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Blessing

Venerable Brothers and dear Sons and Daughters,
Health and the Apostolic Blessir
. INTRODUCTION

1. The social concern of the Church, directed towan authentic development of man and
society which would respect and promote all theettigions of the human person, has always
expressed itself in the most varied ways. In regeats, one of the special means of
intervention has been the Magisterium of the RoPantiffs which, beginning with the
EncyclicalRerum Novarunof Leo XlII as a point of referencehas frequently dealt with the
guestion and has sometimes made the dates of atibiof the various social documents
coincide with the anniversaries of that first doeunt?

The Popes have not failed to throw fresh light lsans of those messages upon new aspects
of the social doctrine of the Church. As a regtit doctrine, beginning with the outstanding
contribution of Leo Xlll and enriched by the sucgige contributions of the Magisterium, has
now become an updated doctrinal "corpus.” It buildgyradually, as the Church, in the
fullness of the word revealed by Christ Jésarsd with the assistance of the Holy Spirit (cf. Jn
14:16, 26; 16:13-15), reads events as they unfotte course of history. She thus seeks to
lead people to respond, with the support alsotadmal reflection and of the human sciences,
to their vocation as responsible builders of egrsalciety.

2. Part of this large body of social teaching s dirstinguished Encyclic®opulorum
Progressi* which my esteemed predecessor Paul VI publishedanch 26, 1967.

The enduring relevance of this Encyclical is easlgognized if we note the series of
commemorations which took place during 1987 inaussiforms and in many parts of the
ecclesiastical and civil world. For this same pwgdhe Pontifical Commission lustitia et Pax
sent a circular letter to the Synods of the Orie@ttholic Churches and to the Episcopal
Conferences, asking for ideas and suggestionseobe$t way to celebrate the Encyclical's
anniversary, to enrich its teachings and, if needd update them. At the time of the twent
anniversary, the same Commission organized a sotemmemoration in which | myself

took part and gave the concluding addfedsd now, also taking into account the replies to
the above-mentioned circular letter, | considexpipropriate, at the close of the year 1987, to
devote an Encyclical to the theme of Populorum Rggjo.

3. In this way | wish principally to achieve twojebtives of no little importance: on the one
hand, to pay homage to this historic document of Fhand to its teaching; on the other
hand, following in the footsteps of my esteemedipeessors in the See of Peter, to reaffirm



the continuity of the social doctrine as well asdbnstant renewal. In effect, continuity and
renewal are a proof of the perennial value of gaehing of the Church.

This twofold dimension is typical of her teachimgthe social sphere. On the one hand it is
constant, for it remains identical in its fundanamispiration, in its "principles of reflection,"
in its "criteria of judgment,” in its basic "diréats for action,” and above all in its vital link
with the Gospel of the Lord. On the other hands &ver new, because it is subject to the
necessary and opportune adaptations suggestee bidihges in historical conditions and by
the unceasing flow of the events which are therggtif the life of people and society.

4. | am convinced that the teachings of the EncgtRopulorum Progressicaddressed to the
people and the society of the '60s, retain alfrtfogce as an appeal to conscience today in the
last part of the '80s, in an effort to trace theganbnes of the present world always within the
context of the aim and inspiration of the "devel@minof peoples,"” which are still very far
from being exhausted. | therefore propose to exteadmpact of that message by bringing it
to bear, with its possible applications, upon thespnt historical moment, which is no less
dramatic than that of twenty years ago.

As we well know, time maintains a constant and anging rhythm. Today however we have
the impression that it is passing ever more quickdpecially by reason of the multiplication
and complexity of the phenomena in the midst ofclvhwe live. Consequently, the
configuration of the world in the course of thet fagenty years, while preserving certain
fundamental constants, has undergone notable chamgepresents some totally new aspects.

The present period of time, on the eve of the t@indistian millennium, is characterized by a
widespread expectancy, rather like a new "Advénitiich to some extent touches everyone.
It offers an opportunity to study the teachingshaf Encyclical in greater detail and to see
their possible future developments.

The aim of the present reflection is to emphagtm®ugh a theological investigation of the
present world, the need for a fuller and more nadrooncept of development, according to
the suggestions contained in the Encyclical. Its igialso to indicate some ways of putting it
into effect.

II. ORIGINALITY OF THE ENCYCLICAL POPULORUM PROGRESSIO

5. As soon as it appeared, the document of Popev#Paaptured the attention of public
opinion by reason of its originality. In a concretenner and with great clarity, it was poss
to identify the above mentioned characteristicsaftinuity and renewal within the Church's
social doctrine. The intention of rediscovering ruaus aspects of this teaching, through a
careful rereading of the Encyclical, will therefpoenstitute the main thread of the present
reflections.

But first | wish to say a few words about the dafteublication; the year 1967. The very fact
that Pope Paul VI chose to publish a social Encgtin that year invites us to consider the
document in relationship to the Second Vatican Eeninal Council, which had ended on
December 8, 1965.

6. We should see something more in this than siimenological proximity. The Encyclical
Populorum Progress presents itself, in a certain way, as a documéitiwapplies the
teachings of the Council. It not only makes condimeference to the texts of the Couridilt



it also flows from the same concern of the Churtiictvinspired the whole effort of the
Council-and in a particular way the Pastoral Caastin Gaudium et Spesto coordinate and
develop a number of themes of her social teaching.

We can therefore affirm that the Encycli@dpulorum Progressic a kind of response to the
Council's appeal with which the ConstitutiGaudium et Spdsegins: "The joys and the
hopes. the griefs and the anxieties of the pedplei®age, especially those who are poor «
any way afflicted, these too are the joys and hofesgriefs and anxieties of the followers of
Christ. Indeed, nothing genuinely human fails iegan echo in their heartsThese words
express the fundamental motive inspiring the gileatiment of the Council, which begins by
noting the situation of poverty and of underdeveiept in which millions of human beings
live.

This poverty and underdevelopment are, under anatrae, the "griefs and the anxieties" of
today, of "especially those whoegpoor.” Before this vast panorama of pain antesuf, the
Council wished to suggest horizons of joy and hdpe Encyclical of Paul VI has the same
purpose, in full fidelity to the inspiration of ti@&ouncil.

7. There is also the theme of the Encyclical whigtkeeping with the great tradition of the
Church's social teaching, takes up again in a dimaginer the new exposition and rich
synthesis which the Council produced, notably e @onstitutionGaudium et Spes

With regard to the content and themes once agaiotl by the Encyclical, the following
should be emphasized: the awareness of the duyed@hurch, as "an expert in humanity,”
"to scrutinize the signs of the times and to intetphem in the light of the Gospé&l'the
awareness, equally profound, of her mission ofViser" a mission distinct from the function
of the State, even when she is concerned with pesopbncrete situatioH the reference to
the notorious inequalities in the situations ofsta@ame peopfte the confirmation of the
Council's teaching, a faithful echo of the centiFi®ld tradition of the Church regarding the
"universal purpose of goods; the appreciation of the culture and the techriokdg
civilization which contribute to human liberatiéhwithout failing to recognize their limits%
finally, on the specific theme of development, whis precisely the theme of the Encyclical,
the insistence on the "most serious duty" incumberthe more developed nations "to help
the developing countries®The same idea of development proposed by the Hoalftows
directly from the approach which the Pastoral Citutsdn takes to this problef.

These and other explicit references to the Pas@wastitution lead one to conclude that the
Encyclical presents itself as an application of@weincil's teaching in social matters to the
specific problem of the development and the undesid@ment of peoples.

8. This brief analysis helps us to appreciate bétee originality of the Encyclical, which can
be stated in three points.

The first is constituted by the very fact of a do@nt, issued by the highest authority of the
Catholic Church and addressed both to the Chundeli@nd "to all people of good wilt?"

on a matter which at first sight is solely econoamal social: the development of peoples. The
term "development"” is taken from the vocabularyhef social and economic sciences. From
this point of view, the Encyclic&opulorum Progressifollows directly in the line of the
EncyclicalRerum Novarumwhich deals with the "condition of the workets Considered
superficially, both themes could seem extraneoukedegitimate concern of the Church seen



as a religious institution - and "development" ewgore so than the "condition of the
workers."

In continuity with the Encyclical of Leo XIIl, it ost be recognized that the document of Paul
VI possesses the merit of having emphasized thea¢tnd cultural character of the proble
connected with development, and likewise the legitty and necessity of the Church's
intervention in this field.

In addition, the social doctrine of the Church base more demonstrated its character as an
application of the word of God to people's livesd éime life of society, as well as to the eart
realities connected with them, offering "principfes reflection," "criteria of judgment” and
"directives for action?® Here, in the document of Paul VI, oneds these three elements v

a prevalently practical orientation, that is, diegttowards moral conduct.

In consequence, when the Church concerns hergélthe "development of peoples,” she
cannot be accused of going outside her own spdifat of competence and, still less, outs
the mandate received from the Lord.

9. The second point of originality of Populorum gssio is shown by the breadth of outlook
open to what is commonly called the "social questio

In fact, the EncyclicaMater et Magistreof Pope John XXIII had already entered into this
wider outlook?* and the Council had echoed the same in the CotistitGaudium et Spes
However, the social teaching of the Church hadyebteached the point of affirming with
such clarity that the social question has acquararidwide dimensiof nor had this
affirmation and the accompanying analysis yet baade into a "directive for action," as Paul
VI did in his Encyclical.

Such an explicit taking up of a position offersraaj wealth of content, which it is appropri
to point out.

In the first plae a possible misunderstanding has to be elimin&®edognition that the "soc
guestion" has assumed a worldwide dimension doeatradl mean that it has lost its
incisiveness or its national and local importari@e.the contrary, it means that the problems
in industrial enterprises or in the workers' ancbaonmovements of a particular country or
region are not to be considered as isolated caglesiavconnection. On the contrary they
depend more and more on the influence of factoysrmregional boundaries and national
frontiers.

Unfortunately, from the economic point of view, theveloping countries are much more
numerous than the developed ones; the multitudasmgan beings who lack the goods and
services offered by development are much more nouseihan those who possess them.

We are therefore faced with a serious problem efjual distribution of the means of
subsistence originally meant for everybody, and thiso an unequal distribution of the
benefits deriving from them. And this happens hobvaigh the fault of the needy people, and
even less through a sort of inevitability dependenbatural conditions or circumstances as a
whole.

The Encyclical of Paul VI, in declaring that thecsd question has acquired worldwide



dimensions, first of all points out a moral faagteowhich has its foundation in an objective
analysis of reality. In the words of the Encyclittaklf, "each one must be conscious" of this
fact? precisely because it directly concerns the conseigwhich is the source of moral
decisions.

In this framework, the originality of the Encycll@nsists not so much in the affirmation,
historical in character, of the universality of gecial question, but rather in the moral
evaluation of this reality. Therefore political teas, and citizens of rich countries considered
as individuals, especially if they are Christiamsye the moral obligation, according to the
degree of each one's responsibility, to take iotwseration, in personal decisions and
decisions of government, this relationship of ursedity, this interdependence which exists
between their conduct and the poverty and undelderent of so many millions of people.
Pope Paul's Encyclical translates more succink#ymoral obligation as the "duty of
solidarity'®; and this affirmation, even though many situatibase changed in the world, t
the same force and validity today as when it watew.

On the other hand, without departing from the liokthis moral vision, the originality of the
Encyclical also consists in the basic insight thatvery concept of development, if
considered in the perspective of universal inteedelence, changes notably. True
development cannot consist in the simple accunuuadf wealth and in the greater
availability of goods and services, if this is gadmat the expense of the development of the
masses, and without due consideration for the satitiural and spiritual dimensions of the
human being®

10. As a third point, the Encyclical provides ayeriginal contribution to the social doctrine
of the Church in its totality and to the very copicef development. This originality is
recognizable in a phrase of the document's conujuplaragraph, which can be considered as
its summary, as well as its historic label: "Deygh®nt is the new name for peaée."

In fact, if the social question has acquired a dwitle dimension, this is because the demand
for justice can only be satisfied on that level.igioore this demand could encourage the
temptation among the victims of injustice to regpavith violence, as happens at the origin of
many wars. Peoples excluded from the fair distrdudf the goods originally destined for all
couldask themselves: why not respond with violence ¢es¢hwho first treat us with violenc
And if the situation is examined in the light oéttivision of the world into ideological blocs

a division already existing in 1967 - and in thghti of the subsequent economic and political
repercussions and dependencies, the danger isssbermuch greater.

The first consideration of the striking contentloé Encyclical's historic phrase may be
supplemented by a second consideration to whickdabament itself alludés how can one
justify the fact that huge sums money, which could and should be used for increpsia
development of peoples, are instead utilized ferghrichment of individuals or groups, or
assigned to the increase of stockpiles of weagmstk,in developed countries and in the
developing ones, thereby upsetting the real pigs® This is even more serious given the
difficulties which often hinder the direct transfdrcapital set aside for helping needy
countries. If "development is the new name for pdawar and military preparations are the
major enemy of the integral development of peoples.

In the light of this expression of Pope Paul VI, ave thus invited to re-examine the concept
of development. This of course is not limited torehg satisfying material necessities through



an increase of goods, while ignoring the sufferiafghe many and making the selfishness of

individuals and nations the principal motivatiors the Letter of St. James pointedly reminds

us: "What causes wars, and what causes fightinghgrypou? Is it not your passions that are at
war in your members? You desire and do not hai®4:(-2).

On the contrary, in a different world, ruled by cem for the common good of all humanity,
or by concern for the "spiritual and human develeptof all" instead of by the quest for
individual profit, peace would be possible as th&uit of a "more perfect justice among
people.®2

Also this new element of the Encyclical has a perema and contemporary value, in view of
the modern attitude which is so sensitive to tlesellink between respect for justice and the
establishment of real peace.

1. SURVEY OF THE CONTEMPORARY WORLD

11. In its own time the fundamental teaching ofEmeyclicalPopulorum Progressiceceivec
great acclaim for its novel character. The somaltext in which we live today cannot be said
to be completely identical to that of twenty yeag®. For this reason, | now wish to conduct a
brief review of some of the characteristics of {gdavorld, in order to develop the teaching of
Paul VI's Encyclical, once again from the poinvigw of the "development of peoples.”

12. The first fact to note is that the hopes faradepment, at that time so lively, today appear
very far from being realized.

In this regard, the Encyclical had no illusions.lénguage, grave and at times dramatic,
limited itself to stressing the seriousness ofdigation and to bringing before the conscience
of all the urgent obligation of contributing to gslution. In those years there was a certain
widespread optimism about the possibility of ovengwy, without excessive efforts, the
economic backwardness of the poorer peoples, ®iging them with infrastructures and
assisting them in the process of industrialization.

In that historical context, over and above there$fof each country, the United Nations
Organization promoted consecutively two decadetewelopment? In fact, some measures,
bilateral and multilateral, were taken with the aifrhelpingmany nations, some of which
already been independent for some time, and otliteesmajority being States just born frc
the process of decolonization. For her part, ther€infelt the duty to deepen her
understanding of the problems posed by the newtgity, in the hope of supporting these
efforts with her religious and human inspiratioronder to give them a "soul" and an effective
impulse.

13. It cannot be said that these various religibugyan, economic and technical initiatives
have been in vain, for they have succeeded in @dge&ertain results. But in general, taking
into account the various factors, one cannot deathe present situation of the world, from
the point of view of development, offers a rathegative impression.

For this reason, | wish to call attention to a nemtf general indicators, without excluding
other specific ones. Without going into an analgdigures and statistics, it is sufficient to
face squarely the reality of an innumerable mudgtof people - children, adults and the
elderly - in other words, real and unique humarsges, who are suffering under the
intolerable burden of poverty. There are many onli who are deprived of hope due to the



fact that, in many parts of the world, their sitaathas noticeably worsened. Before these
tragedies of total indigence and need, in whicimany of our brothers and sisters are livin
is the Lord Jesus himself who comes to questiofcfudit 25:31-46).

14. The first negative observation to make is thesigtence and often the widening of the gap
between the areas of the so-called developed Modthe developing South. This
geographical terminology is only indicative, sirree cannot ignore the fact that the frontiers
of wealth and poverty intersect within the socetigemselves, whether developed or
developing. In fact, Just as social inequalitiegaldo the level of poverty exist in rich
countries, so, in parallel fashion, in the lesseli@yed countries one often sees manifestations
of selfishness and a flaunting of wealth whichgglgsconcerting, as it is scandalous.

The abundance of goods and services availableme garts of the world, particularly in the
developed North, is matched in the South by aneeyatable delay, and it is precisely in this
geopolitical area that the major part of the humeane lives.

Looking at all the various sectors - the productond distribution of foodstuffs, hygiene,
health and housing, availability of drinking wateqrking conditions (especially for women),
life expectancy and other economic and social atdis - the general picture is a
disappointing one, both considered in itself anceiation to the corresponding data of the
more developed countries. The word "gap" returmsgmeously to mind.

Perhaps this is not the appropriate word for inthgethe true reality, since it could give the
impression of a stationary phenomenon. This ighmetase. The pace of progress in the
developed and developing countries in recent yeasdiffered, and this serves to widen the
distances. Thus the developing countries, espgdtal poorest of them, find themselves in a
situation of very serious delay.

We must also add the differences of culture andevaystems between the various population
groups, differences which do not always match #grele of economic development, but
which help to create distances. These are eleraadtaspects which render the social
guestion much more complex, precisely becausegtieéstion has assumed a universal
dimension.

As we observe the various parts of the world sepdray this widening gap, and note that
each of these parts seems to follow its own path 8 own achievements, we can unders
the current usage which speaks of different wonldkin our one world: the First World, the
Second World, the Third World and at times the BoMVorld?! Such expressions, which
obviously do not claim to classify exhaustively@untries, are significant: they are a sign of
a widespread sense that the unity of the world,ithahe unity of the human race, is seriously
compromised. Such phraseology, beyond its moressr dbjective value, undoubtedly
conceals a moral content, before which the Chuwtinch is a "sacrament or sign and
instrument...of the unity of the whole human r&ceannot remain indifference.

15. However, the picture just given would be inctetgif one failed to add to the "economic
and social indices" of underdevelopment other ieslwhich are equally negative and indeed
even more disturbing, beginning with the cultuealdl. These are illiteracy, the difficulty or
impossibility of obtaining higher education, thalnlity to share in the building of one's own
nation, the various forms of exploitation and abamic, social, political and even religious
oppression of the individual and his or her rigliscrimination of every type, especially the



exceptionally odious form based on difference cerdf some of these scourges are noted
with regret in areas of the more developed Nohby tare undoubtedly more frequent, more
lasting and more difficult to root out in the demgihg and less advanced countries.

It should be noted that in today's world, amongeptights, the right of economic initiative is
often suppressed. Yet it is a right which is impottnot only for the individual but also for
common good. Experience shows us that the dentai®fight, or its limitation in the name
of an alleged "equality" of everyone in societyniishes, or in practice absolutely destroys
the spirit of initiative, that is to say the creatisubjectivity of the citizen. As a consequence,
there arises, not so much a true equality as &liteydown.” In the place of creatiugtiative
there appears passivity, dependence and submissiba bureaucratic apparatus which, a:
only "ordering" and "decision-making" body - if naliso the "owner"- of the entire totality of
goods and the means of production, puts everyoagiusition of almost absolute
dependence, which is similar to the traditionaletefence of the worker-proletarian in
capitalism. This provokes a sense of frustratiodesperation and predisposes people to opt
out of national life, impelling many to emigratedasso favoring a form of "psychological”
emigration.

Such a situation has its consequences also fromdiné of view of the "rights of the
individual nations." In fact, it often happens thatation is deprived of its subjectivity, that is
to say the "sovereignty" which is its right, in @sonomic, politicakocial and in a certain wi
cultural significance, since in a national commyiail these dimensions of life are bound
together.

It must also be restated that no social groupefample a political party, has the right to
usurp the role of sole leader, since this bringsuathe destruction of the true subjectivity of
society and of the individual citizens, as happgarevery form of totalitarianism. In this
situation the individual and the people becomeéots;," in spite of all declarations to the
contrary and verbal assurances.

We should add here that in today's world therensary other forms of poverty. For are there
not certain privations or deprivations which deseihis name? The denial or the limitation of
human rights - as for example the right to religioeedom, the right to share in the building
of society, the freedom to organize and to fornmonsj or to take initiatives in economic
matters - do these not impoverish the human pasonuch as, if not more than, the
deprivation of material goods? And is developmehiciv does not take into account the full
affirmation of these rights really development ba human level?

In brief, modern underdevelopment is not onlgremmic but also cultural, political and sim
human, as was indicated twenty years ago by thgdioal Populorum ProgressidHence at
this point we have to ask ourselves if the sadtyead today might not be, at least in part, the
result of a too narrow idea of development, tha&igainly economic one.

16. It should be noted that in spite of the pramehy efforts made in the last two decades by
the more developed or developing nations and tieenational organizations to find a way

of the situation, or at least to remedy some afyteptoms, the conditions have become
notably worse.

Responsibility for this deterioration is due toieas causes. Notable among them are
undoubtedly grave instances of omissions on thiegbdine developing nations themselves,



and especially on the part of those holding econ@nd political power. Nor can we pretend
not to see the responsibility of the developedamati which have not always, at least in due
measure, felt the duty to help countries separfated the affluent world to which they
themselves belong.

Moreover, one must denounce the existence of ecienéimancial and social mechanisms
which, although they are manipulated by peoplesroftinction almost automatically, thus
accentuating the situation of wealth for some aoeepty for the rest. These mechanisms,
which are maneuvered directly or indirectly by there developed countries, by their very
functioning favor the interests of the people matapng them at in the end they suffocate or
condition the economies of the less developed cmsntater on these mechanisms will have
to be subjected to a careful analysis under theadtmoral aspect.

Populorum Progressio already foresaw the possibbiiat under such systems the wealth of
the rich would increase and the poverty of the peould remain? A proof of this forecast
has been the appearance of the so-called Fourtld\Wor

17. However much society worldwide shows signgadientation, expressed in the
conventional names First, Second, Third and evemtkdVorld, their interdependence
remains close. When this interdependence is sepbfitaim its ethical requirements, it has
disastrous consequences for the weakest. Indeadieasilt of a sort of internal dynamic and
under the impulse of mechanisms which can onlydlied perverse, this interdependence
triggers negative effects even in the rich couatrieis precisely within these countries that
one encounters, though on a lesser scale, the speo#fic manifestations of under
development. Thus it should be obvious that devekg either becomes shared in common
by every part of the world or it undergoes a preadsegression even in zones marked by
constant progress. This tells us a great deal aheutature of authentic development: either
all the nations of the world participate, or it wibt be true development.

Among the specific signs of underdevelopment wimcheasingly affect the developed
countries also, there are two in particular thaeat a tragic situation. The first is the housing
crisis. During this International Year of the Holass proclaimed by the United Nations.
attention is focused on the millions of human beilagking adequate housing or with no
housing at all, in order to awaken everyone's dense and to find a solution to this serious
problem with its negative consequences for theviddal, the family and society.

The lack of housing is being experienced univeysadd is due in large measure to the
growing phenomenon of urbanizati&nEven the most highly developed peoples present the
sad spectacle of individuals and families literalisuggling to survive, without a roof over
their heads or with a roof so inadequate as totitatesno roof at all.

The lack of housing, an extremely serious probleritself, should be seen as a sign and
summing-up of a whole series of shortcomings: enoogsocial, cultural or simply human in
nature. Given the extent of the problem, we shoeled little convincing of how far we are
from an authentic development of peoples.

18. Another indicator common to the vast majorityations is the phenomenon of
unemployment and underemployment.

Everyone recognizes the reality and growing seness of this problem in the industrialized



countries®® While it is alarming in the developing countrigsth their high rate of population
growth and their large numbers of young peopléhéncountries of high economic
development the sources of work seem to be shgnkind thus the opportunities for
employment are decreasing rather than increasing.

This phenomenon too, with its series of negativesequences for individuals and for society,
ranging from humiliation to the loss of that s@§pect which every man and woman should
have, prompts us to question seriously the typdegtlopment which has been followed over
the past twenty years. Here the words of the Ermaldlaborem Exercenare extremely
appropriate: "It mudbe stressed that the constitutive element in tligness and also the m
adequate way to verify it in a spirit of justicedgpeace, which the Church proclaims and for
which she does not cease to pray...is the contmeaglpraisal of man's work, baththe aspe:
of its objective finality and in the aspect of tignity of the subject of all work, that is to say,
man." On the other hand, "we cannot fail to becstiy a disconcerting fact of immense
proportions: the fact that...there are huge numbkepgople who are unemployed...a fact that
without any doubt demonstrates that both withinitiakvidual political communities and in
their relationships on the continental and worleelehere is something wrong with the
organization of work and employment, preciselyhatnost critical and socially most
important points?”

This second phenomenon, like the previous one,usec is universal in character and tends
to proliferate, is a very telling negative signtloé state and the quality of the development of
peoples which we see today.

19. A third phenomenon, likewise characteristith& most recent period, even though it is
not met with everywhere, is without doubt equatigticative of the interdependence between
developed and less developed countries. It is tlestgpn of the international debt, concerning
which the Pontifical Commission lustitia et Pax essied a documerit.

At this point one cannot ignore the close connadbietween a problem of this kind - the
growing seriousness of which was already forese@opulorum Progressi - and the
guestion of the development of peoples.

The reason which prompted the developing peoplasdept the offer of abundantly available
capital was the hope of being able to invest demelopment projects. Thus the availability of
capital and the fact of accepting it as a loanlmaconsidered a contribution to development,
something desirable and legitimate in itself, etleugh perhaps imprudent and occasionally
hasty.

Circumstances have changed, both within the defatttons and in the international financial
market; the instrument chosen to make a contribubalevelopment has turned into a
counterproductive mechanism. This is because th®deations, in order to service their

debt, find themselves obliged to export the capiesdded for improving or at least

maintaining their standard of living. It is alsochese, for the same reason, they are unable to
obtain new and equally essential financing.

Through this mechanism, the means intended fodéiwvelopment of peoples has turned into a
brake upon development instead, and indeed in sas®s has even aggravated
underdevelopment.



As the recent document of the Pontifical Commissimtitia et Pax state$ these
observations should make us reflect on the etkitatacter of the interdependence of peoj
And along similar lines, they should make us reftatthe requirements and conditions,
equally inspired by ethical principles, for cooféra in development.

20. If at this point we examine the reasons fas farious delay in the process of developr
a delay which has occurred contrary to the indicegtiof the EncyclicaPopulorum
Progressi(, which had raised such great hopes, our attergiespecially drawn to the
political causes of today's situation.

Faced with a combination of factors which are urndedly complex, we cannot hope to
achieve a comprehensive analysis here. Howevecaweot ignore a striking fact about the
political picture since the Second World War, & fabich has considerable impact on the
forward movement of the development of peoples.

| am referring to the existence of two opposingcblaommonly known as the East and the
West. The reason for this description is not pupaltical but is also, as the expression goes,
geopolitical. Each of the two blocs tends to adsitaior gather around it other countries or
groups of countries, to different degrees of adieger participation.

The opposition is first of all political, inasmuelk each bloc identifies itself with a system of
organizing society and exercising power which pneséself as an alternative to the other.
The political opposition, in turn, takes its orignom a deeper Opposition which is ideologi
in nature.

In the West there exists a system which is hisadlsignspired by the principles of the liberal
capitalism which developed with industrializatiouriehg the last century. In the East there
exists a system inspired by the Marxist collectivishich sprang from an interpretation of
condition of the proletarian classes made in tiet lof a particular reading of history. Each of
the two ideologies, on the basis of two very défervisions of man and of his freedom and
social role, has proposed and still promotes, erettonomic level, antithetical forms of the
organization of labor and of the structures of omshg, especially with regard to the saled
means of production.

It was inevitable that by developing antagonisyistems and centers of power, each with its
own forms of propaganda and indoctrination, theliolgical opposition should evolve into a

growing military opposition and give rise to twambs of armed forces, each suspicious and
fearful of the other's domination.

International relations, in turn, could not failfeel the effects of this "logic of blocs" and of
the respective "spheres of influence.” The tenbetmveen the two blocs which began at the
end of the Second World War has dominated the witdtllee subsequent forty years.
Sometimes it has taken the form of "cold war," stmes of "wars by proxy,"” through the
manipulation of local conflicts, and sometimesastkept people's minds in suspense and
anguish by the threat of an open and total war.

Although at the present time this danger seemste heceded, yet without completely
disappearing, and even though an initial agreemasnteen reached on the destruction of one
type of nuclear weapon, the existence and oppasiticghe blocs continue to be a real and



worrying fact which still colors the world picture.

21. This happens with particularly negative effectthe international relations wit concerr
the developing countries. For as we know the tensaiween East and West is not in itself an
opposition between two different levels of devel@mtbut rather between two concepts of
the development of individuals and peoples bottcepts being imperfect and in need of
radical correction. This opposition is transfertedhe developing countries themselves, and
thus helps to widen the gap already existing orett@nomic level between North and South
and which results from the distance between thevtardds: the more developed one and the
less developed one.

This is one of the reasons why the Church's sdaoelrine adopts a critical attitude towards
both liberal capitalism and Marxist collectivismordrom the point of view of development

the question naturally arises: in what way and hatwextent are these two systems capable of
changes and updatings such as to favor or promote @nd integral development of
individuals and peoples in modern society? In fddse changes and updgs are urgent ar
essential for the cause of a development commaii.to

Countries which have recently achieved independearawhich are trying to establish a
cultural and political identity of their own, anéed effective and impartial aid from all the
richer and more developed countries, find themselveolved in, and sometimes
overwhelmed by, ideological conflicts, which ine@bty create internal divisions, to the extent
in some cases of provoking full civil war. Thisailso because investments and aid for
development are often diverted from their propappse and used to sustain conflicts, apart
from and in opposition to the interests of the ¢des which ought to benefit from them.
Many of these countries are becoming more and @wege of the danger of falling victim to
a form of neocolonialism and are trying to escapefit. It is this awareness which in spite
difficulties, uncertainties and at times contraidics gave rise to the International Movement
of Non-Aligned Nations, which, in its positive aspewvould like to affirm in an effective way
the right of every people to its own identity, ipge@adence and security, as well as the right to
share, on a basis of equality and solidarity, exdbods intended for all.

22. In the light of these considerations, we eagitive at a clearer picture of the last twenty
years and a better understanding of the confirctee northern hemisphere, namely between
East and West, as an important cause of the réiamda stagnation of the South.

The developing countries, instead of becoming aartayus nations concerned with their own
progress towards a just sharing in the goods amwites meant for all, become parts of a
machine, cogs on a gigantic wheel. This is oftae ailso in the field of social
communications, which, being run by centers mastine northern hemisphere, do not
always give due consideration to the priorities prablems of such countries or respect their
cultural make-up. They frequently impose a distbitision of life and of man and thus fail to
respond to the demands of true development.

Each of the two blocs harbors in its own way a &g towards imperialism, as it is usually
called, or towards forms of new- colonialism: asyetemptation to which they frequently
succumb, as history, including recent history, hesac

It is this abnormal situation, the result of a \aad of an unacceptably exaggerated concern
for security, which deadens the impulse towardsedntooperation by all for the common



good ofthe human race, to the detriment especially of glehpeoples who are impeded fr
their rightful access to the goods meant for all.

Seen in this way, the present division of the wasld direct obstacle to the real
transformation of the conditions of underdevelopmeithe developing and less advanced
countries. However, peoples do not always resigmtelves to their fate. Furthermore, the
very needs of an economy stifled by military exptamd and by bureaucracy and intrinsic
inefficiency now seem to favor processes which inigiigate the existing opposition and
make it easier to begin a fruitful dialogue andwgea collaboration for peace.

23. The statement in the Encyclical Populorum Resgjo that the resources and investments
devoted to arms production ought to be used twoialie the misery of impoverished peopgles
makes more urgent the appeal to overcome the dppobetween the two blocs.

Today, the reality is that these resources are tesedable each of the two blocs to overtake
the other and thus guarantee its own security. oONatwhich historically, economically and
politically hawe the possibility of playing a leadership role prevented by this fundamenta
flawed distortion from adequately fulfilling theduty of solidarity for the benefit of peoples
which aspire to full development.

It is timely to mention - and it is no exaggeratiaine a leadership role among nations can
only be justified by the possibility and willingree® contribute widely and generously to the
common good.

If a nation were to succumb more or less delibgratethe temptation to close in upon itself
and failed to meet the responsibilities followimgrh its superior position in the community
nations, it would fall seriously short of its clesthical duty. This is readily apparent in the
circumstances of history, where believers discleendispositions of Divine Providence, ready
to make use of the nations for the realizatiort®plans, so as to render "vain the designs of
the peoples” (cf. Ps 33[32]: 10).

When the West gives the impression of abandons®lfito forms of growing and selfish
isolation, and the East in its turn seems to igforguestionable reasons its duty to cooperate
in the task of alleviating human misery, then we @ against not only a betrayal of
humanity's legitimate expectations - a betrayal iha harbinger of unforeseeable
consequences - but also a real desertion of a rabligation.

24. If arms production is a serious disorder inghesent world with regard to true human
needs and the employment of the means capabl¢isfsay those needs, the arms trade is
equally to blame. Indeed, with reference to theefat must be added that the moral judgment
is even more severe. As we all know, this is agnadhout frontiers capable of crossing even
the barriers of the blocs. It knows how to overcaheedivision between East and West, and
above all the one between North and South, to ¢ivé p and this is more serious - of pushing
its way into the different sections which make e southern hemisphere. We are thus
confronted with a strange phenomenon: while econ@ici and development plans meet with
the obstacle of insuperable ideological barriengl, w&ith tariff and trade barriers, arms of
whatever origin circulate with almost total freedathover the world And as the recent
document of the Pontifical Commission lustitia ax®n the international debt points étt,
everyone knows that in certain cases the capitaldg the developed world has been used in



the underdeveloped world to buy weapons.

If to all this we add the tremendous and univeysatknowledged danger represented by
atomic weapons stockpiled on an incredible schke|dgical conclusion seems to be this: in
today's world, including the world of economicss fhrevailing picture is one destined to lead
us more quickly towards death rather than one n€em for true development which would
lead all towards a "more human" life, as envisdgyethe Encyclical Populorum Progressio.

The consequences of this state of affairs are seba in the festering of a wound which
typifies and reveals the imbalances and conflitth® modern world: the millions of refuge
whom war, natural calamities, persecution and ghgnation of every kind have deprived of
home, employment, family and homeland. The tragédiiese multitudes is reflected in the
hopeless faces of men, women and children who cdonger find a home in a divided and
inhospitable world.

Nor may we close our eyes to another painful waartdday's world: the phenomenon
terrorism, understood as the intention to kill degnd destroy property indiscriminately, and
to create a climate of terror and insecurity, ofteriuding the taking of hostages. Even when
some ideology or the desire to create a betteesors adduced as the motivation for this
inhuman behavior, acts of terrorism are neverfjable. Even less so when, as happens tc
such decisions and such actions, which at timekteaeal massacres, and to the abduction of
innocent people who have nothing to do with theflos, claim to have a propaganda
purpose for furthering a cause. It is still wordaew they are an end in themselves, so that
murder is committed merely for the sake of killitigthe face of such horror and suffering,
the words | spoke some years ago are still trug | ansh to repeat them again: "What
Christianity forbids is to seek solutions...by thays of hatred, by the murdering of
defenseless people, by the methods of terroriém."

25. At this point something must be said aboutddm@ographic problem and the way it is
spoken of today, following what Paul VI said in Escyclical$®> and what | myself stated at
length in the Apostolic Exhortatideamiliaris Consortig*

One cannot deny the existence, especially in tbhéheon hemisphere, of a demographic
problem which creates difficulties for development.

One must immediately add that in the northern hph@se the nature of this problem is
reversed: here, the cause for concern is the drtpeibirthrate, with repercussions on the
aging of the population, unable even to renewfitselogically. In itself, this is a
phenomenon capable of hindering development. 3usisincorrect to say that such
difficulties stem solely from demo graphic growtigjther is it proved that all demo graphic
growth is incompatible with orderly development.

On the other hand, it is very alarming to see gavEnts in many countries launching
systematic campaigns against birth, contrary nbt tanthe cultural and religious identity of
the countries themselves but also contrary to #tera of true development. It often happens
that these campaigns are the result of pressurérearting coming from abroad, and in so
cases they are made a condition for the grantirigpafcial and economic aid and assistance.
In any event, there is an absolute lack of resfmedhe freedom of choice of the parties
involved, men and women often subjected to intdlieraressures, including economic ones,
in order to force them to submit to this new forhoppression. It is the poorest populations



which suffer such mistreatment, and this sometileads to a tendency towards a form of
racism, or the promotion of certain equally ratisims of eugenics.

This fact too, which deserves the most forcefuldmmnation, is a sign of an erroneous and
perverse idea of true human development.

26. This mainly negative overview of the actualaiion of development in the contemporary
world would be incomplete without a mention of tieexistence of positive aspects.

The first positive note is the full awareness amlamge numbers of men and women of their
own dignity and of that of every human being. Tdugreness is expressed, for example, in
the more lively concern that human rights shoulddspected, and in the more vigorous
rejection of their violation. One sign of this letnumber of recently established private
associations, some worldwide in membership, alralbsif them devoted to monitoring with
great care and commendable objectivity what is éapy internationally in this sensitive
field.

At this level one must acknowledge the influencereised by the Declaration of Human
Rights, promulgated some forty years ago by theddrniNations Organization. Its very
existence and gradual acceptance by the intermdttemmunity are signs of a growing
awareness. The same is to be said, still in the diehuman rights, of other juridical
instruments issued by the United Nations Orgaromadr other international organizatioHs.

The awareness under discussion applies not onhdieiduals but also to nations and peor
which, as entities having a specific cultural idigniare particularly sensitive to the
preservation, free exercise and promotion of thiegcious heritage.

At the same time, in a world divided and beset\mregtype of conflict, the conviction is
growing of a radical interdependence and consefyuefithe need for a solidarity which will
take up interdependence and transfer it to the Ipptame. Today perhaps more than in the
past, people are realizing that they are linkeetiogr by a common destiny, which is to be
constructed together, if catastrophe for all isécavoided. From the depth of anguish, fear
and escapist phenomena like drugs, typical of teeznporary world, the idea is slowly
emerging that the good to which we are all called the happiness to which we aspire cannot
be obtained without an effort and commitment ongae of all, nobody excluded, and the
consequent renouncing of personal selfishness.

Also to be mentioned here, as a sign of respediféor despite all the temptations to destrc
by abortion and euthanasia - is a concomitant gorfoe peace, together with an awareness
that peace is indivisible. It is either for allfor none. It demands an ever greater degree of
rigorous respect for justice and consequentlyradiatribution of the results of true
development?

Among today's positive signs we must also mentigreater realization of the limits of avail
able resources, and of the need to respect thgritytend the cycles of nature and to take
them into account when planning for developmenhaiathan sacrificing them to certain
demagogic ideas about the latter. Today this ieda&cological concern.

It is also right to acknowledge the generous commaiitt of statesmen, politicians, econom
trade unionists, people of science and internatioffigials - many of them inspired by



religious faith - who at no small personal saceficy to resolve the world's ills and who give
of themselves in every way so as to ensure thavanincreasing number of people may
enjoy the benefits of peace and a quality of lifarthwy of the name.

The great international organizations, and a nurob#re egional organizations, contribute
this in no small measure. Their united efforts mpé&ssible more effective action.

It is also through these contributions that somiedTWorld countries, despite the burden of
many negative factors, have succeeded in reachtegain self-sufficiency in food, or a
degree of industrialization which makes it posstblsurvive with dignity and to guarantee
sources of employment for the active population.

Thus, all is not negative in the contemporary womlor could it be, for the Heavenly Father's
providence lovingly watches over even our dailyesgicf. Mt 6:25-32; 10:23-31; Lk 12:6-7,
22- 30). Indeed, the positive values which we haeationed testify to a new moral concern,
particularly with respect to the great human protdesuch as development and peace.

This fact prompts me to turn my thoughts to the tmature of the development of peoples,
along the lines of the Encyclical which we are coenmorating, and as a mark of respect fc
teaching.

IV.AUTHENTIC HUMAN DEVELOPMENT

27. The examination which the Encyclical invitegasnake of the contemporary world leads
us to note in the first place that developmenbisanstraightforward process, as it were
automatic and in itself limitless, as though, giwentain conditions, the human race were able
to progress rapidly towards an undefined perfeatiosome kind?

Such an idea - linked to a notion of "progress’hvpihilosophical connotations deriving from
the Enlightenment, rather than to the notion of/&depment® which is used in a specifically
economic and social sense - now seems to be sigrmaled into doubt, particularly since the
tragic experience of the two world wars, the plahaed partly achieved destruction of whole
peoples, and the looming atomic peril. A naive nagstic optimism has been replaced by a
well founded anxiety for the fate of humanity.

28. At the same time, ever, the "economic"” concept itself, linked to terd developmen
has entered into crisis. In fact there is a betteterstanding today that the mere accumulation
of goods and services, even for the benefit ohtlagority, is not enough for the realization of
human happiness. Nor, in consequence, does thalalgi of the many real benefits

provided in recent times by science and technologytiding the computer sciences, bring
freedom from every form of slavery. On the contrding experience of recent years shows
that unless all the considerable body of resouasoespotential at man's disposal is guided
moral understanding and by an orientation towdndgrue good of the human race, it easily
turns against man to oppress him.

A disconcerting conclusion about the most recenbgeshould serve to enlighten us: side-by-
side with the miseries of underdevelopment, themesalinacceptable, we find ourselves up
against a form of superdevelopment, equally inadilis. because like the former it is
contrary to what is good and to true happinesss $aper-development, which consists in an
excessive availability of every kind of materialogis for the benefit of certain social groups,
easily makes people slaves of "possession” anghioieidiate gratification, with no other



horizon than the multiplication or continual re@atent of the things already owned with
others still better. This is the so-called civitiba of "consumption™ or " consumerism ,"
which involves so much "throwing-away" and "wast&t' object already owned but now
superseded by something better is discarded, withought of its possible lasting value in
itself, nor of some other human being who is paorer

All of us experience firsthand the sad effectshid blind submission to pure consumerism: in
the first place a crass materialism, and at theedame a radical dissatisfaction, because one
quickly learns - unless one is shielded from tbedl of publicity and the ceaseless and
tempting offers of products - that the more onespeses the more one wants, while deeper
aspirations remain unsatisfied and perhaps eviedsti

The Encyclical of Pope Paul VI pointed out theeli#ince, so often emphasized today,
between "having" and "being*'which had been expressed earlier in precise wuydke
Second Vatican Councit.To "have" objects and goods does not in itselfgoéithe human
subject, unless it contributes to the maturing @machment of that subject's "being," thatas t
say unless it contributes to the realization oftthenan vocation as such.

Of course, the difference between "being" and "hgVithe danger inherent in a mere
multiplication or replacement of things possessadared to the value of "being," need not
turn into a contradiction. One of the greateststiges in the contemporary world consists
precisely in this: that the ones who possess muehetatively few and those who possess
almost nothing are many. It is the injustice of plo@r distribution of the goods and services
originally intended for all.

This then is the picture: there are some peopie fdw who possess much - who do not really
succeed in "being" because, through a reverséleofiierarchy of values, they are hindered by
the cult of "having”; and there are others - thenynaho have little or nothing - who do not
succeed in realizing their basic human vocatiorabse they are deprived of essential goods.

The evil does not consist in "having" as such,ibytossessing without regard for the quality
and the ordered hierarchy of the goods one haditpaad hierarchy arise from the
subordination of goods and their availability tomsd'being” and his true vocation.

This shows that although development has a negessanomic dimension, since it must
supply the greatest possible number of the woirdiiabitants with an availability of goods
essential for them "to be," it is not limited tatldimension. If it is limited to this, then it ha
against those whom it is meant to benefit.

The characteristics of full development, one whgckmore human” and able to sustain itself
at the level of the true vocation of men and wonwéhout denying economic requirements,
were described by Paul A.

29. Development which is not only economic musiriaasured and oriented according to the
reality and vocation of man seen in his totaligmely, according to his interior dimension.
There is no doubt that he needs created goodshamutaducts of industry, which is constal
being enriched by scientific and technological pesg. And the ever greater availability of
material goods not only meés needs but also opens new horizons. The dahtger misuse o
material goods and the appearance of artificiatleestould in no way hinder the regard we
have for the new goods and resources placed atispwsal and the use we make of them. On



the contrary, we must see them as a gift from Gublas a response to the human vocation,
which is fully realized in Christ.

However, in trying to achieve true development westmever lose sight of that dimension
which is in the specific nature of man, who hasbeeated by God in his image and likeness
(cf. Gen 1:26). It is a bodily and a spiritual matusymbolized in the second creation account
by the two elements: the earth, from which God forman's body, and the breath of life wi

he breathes into man's nostrils (cf. Gen 2:7).

Thus man comes to have a certain affinity with ptireatures: he is called to use them, ar

be involved with them. As the Genesis account geafy$en 2:15), he is placed in the garden
with the duty of cultivating and watching overbging superior to the other creatures placed
by God under his dominion (cf. Gen 1:25-26). Buth&t same time man must remain subject
to the will of God, who imposes limits upon his as& dominion over things (cf. Gen 2:16-
17), just as he promises his mortality (cf. Gen ¥¥&s 2:23). Thus man, being the image of
God, has a true affinity with him too. On the badishis teaching, development cannot
consist only in the use, dominion over and indieanate possession of created things and the
products of human industry, but rather in suboriinggthe possession, dominion and use to
man's divine likeness and to his vocation to imaddyt This is the transcendent reality of the
human being, a reality which is seen to be shaxed the beginning by a couple, a man and a
woman (cf. Gen 1:27), and is therefore fundamensaitial.

30. According to Sacred Scripture therefore, thigoncof development is not only "lay” or
"profane,” but it is also seen to be, while havangpcio-economic dimension of its own, the
modern expression of an essential dimension ofsnacation.

The fact is that man was not created, so to speapbile and static. The first portrayal of
him, as given in the Bible, certainly presents basra creature and image, defined in his
deepest reality by the origin and affinity that sttute him. But all this plants within the
human being - man and woman - the seed and theeswnt of a special task to be
accomplished by each individually and by them asuple. The task is "to have dominion”
over the other created beings, "to cultivate thelga." This is to be accomplished within the
framework of obedience to the divine law and themefvith respect for the image received,
the image which is the clear foundation of the pogfelominion recognized as belonging to
man as the means to his perfection (cf. Gen 1:2&3%-16; Wis 9:2-3).

When man disobeys God and refuses to submit taul@snature rebels against him and no
longer recognizes him as its "master,"” for he hasished the divine image in himself. The
claim to ownership and use of created things resnstill valid, but after sin its exercise
becomes difficult and full of suffering (cf. Genl3=19).

In fact, the following chapter of Genesis showshad the descendants of Cain build "a city,"
engage in sheep farming, practice the arts (masid)technical skills (metallurgy); while at
the same time people began to "call upon the ndrtteed.ord" (cf. Gen 4:17-26).

The story of the human race described by SacragtBer is, even after the fall into sin, a
story of constant achievements, which, althouglagéacalled into question and threatened by
sin, are nonetheless repeated, increased and ert@ndesponse to the divine vocation given
from the beginning to man and to woman (cf. Ger6-2&) and inscribed in the image which



they received.

It is logical to conclude, at least on the parthafse who believe in the word of God, that
today's "development” is to be seen as a momeheistory which began at creation, a story
which is constantly endangered by reason of infigéd the Creator's will, and especially by
the temptation to idolatry. But this "developmehttidamentally corresponds to the first
premises. Anyone wishing to renounce the diffigelt noble task of improving the lot of man
in his totality, and of all people, with the excukat the struggle is difficult and that constant
effort is required, or simply because of the exgrase of defeat and the need to begin again,
that person would be betraying the will of God @reator. In this regard, in the Encyclical
Laborem Exercel | referred to man's vocation to work, in ordeetophasize the idea that it
is always man who is the protagonist of developrient

Indeed, the Lord Jesus himself, in the parabl@éetalents, emphasizes the severe treatment
given to the man who daré¢d hide the gift received: "You wicked slothful gant! You knew
that | reap where | have not sowed and gather wiheaiee not winnowed? ...So take the ta
from him, and give it to him who has the ten tad&riMt 25:26-28). It falls to us, who receive
the gifts of God in order to make them fruitful,"sow" and "reap." If we do not, even what
we have will be taken away from us.

A deeper study of these harsh words will make usroid ourselves more resolutely to the
duty, which is urgent for everyone today, to wargdther for the full development of others:
"development of the whole human being and of abighe.">>

31. Faith in Christ the Redeemer, while it illuntegfrom within the nature of development,
also guides us in the task of collaboration. Inltb#ter of St. Paul to the Colossians, we read
that Christ is "the first-born of all creationficdithat "all things were created through him"
for him (1:15-16). In fact, "all things hold togethin him," since "in him all the fullness of
God was pleased to dwell, and through him to reitte himself all things" (v. 20).

A part of this divine plan, which begins from etiégynn Christ, the perfect "image" of the
Father, and which culminates in him, "the firstomom the dead" (v. 18), is our own history,
marked by our personal and collective effort teeaip the human condition and to overcome
the obstacles which are continually arising alongway. It thus prepares us to share in the
fullness which "dwells in the Lord" and which henmmunicates "to his body, which is the
Church" (v. 18; cf. Eph 1:22-23). At the same tising which is always attempting to trap us
and which jeopardizes our human achievements nguwred and redeemed by the
“reconciliation” accomplished by Christ (cf. CoR).

Here the perspectives widen. The dream of "unlidnieogress” reappears, radically
transformedy the new outlook created by Christian faith, asguus that progress is possi
only because God the Father has decided from thieriag to make man a sharer of his g

in Jesus Christ risen from the dead, in whom "weetrademption through his blood...the
forgiveness of our trespasses” (Eph 1:7). In hird Gshed to conquer sin and make it serve
our greater goo¢ef, which infinitely surpasses what progress couldeah

We can say therefore - as we struggle amidst teeusties and deficiencies of
underdevelopment and superdevelopment - that onéhdacorruptible body will put on
incorruptibility, this mortal body immortality (cfl Cor 15:54), when the Lord "delivers the
Kingdom to God the Father" (v. 24) and all the v&oakd actions that are worthy of man will



be redeemed.

Furthermore, the concept of faith makes quite dieareasons which impel the Church to
concern herself with the problems of developmentansider them a duty of her pastoral
ministry, and to urge all to think about the natangl characteristics of authentic human
development. Through her commitment she desireth@one hand, to place herself at the
service of the divine plan which is meant to oraléthings to the fullness which dwells in
Christ (cf. Col 1:19) and which he communicatetii®obody; and on the other hand she
desires to respond to her fundamental vocatiorenfgoa "sacrament,” that is to say "a sign
and instrument of intimate union with God and & thity of the whole human racg&."

Some Fathers of the Church were inspired by tlga td develop in original ways a concef
the meaning of history and of human work, dired¢mdards a goal which surpasses this
meaning and which is always defined by its relaiop to the work of Christ. In other words,
one can find in the teaching of the Fathers amaptic vision of history and work, that is to
say of the perennial value of authentic human aemmeents, inasmuch as they are redeemed
by Christ and destined for the promised Kingddém.

Thus, part of the teaching and most ancient practiche Church is her conviction that she is
obliged by her vocation - she herself, her mingstard each of her members - to relieve the
misery of the suffering, both far and near, notyanit of her "abundance” but also out of her
"necessities."” Faced by cases of need, one cagmartel them in favor of superfluous church
ornaments and costly furnishings for divine worslip the contrary it could be obligatory to
sell these goods in order to provide food, drinktleng and shelter for those who lack these
things?>® As has been already noted, here we are showreetbhy of values" - in the
framework of the right to property - between"haviagd "being," especially when the
"having"” of a few can be to the detriment of theilig" of many others.

In his Encyclical Pope Paul VI stands in the lifi¢has teaching, taking his inspiration from
the Pastoral ConstitutidBaudium et Spe For my own part, | wish to insist once more on
the seriousness and urgency of that teaching, ask the Lord to give all Christians the
strength to put it faithfully into practice.

32. The obligation to commit oneself to the develept of peoples is not just an individual
duty, and still less an individualistic one, a# ivere possible to achieve this development
through the isolated efforts of each individualslan imperative which obliges each and
every man and woman, as well as societies andngatio particular, it obliges the Catholic
Church and the other Churches and Ecclesial Contrasywith which we are completely
willing to collaborate in this field. In this sengest as we Catholics invite our Christian
brethren to share in our initiatives, so too welakecthat we are ready to collaborate in theirs,
and we welcome the invitations presented to uthifnpursuit of integral human development
we can also do much with the members of othericglgy as in fact is being done in various
places.

Collaboration in the development of the whole perand of every human being is in fact a
duty of all towards all, and must be shared byfthe parts of the world: East and West, N
and South; or, as we say today, by the differemrlts.” If, on the contrary, people try to
achieve it in only one part, or in only one wotliky do so at the expense of the others; and,
precisely because the others are ignored, theirdevelopment becomes exaggerated and



misdirected.

Peoples or nations too have a right to their ovindevelopment, which while including - as

already said - the economic and social aspects)dlatso include individual cultural identity
and openness to the transcendent. Not even theforegelvelopment can be used as an ex

for imposing on others one's own way of life or omghgious belief.

33. Nor would a type of development which did restrect and promote human rights -
personal and social, economic and political, inicigdhe rights of nations and of peoples - be
really worthy of man.

Today, perhaps more than in the past, the intric@itradiction of a development limited ol
to its economic element is seen more clearly. Siestelopment easily subjects the human
person and his deepest needs to the demands amemoplanning and selfish profit.

The intrinsic connection between authentic develemnand respect for human rights once
again reveals the moral character of developmeattrue elevation of man, in conformity
with the natural and historical vocation of eacdtiiwidual, is not attained only by exploiting
the abundance of goods and services, or by haviaitphle perfect infrastructures.

When individuals and communities do not see a agsrespect for the moral, cultural and
spiritual requirements, based on the dignity ofgheson and on the proper identity of each
community, beginning with the family and religiosiscieties, then all the rest - availability of
goods, abundance of technical resources appliddilplife, a certain level of material well-
being - will prove unsatisfying and in the end @mptible. The Lord clearly says this in the
Gospel, when he calls the attention of all to thie hierarchy of values: "For what will it
profit a man, if he gains the whole world and faddis life?" (Mt 16:26)

True development, in keeping with the specific reeidthe human being-man or woman,
child, adult or old person-implies, especially floose who actively share in this process and
are responsible for it, a lively awareness of thki@ of the rights of all and of each person. It
likewise implies a lively awareness of the needepect the right of every individual to the
full use of the benefits offered by science anthtetogy.

On the internal level of every nation, respectdibrights takes on great importance,
especially: the right to life at every stage ofaigstence; the rights of the family, as the basic
social community, or "cell of society"; justice @mployment relationships; the rights inherent
in the life of the political community as such; thghts based on the transcendent vocation of
the human being, beginning with the right of fremdm profess and practice one's own
religious belief.

On the international level, that is, the level @ftions between States or, in present-day
usage, between the different "worlds," there mestdmplete respect for the identity of each
people, with its own historical and cultural chaeaistics. It is likewise essential, as the
EncyclicalPopulorum Progressialready asked, to recognize each people's eqml"to be
seated at the table of the common bancguenhstead of lying outside the door like Lazarus,
while "the dogs come and lick his sores” (cf. Lk21l§. Both peoples and individual must
enjoy the fundamental equafitywhich is the basis, for example, of the ChartethefUnited
Nations Organization: the equality which is theibad the right of all to share in the proc:



of full development.

In order to be genuine, development must be actiesthin the framework of solidarity and
freedom, without ever sacrificing either of thendanwhatever pretext. The moral character
of development and its necessary promotion are asipéd when the most rigorous respect is
given to all the demandteriving from the order of truth and good propetite human persc
Furthermore the Christian who is taught to seenheat is the image of God, called to share in
the truth and the good which is God himself, dagsumderstand a commitment to
development and its application which excludesnedgad respect for the unique dignity of
this "image." In other words, true development naesbased on the love of God and
neighbor, and must help to promote the relatiorsshgtween individuals and society. This is
the "civilization of love" of which Paul VI ofterpske.

34. Nor can the moral character of developmentugbectespect for the beings which
constitute the natural world, which the ancientékee- alluding precisely to the order which
distinguishes it - called the "cosmos." Such riesiallso demand respect, by virtue of a
threefold consideration which it is useful to reflepon carefully.

The first consideration is the appropriatenessgtiaing a growing awareness of the fact that
one cannot use with impunity the different categ®of beings, whether living or inanimate -
animals, plants, the natural elements - simplyreswishes, according to one s own economic
needs. On the contrary, one must take into acdbemature of each being and of its mutual
connection in an ordered system, which is precigeycosmos."

The second consideration is based on the realizatihich is perhaps more urgent - that
natural resources are limited; some are not, iassid, renewable. Using them as if they were
inexhaustible, with absolute dominion, seriouslgamgers their availability not only for the
present generation but above all for generatior®ioe.

The third consideration refers directly to the aamgences of a certain type of developten
the quality of life in the industrialized zones. \Aleknow that the direct or indirect result of
industrialization is, ever more frequently, thelptbn of the environment, with serious
consequences for the health of the population.

Once again its evident that development, the planning whichegos it, and the way in whi
resources are used must include respect for merahdds. One of the latter undoubtedly
imposes limits on the use of the natural world. @heninion granted to man by the Creator is
not an absolute power, nor can one speak of adree¢d "use and misuse," or to dispose of
things as one pleases. The limitation imposed fitwerbeginning by the Creator himself and
expressed symbolically by the prohibition not tat"ef the fruit of the tree" (cf. Gen 2:16-17)
shows clearly enough that, when it comes to therabtvorld, we are subject not only to
biological laws but also to moral ones, which carreviolated with impunity.

A true concept of development cannot ignore theofisikee elements of nature, the

renewability of resources and the consequenceapfdrard industrialization - three

considerations which alert our consciences to thehdimension of developmetit.
V.A THEOLOGICAL READING OF MODERN PROBLEMS

35. Precisely because of the essentially moralacter of development, it is clear that the
obstacles to development likewise have a moralagier. If in the years since the publication



of Pope Paul's Encyclical there has been no demedap- or very little, irregular, or even
contradictory development - the reasons are ngt@cdnomic. As has already been said,
political motives also enter in. For the decisiarsch either accelerate or slow down the
development of peoples are really political in eltaer. In order to overcome the misguided
mechanisms mentioned earlier and to replace themnew ones which will be more just and
in conformity with the common good of humanity, effective political will is needed.
Unfortunately, after analyzing the situation we é&v conclude that this political will has
been insufficient.

In a document of a pastoral nature such as thiapatysis limited exclusively to the econol
and political causes of underdevelopment (amatatis mutandisof so-called
superdevelopment) would be incomplete. It is threeehecessary to single out the moral
causes which, with respect to the behavior of iddials considered as responsible persons,
interfere in such a way as to slow down the coafskevelopment and hinder its full
achievement.

Similarly, when the scientific and technical reszas are available which, with the necessary
concrete political decisions, ought to help leadgbes to true development, the main obst:
to development will be overcome only by means statially moral decisions. For believers,
and especially for Christians, these decisionstaié their inspiration from the principles of
faith, with the help of divine grace.

36. It is important to note therefore that a wanrldich is divided into blocs, sustained by rigid
ideologies, and in which instead of interdependemzksolidarity different forms of
imperialism hold sway, can only be a world subjecditructures of sin. The sum total of the
negative factors working against a true awarenegainiversal common good, and the n

to further it, gives the impression of creatingparsons and institutions, an obstacle which is
difficult to overcome*

If the present situation can be attributed to diffiies of various kinds, it is not out of place to
speak of "structures of sin," which, as | statechnApostolic ExhortatiofReconciliatio et
Paenitentii, are rooted in personal sin, and thus always tirikehe concrete acts of
individuals who introduce these structures, couasdd them and make them difficult to
remove®> And thus they grow stronger, spread, and becomedhrce of other sins, and so
influence people's behavior.

"Sin" and "structures of sin" are categories wtaoh seldom applied to the situation of the
contemporary world. However, one cannot easily ggmofound understanding of the reality
that confronts us unless we give a name to theafotbie evils which afflict us.

One can certainly speak of "selfishness" and obrtsightedness,” of "mistaken political
calculations" and "imprudent economic decision:ilAn each of these evaluations one hears
an echo of an ethical and moral nature. Man's ¢mmdis such that a more profound analysis
of individuals' actions and omissions cannot beeaad without implying, in one way or
another, judgments or references of an ethicakeatu

This evaluation is in itself positive, especialiytiis completely consistent and if it is basec
faith in God and on his law, which commands whaaed and forbids evil.

In this consists the difference laeten sociopolitical analysis and formal referercésin” anc



the "structures of sin." According to this latteewpoint, there enter in the will of the Triune
God, his plan for humanity, his justice and his egeiThe God who is rich in mercy, the
Redeemer of man, the Lord and giver of life, reggifirom people clear cut attitudes which
express themselves also in actions or omissionartbane's neighbor. We have here a
reference to the "second tablet" of the Ten Commuamds (cf. Ex 20:12-17; Dt 5:16-21). Not
to observe these is to offend God and hurt onéhhber, and to introduce into the world
influences and obstacles which go far beyond thierscand brief life span of an individual.
This also involves interference in the proces$efdevelopment of peoples, the delay or
slowness of which must be judged also in this light

37. This general analysis, which is religious itun@, can be supplemented by a number of
particular considerations to demonstrate that antibagctions and attitudes opposed to the
will of God, the good of neighbor and the "strueslrcreated by them, two are very typical:
on the one hand, the albnsuming desire for profit, and on the other,tthist for power, witl
the intention of imposing one's will upon othersolder to characterize better each of these
attitudes, one can add the expression: "at ang pric other words, we are faced with the
absolutizing of human attitudes with all its po$sitonsequences.

Since these attitudes can exist independentlyaf ether, they can be separated; however in
today's world both are indissolubly united, witrear the other predominating.

Obviously, not only individuals fall victim to thidouble attitude of sin; nations and blocs can
do so too. And this favors evemore the introduction of the "structures of sin‘adfich | have
spoken. If certain forms of modern "imperialism"reseonsidered in the light of these moral
criteria, we would see that hidden behind cert&icigsions, apparently inspired only by
economics or politics, are real forms of idolawymoney, ideology, class, technology.

| have wished to introduce this type of analysigwaball in order to point out the true nature
of the evil which faces us with respect to the di@ment of peoples: it is a question of a
moral evil, the fruit of many sins which lead tarlgtures of sin.” To diagnose the evil in this
way is to identify precisely, on the level of hum@onduct, the path to be followed in order to
overcome it.

38. This path is long and complex, and what is nitdgeconstantly threatened because of the
intrinsic frailty of human resolutions and achieats, and because of the mutability of very

unpredictable and external circumstances. Nevetsebne must have the courage to set out
on this path, and, where some steps have been takepaot of the journey made, the cour

to go on to the end.

In the context of these reflections, the decismadt out or to continue the journey involves,
above all, a moral value which men and women ol fia@cognize as a demand of God's will,
the only true foundation of an absolutely binditigie

One would hope that also men and women withoutaho#t faith would be convinced that
the obstacles to integral development are not eobnomic but rest on more profound
attitudes which human beings can make into abseghltees. Thus one would hope that all
those who, to some degree or other, are resporisibégsuring a "more human life" for their
fellow human beings, whether or not they are irsplyy a religious faith, will become fully
aware of the urgent need to change the spirittidlidés which define each individual's
relationship with self, with neighbor, with everetremotest human communities, and with



nature itself; and all of this in view of higherwas such as the common good or, to quote the
felicitous expression of the Encycliddbpulorum Progressiahe full development "of the
whole individual and of all peoplé®’

For Christians, as for all who recognize the preetieeological meaning of the word "sin," a
change of behavior or mentality or mode of existéesccalled "conversion,” to use the
language of the Rihle (cf. Mk 13:3, 5, Is 30:15hisTconversion specifically entails a
relationship to God, to the sin committed, to tegequences and hence to one's neighbor,
either an individual or a community. It is God,"whose hands are the hearts of the
powerful®’ and the hearts of all, who according his own psanaind by the power of his
Spirit can transform "hearts of stone" into "heaiftiesh” (cf. Ezek 36:26).

On the path toward the desired conversion, towaedtercoming of the moral obstacles to
development, it is already possible to point toghsitive and moral value of the growing
awareness of interdependence among individualsatoins. The fact that men and wome
various parts of the world feel personally affedbgdhe injustices and violations of human
rights committed in distant countries, caued which perhaps they will never visit, is a fu
sign of a reality transformed into awareness, #uggliring a moral connotation.

It is above all a question of interdependence,estas a system determining relationships in
the contemporary world, in its economic, cultupalitical and religious elements, and
accepted as a moral category. When interdependeooenes recognized in this way, the
correlative response as a moral and social attimslea "virtue,” is solidarity. This then is nc
feeling of vague compassion or shallow distregsh@misfortunes of so many people, both
near and far. On the contrary, it is a firm andspeering determination to commit oneself to
the common good; that is to say to the good ddiradl of each individual, because we are all
really responsible for all. This determination &sbd on the solid conviction that what is
hindering full development is that desire for praifind that thirst for power already mentior
These attitudes and "structures of sin" are onhgoered - presupposing the help of divine
grace - by a diametrically opposed attitude: a cdment to the good of one's neighbor with
the readiness, in the gospel sense, to "lose dhéselhe sake of the other instead of
exploiting him, and to "serve him" instead of og®siag him for one's own advantage (cf. Mt
10:40-42; 20:25; Mk 10:42-45; Lk 22:25-27).

39. The exercise of solidarity within each socistyalid when its members recognize one
another as persons. Those who are more influebgahuse they have a greater share of ¢
and common services, should feel responsible naker and be ready to share with them
all they possess. Those who are weaker, for tlatr m the same spirit of solidarity, should
not adopt a purely passive attitude or one thdesructive of the social fabric, but, while
claiming their legitimate rights, should do whagytcan for the good of all. The intermediate
groups, in their turn, should not selfishly inssttheir particular interests, but respect the
interests of others.

Positive signs in the contemporary world are thewigng awareness of the solidarity of the
poor among themselves, their efforts to supportaather, and their public demonstrations
on the social scene which, without recourse toeviok, present their own needs and rights in
the face of the inefficiency or corruption of thebtic authorities. By virtue of her own
evangelical duty the Church feels called to takestend beside the poor, to discern the ju:

of their requests, and to help satisfy them, witHosing sight of the good of groups in the



context of the common good.

The same criterion is applied by analogy in inteomal relationships. Interdependence must
be transformed into solidarity, based upon theqipie that the goods of creation are meant
for all. That which human industry produces throtigh processing of raw materials, with the
contribution of work, must serve equally for theodaf all.

Surmounting every type of imperialism and deterriamato preserve their own hegemony,
the stronger and richer nations must have a sdmeeral responsibility for the other nations,
so that a real international system may be estaalisvhich will rest on the foundation of the
equality of all peoples and on the necessary ré$petheir legitimate differences. The
economically weaker countries, or those still dissstence level, must be enabled, with the
assistance of other peoples and of the interndtammamunity, to make a contribution of their
own to the common good with their treasures of hutgand culture, which otherwise would
be lost for ever.

Solidarity helps us to see the "other"-whethersqe, people or nation-not just as some kind
of instrument, with a work capacity and physicaésgth to be exploited at low cost and then
discarded when no longer useful, but as our "naghla "helper” (cf. Gen 2:18-20), to be
made a sharer, on a par with ourselves, in theusdrgg life to which all are equally invited

by God. Hence the importance of reawakening thgioels awareness of individuals and
peoples. Thus the exploitation, oppression andnaation of others are excluded. These f¢

in the present division of the world into opposbigcs, combine to produce the danger of war
andan excessive preoccupation with personal securftgn to the detriment of the autonor
freedom of decision, and even the territorial initggf the weaker nations situated within the
so-called "areas of influence" or "safety belts."

The "structuresfosin” and the sins which they produce are likewesdically opposed to pec
and development, for development, in the familiggression Pope Paul's Encyclical, is "the
new name for peacé®"

In this way, the solidarity which we propose is ffagh to peace and at the same time to
development. For world peace is inconceivable wiles world's leaders come to recognize
that interdependence in itself demands the abandohai the politics of blocs, the sacrifice
of all forms of economic, military or political ingpialism, and the transformation of mutual
distrust into collaboration. This is precisely @ proper to solidarity among individuals and
nations.

The motto of the pontificate of my esteemed preslemePius XIl was Opus iustitiae pax,
peace as the fruit of justice. Today one could séiyy the same exactness and the same
of biblical inspiration (cf. Is 32:17; Jas 3:18)p@ solidaritatis pax, peace as the fruit of
solidarity.

The goal of peace, so desired by everyone, withady be achieved through the putting into
effect of social and international justice, bubalsrough the practice of the virtues which
favor togetherness, and which teach us to livenityuso as to build in unity, by giving and
receiving, a new society and a better world.

40. Solidarity is undoubtedly a Christian virtue Wwhat has been said so far it has been
possible to identify many points of contact betwselidarity and charity, which is the



distinguishing mark of Christ's disciples (cf. B135). In the light of faith, solidarity seeks to
go beyond itself, to take on the specifically Ctiais dimension of total gratuity, forgiveness
and reconciliation. One's neighbor is then not @human being with his or her own rights
and a fundamental equality with everyone elsepleabmes the living image of God the
Father, redeemed by the blood of Jesus Christ kmteg under the permanent action of the
Holy Spirit. One's neighbor must therefore be lgwaakn if an enemy, with the same love
with which the Lord loves him or her; and for tipgrson's sake one must be ready for
sacrifice, even the ultimate one: to lay down ohtEdor the brethren (cf. 1 Jn 3:16).

At that point, awareness of the common fatherhdd@aul, of the brotherhood of all in Christ

- "children in the Son" - and of the presence afieddiving action of the Holy Spirit will brini

to our vision of the world a new criterion for inpeeting it. Beyond human and natural bonds,
already so close and strong, there is discern#tkifight of faith a new model of the unity of
the human race, which must ultimately inspire alidsirity. This supreme model of unity,
which is a reflection of the intimate life of Gaamhe God in three Persons, is what we
Christians mean by the word "communion.” This sjpeadly Christian communion, jealously
preserved, extended and enriched with the Lordfs feethe soul of the Church's vocation to
be a "sacrament,” in the sense already indicated.

Solidarity therefore must play its part in the ization of this divine plan, both on the level of
individuals and on the level of national and in&gional society. The "evil mechanisms" and
"structures of sin" of which we have spoken camwercome only through the exercise of the
human and Christian solidarity to which the Chuzalis us and which she tirelessly promc
Only in this way can such positive energies beyftdleased for the benefit of development
and peace. Many of the Church's canonized saifés @fvonderful witness of such solidarity
and can serve as examples in the present diftaglimstances. Among them | wish to recall
St. Peter Claver and his service to the slavesgb@ena de Indias, and St. Maximilian Maria
Kolbe who offered his life in place of a prison@kaown to him in the concentration camp at
Auschwitz.

V1. SOME PARTICULAR GUIDELINES

41. The Church does not have technical revolutiortdfer for the problem of
underdevelopment as such, as Pope Paul VI alréfidyied in his Encyclicaf? For the
Church does not propose economic and politicaksystor programs, nor does she show
preference for one or the other, provided that hudignity is properly respected and
promoted, and provided she herself is allowed dloershe needs to exercise her ministry in
the world.

But the Church is an "expert in humanity,and this leads her necessarily to extend her
religious mission to the various fields in whichmend women expend their efforts in search
of the always relative happiness which is possibléis world, in line with their dignity as
persons.

Following the example of my predecessors, | mystaéthat whatever affects the dignity of
individuals and peoples, such as authentic devedopneannot be reduced to a "technical”
problem. If reduced in this way, development wdpddemptied of its true content, and this
would be an act of betrayal of the individuals @edples whom development is meant to
serve.

This is why the Church has something to say toplesy,as twenty years ago, and also in the



future, about the nature, conditions, requiremantsaims of authentic development, and also
about the obstacles which stand in its way. In gaimthe Church fulfills her mission to
evangelize, for she offers her first contributiorthe solution of the urgent problem of
development when shproclaims the truth about Christ, about hergadf @bout man, applyir
this truth to a concrete situatiéh.

As her instrument for reaching this goal, the Chuwses her social doctrine. In today's
difficult situation, a more exact awareness anddemndiffusion of the "set of principles for
reflection, criteria for judgment and directives éxtion" proposed by the Church's teacking
would be of great help in promoting both the cargfinition of the problems being faced
and the best solution to them.

It will thus be seen at once that the questionmfpas are above all moral questions; and that
neither the analysis of the problem of developnasrguch nor the means to overcome the
present difficulties can ignore this essential disien.

The Church's social doctrine is not a "third wagtvieen liberal capitalism and Marxist
collectivism, nor even a possible alternative teeotsolutions less radically opposed to one
another: rather, it constitutes a category ofws.oNor is it an ideology, but rather the
accurate formulation of the results of a careftlection on the complex realities of human
existence, in society and in the international gratethe light of faith and of the Church's
tradition. Its main aim is to interpret these rgedi, determining their conformity with or
divergence from the lines of the Gospel teachingnan and his vocation, a vocation which is
at once earthly and transcendent; its aim is tbggiide Christian behavior. It therefore
belongs to the field, not of ideology, but of thegy and particularly of moral theology.

The teaching and spreading of her social doctniagart of the Church's evangelizing
mission. And since it is a doctrine aimed at guidaeople's behavior, it consequently gives
rise to a "commitment to justice," according toteawlividual's role, vocation and
circumstances.

The condemnation of evils and injustices is alst glthat ministry of evangelization in the
social field which is an aspect of the Church'ppedic role. But it should be made clear that
proclamation is always more important than conddimnaand the latter cannot ignore the
former, which gives it true solidity and the formiehigher motivation.

42. Today more than in the past, the Church's kdo@rine must be open to an international
outlook, in line with the Second Vatican Courféithe most recent Encyclicatsand
particularly in line with the Encyclical which weeacommemorating: It will not be
superfluous therefore to reexamine and furtherfglar this light the characteristic themes
and guidelines dealt with by the Magisterium inergicyears.

Here | would like to indicate one of them: the optor love of preference for the poor. Thi:

an option, or a special form of primacy in the exs of Christian charity, to which the whole
tradition of the Church bears witness. It affebs life of each Christian inasmuch as he ol
seeks to imitate the life of Christ, but it applespially to our social responsibilities and hence
to our manner of living, and to the logical deasdo be made concerning the ownership and
use of goods.

Today, furthermore, given the worldwide dimensidmick the social question has assurffed,



this love of preference for the poor, and the desswhich it inspires in us, cannot but
embrace the immense multitudes of the hungry, geely, the homeless, those without
medical care and, above all, those without hopee lmétter future. It is impossible not to take
account of the existence of these realities. Torgithem would mean becoming like the "I
man" who pretended not to know the beggar Lazaing ht his gate (cf. Lk 16:19-37).

Our daily life as well as our decisions in the pcéil and economic fields must be marked by
these realities. Likewise the leaders of natiorgsthe heads of international bodies, while
are obliged always to keep in mind the true humaredsion as a priority in their
development plans, should not forget to give prened to the phenomenon of growing
poverty. Unfortunately, instead of becoming fewes poor are becoming more numerous, not
only in less developed countries but-and this sesmriess scandalous-in the more developed
ones too.

It is necessary to state once more the charadatgpishciple of Christian social doctrine: the
goods of this world are originally meant for &llThe right to private property is valid and
necessary, but it does not nullify the value o$ hiinciple. Private property, in fact, is unde
"social mortgage?® which means that it has an intrinsically socialdiion, based upon and
justified precisely by the principle of the univarslestination of goods. Likewise, in tl
concern for the poor, one must not overlook thatesy form of poverty which consists in
being deprived of fundamental human rights, inipaldr the right to religious freedom and
also the right to freedom of economic initiative.

43. The motivating concern for the poor - who arghe very meaningful term, "the Lord's
poor®? - must be translated at all levels into concret®as, until itdecisively attains a seri
of necessary reforms. Each local situation willghehat reforms are most urgent and how
they can be achieved. But those demanded by tiegtisit of international imbalance, as
already described, must not be forgotten.

In this respect | wish to mention specifically: fieform of the international trade system,
which is mortgaged to protectionism and increasiteferalism; the reform of the world
monetary and financial system, today recognizedadequate; the question of technological
exchanges and their proper use; the need for awes the structure of the existing
international organizations, in the framework ofiaternational juridical order.

The international trade system today frequentlgraiisinates against the products of the
young industries of the developing countries arsgalirages the producers of raw materials.
There exists, too, a kind of international divismfrlabor, whereby the low-cost products of
certain countries which lack effective labor lawsuich are too weak to apply them are sold
in other parts of the world at considerable priafitthe companies engaged in this form of
production, which knows no frontiers.

The world monetary and financial system is markgdm excessive fluctuation of exchange
rates and interest rates, to the detriment of #ét@nce of payments and the debt situation of
the poorer countries.

Forms of technology and their transfer constitatiay one of the major problems of
international exchange and of the grave damageidgrinerefrom. There are quite frequent
cases of developing countries being denied neemtetsfof technology or sent useless ones.



In the opinion of many, the international organizas seem to be at a stage of their existence
when their operating methods, operating costs #edtveness need careful review and
possible correction. Obviously, such a delicateepss cannot be put into effect without the
collaboration of all. This presupposes the overcwaf political rivalries and the renouncing
of all desire to manipulate these organizationsckvixist solely for the common good.

The existing institutions and organizations havek&d well for the benefit of peoples.
Nevertheless, humanity today is inew and more difficult phase of its genuine develept.
It needs a greater degree of international ordeehthe service of the societies, economies
and cultures of the whole world.

44. Development demands above all a spirit ofatiite on the part of the countries which
need it* Each of them must act in accordance with its osaponsibilities, not expecting
everything from the more favored countries, anthgdn collaboration with others in the
same situation. Each must discover and use todsiedolvantage its own area of freedom.
Each must make itself capable of initiatives resfpog to its own needs as a society. Each
must likewise realize its true needs, as well agsitjhts and duties which oblige it to respond
to them. The development of peoples begins and& appropriately accomplished in the
dedication of each people to its own developmentpilaboration with others.

It is important then that as far as possible theetiging nations themselves should favor the
self-affirmation of each citizen, through accesa twider culture and a free flow of
information. Whatever promotes literacy and thedaducation which completes and
deepens it is a direct contribution to true develept, as the Encyclic@opulorum

Progressit proposed? These goals are still far from being reached imsny parts of the
world.

In order to take this path, the nations themseli#é$ave to identify their own priorities and
clearly recognize their own needs, according tgomticular conditions of their people, their
geographical setting and their cultural traditions.

Some nations will have to increase food productimmrder to have always available what is
needed for subsistence and daily life. In the moderld - where starvation claims so many
victims, especially among the very young - theeetamples of not particularly developed
nations which have nevertheless achieved the ddabd self-sufficiency and have even
become food exporters.

Other nations need to reform certain unjust stmastuand in particular their political
institutions, in order to replace corrupt, dict&band authoritarian forms of government by
democratic and participatory ones. This is a preedgsch we hope will spread and grow
stronger. For the "health" of a political communitgs expressed in the free and responsible
participation of all citizens in public affairs, the rule of law and in respect for the promotion
of human rights - is the necessary condition amd guarantee of the development of "the
whole individual and of all people.”

45. None of what has been said can be achieveadwtithe collaboration of all - especially
the international community - in the framework afa@idarity which includes everyone,
beginning with the most neglected. But the develgpiations themselves have the duty to
practice solidarity among themselves and with #xednest countries of the world.



It is desirable, for example, that nations of tbme geographical area should establish forms
of cooperation which will make them less depenaeninore powerful producers; they sho
open their frontiers to the products of the arkaytshould examine how their products might
complement one another; they should combine inrdadset up those services which each
one separately is incapable of providing; they &hewtend cooperation to the monetary and
financial sector.

Interdependence is already a reality in many afe¢heuntries. To acknowledge it, in such a
way as to make it more operative, represents amaliive to excessive dependence on richer
and more powerful nations, as part of the hopedtwelopment, without opposing anyone,
but discovering and making best use of the coumtwn potential. The developing countries
belonging to one geographical area, especiallyetimduded in the term "South,” can and
ought to set up new regional organizations inspirgdriteria of equality, freedom and
participation in the comity of nations- as is athgdappening with promising results.

An essential condition for global solidarity is aadmy and free self-determination, also

within associations such as those indicated. Btliieasame time solidarity demands a

readiness to accept the sacrifices necessarydaydbd of the whole world community.
VII. CONCLUSION

46. Peoples and individuals aspire to be freer gearch for full development signals their
desire to overcome the many obstacles preventemg fhom enjoying a "more human life."

Recently, in the period following the publicatiohtbe encyclical Populorum Progressio, a
new way of confronting the problems of poverty amderdevelopment has spread in some
areas of the world, especially in Latin AmericaisTaépproach makes liberation the
fundamental category and the first principle of@ttThe positive values, as well as the
deviations and risks of deviation, which are damggo the faith and are connected with this
form of theological reflection and method, haverbappropriately pointed out by the
Church's Magisteriuri®

It is fitting to add that the aspiration to freednom all forms of slavery affecting the
individual and society is something noble and letate. This in fact is the purpose of
development, or rather liberation and developnmtaking into account the intimate
connection between the two.

Development which is merely economic is incapalblgetting man free, on the contrary, it
will end by enslaving him further. Development tdaes not include the cultural,
transcendent and religious dimensions of man acietyp to the extent that it does not
recognize the existence of such dimensions and mmtesndeavor to direct its goals and
priorities toward the same, is even less conduaithentic liberation. Human beings are
totally free only when they are completely themss)in the fullness of their rightsaduties
The same can be said about society as a whole.

The principal obstacle to be overcome on the wautbentic liberation is sin and the
structures produced by sin as it multiplies anéags>*

The freedom with which Christ has set us free@fl 5:1) encourages us to become the
servants of all. Thus the process of developmeditiberation takes concrete shape in the
exercise of solidarity, that is to say in the l@are service of neighbor, especially of the



poorest: "For where truth and love are missingptiteeess of liberation results in the death of
a freedom which will have lost all suppoft.”

47. In the context of the sad experiences of regeauts and of the mainly negative picture of
the present moment, the Church must strongly aftfirenpossibility of overcoming the
obstacles which, by excess or by defect, standamiay of development. And she must af
her confidence in a true liberation. Ultimatelyistoanfidence and this possibility are basec
the Church's awareness of the divine promise gteeayg that our present history does not
remain closed in upon itself but is open to thegdiom of God.

The Church has confidence also in man, though sbe& he evil of which he is capable. F
she well knows that - in spite of the heritageiof and the sin which each one is capable of
committing - there exist in the human person sidfit qualities and energies, a fundamental
"goodness" (cf. Gen 1:31), teuse he is the image of the Creator, placed uhdeedemptiv
influence of Christ, who "united himself in somsligon with every mant® and because the
efficacious action of the Holy Spirit "fills the gR" (Wis 1:7).

There is no justification then for despair or pgssm or inertia. Though it be with sorrow, it
must be said that just as one may sintlgh selfishness and the desire for excessivet uad
power, one may also be found wanting with regarithéourgent needs of multitudes of human
beings submerged in conditions of underdevelopntleraugh fear, indecision and, basically,
through cowardice. We are all called, indeed obljde face the tremendous challenge of the
last decade of the second Millennium, also becthespresent dangers threaten everyone: a
world economic crisis, a war without frontiers, att winners or losers. In the face of such a
threat, the distinction between rich individualsl @ountries and poor individuals and
countries will have little value, except that aagex responsibility rests on those who have
more and can do more.

This is not however the sole motive or even thetrimogortant one. At stake is the dignity of
the human person, whose defense and promotionkdesreentrusted to us by the Creator,

to whom the men and women at every moment of listor strictly and responsibly in debt.
As many people are already more or less clearlya@we present situation does not seem to
correspond to this dignity. Every individual isleal upon to play his or her part in this
peaceful campaign, a campaign to be conducted &ge@d means, in order to secure
development in peace, in order to safeguard nése# and the world about us. The Church
too feels profoundly involved in this enterprisedahe hopes for its ultimate success.

Consequently, following the example of Pope Pauhith his Encyclical Populorum
Progressid; | wish to appeal with simplicity and humility teeryone, to all men and women
without exception. | wish to ask them to be conephof the seriousness of the present
moment and of each one's individual responsibitityd to implementby the way they live ¢
individuals and as families, by the use of thesorgces, by their civic activity, by
contributing to economic and political decisionsl &y personal commitment to national and
international undertakings - the measures insgigesolidarity and love of preference for the
poor. This is what is demanded by the present moarahalove all by the very dignity of tF
human person, the indestructible image of God tteaiOr, which is identical in each one of
us.

In this commitment, the sons and daughters of tmer€h must serve as examples and guides,
for they are called upon, in conformity with the@gram announced by Jesus himself in the



synagogue at Nazareth, to "preach good news tpdbe..to proclaim release to the captives
and recovering of sight to the blind, to set agtilp those who are oppressed, to proclaim the
accept able year of the Lord" (Lk 4:18-19). It ppeopriate to emphasize the preeminent role
that belongs to the laity, both men and women, @&s n@affirmed in the recent Assembly of
the Synod. It is their task to animate temporalitiea with Christian commitment, by which
they show that they are witnesses and agents oepeal justice. | wish to address especially
those who, through the sacrament of Baptism angrbiession of the same Creed, share a
real, though imperfect, communion with us. | antaierthat the concern expressed in this
Encyclical as well as the motives inspiring it via# familiar to them, for these motives are
inspired by the Gospel of Jesus Christ. We canligr@ a new invitation to bear witness
together to our common convictions concerning figaity of man, created by God, redeemed
by Christ, made holy by the Spirit and called upothis world to live a life in conformity

with this dignity. | likewise address this appeatlie Jewish people, who share with us the
inheritance of Abraham, "our father in faith" (Bfm 4:11f.¥% and the tradition of the Old
Testament, as well as to the Muslims who, likebadieve in a just and merciful God. And |
extend it to all the followers of the world's greeligions.

The meeting held last October 27 in Assisi the oft§t. Francis, in order to pray for and
commit ourselves to peace - each one in fidelitigisoown religious profession - showed how
much peace and, as its necessary condition, theafeuaent of the whole person and of all
peoples, are also a matter of religion, and howiuhechievement of both the one and the
other depends on our fidelity to our vocation asraed women of faith. For it depends,
above all, on God.

48. The Church well knows that no temporal achiesteins to be identified with the Kingdc

of God, but that all such achievements simply otféed in a sense anticipate the glory of the
Kingdom, the Kingdom which we await at the end istdry, when the Lord will come again.
But that expectation can never be an excuse f&rdaconcern for people in their concrete
personal situations and in their social, natiomal eaternational life, since the former is
conditioned by the latter, especially today.

However imperfect and temporary are all the thithgé can and ought to be done through the
combined efforts of everyone and through divineegrat a given moment of history, in order
to make people's lives "more human," nothing walllst or will have been in vain. This is
teaching of the Second Vatican Council, in an énéging passage of the Pastoral
Constitution Gaudium et Spes: "When we have spoeaghrth the fruits of our nature and our
enterprise - human dignity, fraternal communiorg ieedom - according to the command of
the Lord and in his Spirit, we will find them onagain, cleansed this time from the stain of
sin, illumined and transfigured, when Christ présea his Father an eternal and universal
kingdom...here on earth that kingdom is alreadggmein mystery®

The Kingdom of God becomes present above all ircéhebration of the sacrament of the
Eucharist, which is the Lord's Sacrifice. In thakebration the fruits of the earth and the work
of human hands - the bread and wine - are trangfdmmysteriously, but really and
substantially, through the power of the Holy Sparid the words of the minister, into the B
and Blood of the Lord Jesus Christ, the Son of &udi Son of Mary, through whom the
Kingdom of the Father has been made present imaist.

The goods of this world and the work of our hartastiread and wingerve for the coming «
the definitive Kingdom, since the Lord, through Bigirit, takes them up into himself in order



to offer himself to the Father and to offer us witmself in the renewal of his one Sacrifice,
which anticipates God's Kingdom and proclaimsiitalfcoming.

Thus the Lord unites us with himself through thelarist- Sacrament and Sacrifice-and he
unites us with himself and with one another by adstronger than any natural union; and
thus united, he sends us into the whole world &r bétness, through faith and works, to
God's love, preparing the coming of his Kingdom anticipating it, though in the obscurity
of the present time.

All of us who take part in the Eucharist are caliedliiscover, through this sacrament, the
profound meaning of our actions in the world indawef development and peace; and to
receive from it the strength to commit ourselvesrauore generously, following the example
of Christ, who in this sacrament lays down his1dehis friends (cf. Jn 15:13). Our personal
commitment, like Christ's and in union with hisJlviot be in vain but certainly fruitful.

49. | have called the current Marian Year rder that the Catholic faithful may look more :
more to Mary, who goes before us on the pilgrimafgfaith®® and with maternal care
intercedes for us before her Son, our Redeemash to entrust to her and to her intercession
this difficult moment of the modern world, and #iféorts that are being made and will be
made, often with great suffering, in order to cidmitte to the true development of peoples
proposed and proclaimed by my predecessor Paul VI.

In keeping with Christian piety through the ages,mwesent to the Blessed Virgin difficult
individual situations, so that she may place thefofe her Son, asking that he alleviate and
change them. But we also present to her sociatsitus and the international crisis itself, in
their worrying aspects of poverty, unemploymengrige of food, the arms race, contempt
for human rights, and situations or dangers oflatinpartial or total. In a filial spirit we wish
to place all this before her "eyes of mercy," réjpggonce more with faith and hope the
ancient antiphon: "Holy Mother of God, despise ot petitions in our necessities, but delive
us always from all dangers, O glorious and bled&egin."

Mary most holy, our Mother and Queen, is the one twimns to her Son and says: "They have
no more wine" (Jn 2:3). She is also the one whsesaGod the Father, because "he has put
down the mighty from their thrones and exalted ¢holslow degree; he has filled the hungry
with good things, and the rich he has sent empgyaiLk 1:52-53). Her maternal concern
extends to the personal and social aspects of @edii¢ on eart:

Before the Most Blessed Trinity, | entrust to Matthat | have written in this Encyclical,

and | invite all to rdect and actively commit themselves to promotirgtiine development
peoples, as the prayer of the Mass for this inbengtates so well: "Father, you have given all
peoples one common origin, and your will is to gatthem as one family in yourself. Fill the
hearts of all with the fire of your love, and thesde to ensure justice for all their brothers and
sisters. By sharing the good things you give us; wasecure justice and equality for every
human being, an end to all division and a humarespbuilt on love and peacé&:'This, in
conclusion, is what | ask in the name of all mytbeos and sisters, to whom | send a special
blessing as a sign of greeting and good wishes.

Given in Rome, at St. Peter's, on December 30eof¢lar 1987, the tenth of my Pontificate.
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