— without exposing us to the risk of becoming emsd by the
fashions of the moment. Awareness of God's undiging sustains us in our laborious and
stimulating work for justice and the developmenpebples, amid successes and failures, in
the ceaseless pursuit of a just ordering of hunffamrs God's love calls us to move beyond
the limited and the ephemeral, it gives us the agerto continue seeking and working for the
benefit of all even if this cannot be achieved immediately &nehat we are able to achieve,
alongside political authorities and those workingtie field of economics, is always less than
we might wisii158]. God gives us the strength to fight and to suffetove of the common
good, because he is our All, our greatest hope.

79. Development needs Christians with their arms igsvards Godn prayer, Christians
moved by the knowledge that truth-filled lowaritas in veritate from which authentic
development proceeds, is not produced by us, bengb us. For this reason, even in the
most difficult and complex times, besides recogmgavhat is happening, we must above all
else turn to God's love. Development requires atterio the spiritual life, a serious
consideration of the experiences of trust in Gpdjtsal fellowship in Christ, reliance upon



God's providence and mercy, love and forgivenedtdenial, acceptance of others, justice
and peace. All this is essential if “hearts of stoare to be transformed into “hearts of flesh”
(Ezek 36:26), rendering life on earth “divine” athdis more worthy of humanity. All this is
of man,because man is the subject of his own existemzkaathe same time it &f God,
because God is at the beginning and end of alishgdod, all that leads to salvation: “the
world or life or death or the present or the fufwéare yours; and you are Christ's; and
Christ is God's” (1 Cor 3:22-23). Christians log the entire human family to call upon
God as “Our Father!” In union with the only-begott®on, may all people learn to pray to the
Father and to ask him, in the words that Jesusdiinaight us, for the grace to glorify him
by living according to his will, to receive the babread that we need, to be understanding
and generous towards our debtors, not to be tenfyetgahd our limits, and to be delivered
from evil (cf. Mt 6:9-13).

At the conclusion of th@auline Yearl gladly express this hope in the Apostle's ovards,
taken from thd_etter to the RomanéLet love be genuine; hate what is evil, holdt flamswhat
is good; love one another with brotherly affectionfdo one another in showing honour”
(Rom 12:9-10). May the Virgin Mary — proclaimégater Ecclesiady Paul VI and
honoured by Christians &peculum lustitiaandRegina Pacis —protect us and obtain for
us, through her heavenly intercession, the streingipe and joy necessary to continue to
dedicate ourselves with generosity to the taskioiging about thedevelopment of the
whole man and of all mé[L.59].

Given in Rome, at Saint Peter's, on 29 June, then8oty of the Holy Apostles Peter and
Paul, in the year 2009, the fifth of my Pontificate

BENEDICTUS PP. XVI
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